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The Saying of the most Great Shaikh Muhyi al
Din ‘Arabi—may God sanctify his mighty Secret—in
Explanation of the saying of him (upon whom be
peace): “Whoso knoweth himself knoweth his
Lord.”




Th ' B e s ..
Iﬁtabi’??j?ﬂ Ajwibah—and it is also called the

by the learned ImAm, the Str
" on
81.1;16 gfbthe‘ Age, the most Great Shaikh Muhyi al
: u ‘Abdallah Muhammadi jbn ‘Ali, Ibn

Arabi, al Ta’j 1 w7 ;
sanctify his migjhetly I;i;g;-.la al Andalum—may God

In the name of God, the Merciful, the Com-
passionate, and Him we ask for aid: Praise be to
God before whose oneness there was not a before,
unless the Before were He, and after whose singleness
there is not an after, except the After be He. He is,
and there is with Him no after nor before, nor above
nor below, nor far nor near, nor union nor division,
nor how nor where nor when, nor times nor moment
nor age, nor being nor place. And He is now as He
was. He is the One without oneness, and the Single
without singleness. He is not composed of name and
named, for His name is He and His named is He.
So there is no name other than He, nor named.
And so He is the Name and the Named. He is the
First without firstness, and the Last without lastness.
He is the Outward without outwardness, and the
Inward without inwardness. 1 mean that He is the
very existence of the First and the very existence of
the Last, and the very existence of the Outward and
the very existence of the Inward.! So that there is no
first nor last, nor outward nor mward, except Him,
without these becoming Him or His becoming them.?

Understand, therefore, in order that thou mayest
not fall into the error of the Hululis®>:—He is not in a
thing nor a thing in Him, whether entering in or
proceeding forth. It is necessary that thou know
Him after this fashion, not by knowledge (“zm ), nor

i de. e gedin % el
U'The Arabic is 3 da¥ e g 4 40 S
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5 Who believe in incarnations of God.
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by intellect, nor by
tion, nor by sense,
the inward’eye,

understanding, nor by imagina-
nor by the outward eye, nor by
nor by perception. There does not

see Him, save Himself: nor i i
' : -Hmselt ; perceive Him, save
Eﬁ:ﬁg HBy Himself He sees Himself, and by

than He ; lénows Himse'lf', NO_HC sees Him other
His Vcﬂl ign Illo ne perceives me other than I.‘IC-.
veils other th[on Y a part of] His oneness; nothlnlg
ment Uf HiS a,l'l_ He. I‘]EIS Ve‘ll 15 [Only] th.f: concea --
quality. No CXistence In His oneness, without any
PI‘Ophf;i norne‘sces Him other than He—mo sent
nigh? k;mws 513{1{“ madf;: perfect, nor angel brought
sending is He 11211. His Pr?phet is He, and His
with Himself’t alil{_ His word is He. He s ent Himse ;
any meang t}? imself. There was no mediator 10!

etween th0 Scr than He. There is no d1ﬁ"ercn}(13€
Person sentz dender and the thing sent, and th?
Very existen = the person to whom he is sent. TI:I'C
eXistence, %‘il of the prophetic message i 1;
eXiStenCe.to therc IS no Othcr, and the're 1S Ilc
Jana’), 1 other, than He, nor to its ccasing t©

» 11O to 1tg name, nor to its named.

A r
Saidl:l(}c\ff?;l thlS the Prophct {'Llpon whom be peaCCl
And he saicolso knowf? h himself knoweth his Lord.
by my Lorg gPpOn him be peace) : “I know my Lor

o The Prophet (upon whom be peace)
Y that, that thou art not thou: thou att
! 'l:hat i5, phe nomeral existence.,

* Koran, v, 170, oy 20 EA01 §;
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He, without thou; not He entering into thee, nor
thou entering into Him, nor He proceeding forth
from thee, nor thou proceeding forth from Him.
And it is not meant by that, that thou art aught that
exists or thine attributes aught that exists, but it is
meant by it that thou never wast nor wilt be, whether
by thyself or through Him or in Him or along with
Him. Thou art neither ceasing to be nor still exist-
ing. Thou art He, without one of these limitations.
Then if thou know thine existence thus, then thou
knowest God; and if not, then not.

And most of ‘those who know God’ (al ‘urraf)
make a ceasing of existence and the ceasing of that
ceasing a condition of attaining the knowledge of
God, and that is an error and a clear oversight. For
the knowledge of God does not presuppose the
ceasing of existence nor the ceasing of that ceasing.
For things have no existence, and what does not
exist cannot cease to exist. For the ceasing to be
implies the positing of existence, and that is_poly_
theism. Then if thou know thyself without
existence or ceasing to be, then thou knowest God;

and if not, then not.

And in making the knowledge of God conditional
upon the ceasing of existence and the ceasing of that
ceasing, there is involved an assertion of polytheism.
For the Prophet (upon whom be peace) said,
“Whoso knoweth himself,”” and did not say, “Whoso
maketh himself to cease to be.”” For the aflirmation
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of the other makes its extinction impossible, and [on
the other hand] that of which the affirmation is not
all'owable. Its extinction is not allowable. Thine
:;ﬂniz?fe - nO}Ehmg, and nothing cannot be added to
or exin?f{ whether it be perishing or unperishing,
iy orhnon-ex1stent. ‘The Prophet points to
non-exist a: E) g non-existent now as thou wast
eternity ;nd efore the Creation. For now is past
i Anlzl (1;0:;! is future eternity, and now is past
existence of - (thSC name be.exalted) is the
eternity andptzﬁl " cigtnity and the EXpkence of future
Past eternit N ?XIStence of past time, yet without
existing Fg f]?', uture eternity or past time ever
Himself Withi)m 1t were not so He would not be by
that He should bang partner, am;l it is indispensable
or His ‘partner’ ¢ by Himself without any partner.
15 own ESSener would be he whose existence was in
whoever shouf:{:’ ];1 ot In the existence of God, and
dependent upg I?I-m that position would not be
would he aP;en dlm' Then,_in that case, there
(whose name bgon ILOI‘d, which is absurd: God
ike nor equal A::ia tﬁd) can have no partner nor
being along with G ‘(’1" oever looks upon anything as
but subject to Hj 0d or apart from God or in God,
this thing also am 11 respect of His divinity, makes
respect of diyini partner, [only] subject to God in
thing exists side L And whoever allows that any-
> | s side b side wi .
subsisting or sybaie o With God, whether self
to exist ubsisting in Him or capable of ceasing
or of ceasing to apable
what smells of 5 breg h ccase to exist, he is far from
ath of the knowledge of the soul.
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Because, whoever allows that he is existent beside
God, subsisting in Him, then in Him becoming
extinct, and his extinction becoming extinct, then
one extinction is linked to another, and that is
polytheism upon polytheism. So he is a polytheist,
not one who knows God and himself.

Then if one say: How lies the way to the know-
ledge of the soul and the knowledge of God (whose

name be exalted)?—

Then the Answer is: The way of the knowledge of
these two is, that thou underst_and that God is, and
that there is not with Him a thing. He 1s now as He

was.

Then if one say: I see myself to be other than God
and I do not see God to be myself,—

Then the Answer is: The Prophet (may God bless
him and give him peace) meant by the soul thine
existence and thy reality, not the ‘soul’ which is
named ‘commanding,’ ‘upbraiding,’ an_d ‘pa_c1ﬁcd’ =3
but in the ‘soul’ he pointed to all that is beside God
(whose name be exalted), as the Prophet (may God
bless him and give him peace) said: “O my God,
show me things as they are clearly,” meaning by

" For ‘soul’ here we would say ‘flesh’; see Mr. Gibb’s
“Ottoman Poetry,” p. 198.



‘things’ whatever is beside God (whose name be
exl? Itec_l), that is, “Make me to know what is beside
'tll'l_ee in o_rder that I may understand and know
1111185, which they are—whether they are Thou or
o;&j -31_" than Thou, and whether they are of old,
:hl mc%,h_or recent and perishing.” Then God
ex%‘:;cnce 1?1 v}\;ha[: was besic_ie Himself, without'the
as the © “I; atis beside Himself. So he saw things
of Goﬁ a(reil mean, he saw things to be the essence
where Awdaﬁf I Pe_exalt.ed) without how or
other *;hann't t fe name ‘things’ includes the soul and
ol ths ex'l of things. For the existence of the soul
BL oP L Istence of ther things are both equal in
reality th:ﬁlg- th.mgsa that is, are nothing; for, 1n
en'when thmg 15 God and God is named a thing.
soul, and wh ou knowest the things thou knowest the
the ,Lord Ben thou knowest the soul thou knowest
beside G(;d hﬁcz.iuse he ‘thOm thou thinkest to be
ow Him, edls not beside God ; but thou dost not
stand that ’tﬁn thou seest Him and dost not under-
revealed ou seest Him., And when this secret 18
to thee thou understandest that thou art not

what i .
anciL ttffh]f\f S:Jdc G, and that thou art thinc own end
and that thwn object in thy search after thy Lord,

that thoy, h:;; dDSt-not require to cease to be, and
when and Wit}fomm-ued and wilt continue without
nd thoy st Olilt times, as we mentioned aQOVe-
and al] g attr‘?;, thine actions to be His actions,
Seest thine oy 1 uctles to be thine attributes. Thou
mward tg }, ward to be His outward and thine
€ His inward, and thy first to be His
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first and thy last to be His last, without doubting and
without wavering. And thou seest thine attributes
to be His attributes and thine essence to be His
essence, without thy becoming Him or His becom-
ing thee, either in the greatest or least degree.
“Everything is perishing except His Face”;® that is,
there is no existent but He, nor existence to other
than He, so that it should require to perish and His
Face remain; that is, there 1s nothing except His
Face: “then, whithersoever ye turn, there is the
Face of God.”””

It is as if one did not know a thing and afterwards
knows it. His existence does not cease, but his
ignorance ceases, and his existence continues as it
was, without his existence being exchanged for
another existence, or the existence of the not-
knowing person being compoun.df_:d with the exist-
ence of the knowing, or intermixing, but [merely]
a taking away of ignorance. Therefore, think not
that thou requirest to cease to be. For if thou
requiredst to cease to be, then thou wouldest in that
case be His veil, and the veil other than God (whose
name be exalted) ; which requires that another than
He should have overcome Him in preventing His
being seen; and this is an error and an oversight.
And we have mentioned above that His veil is [only
a part of | His oneness, and His singleness is not
other than it. And, thus it is permitted to him who

* Koran XXVIII, 88.
¢ 11, 109.



;?1 ung;d to Reality to say, “I am the Truth,”” and to
CX}(;’e t }ialse b}i‘ to Me.” But none attains to union
of Gpod | Se}t: s own attributes to be the attributes
essence tc()wb os?] name be exalted), and his own
exalted) .t“il the essence of God (whose namc.be
fute without his attributes or essence entering
ceasing i ;}r Péoccedlng for.th‘ fmm Him at all, or
sees himselrfp od or remanmg in Him. And'he
been and th ashneyer having been, not as having

€n having ceased to be. For there is no

soul save His
ul sa soul, and there is n 1 e save
Tk el o existenc

And to this th

pointed when h ¢ Prophet (upon whom be peace)

Bl ¢ said: “Revile not the world, for

cxisten:ie lsfth}? world,” Pointing to the fact that the

Partner cnrc‘likt € world 1s God’s existence without

Prophet ( € or equal. And it is related from the

God (wh apon whom he peace) that he said that
Whose name he exalted) said°:

C‘O m SC )
not, I%eg;;?ln;’f.:[ Wwas sick and thou visitedst Me

with othey like toce and thou gavest not to Me,”
he exj ?I‘IPWSSIOHS; pointing to the fact that
the existence of he beggar is His existence, and that
115 alloweq th : S SICk_ 1s His existence. And when
CXistence of thzl 'the existence of the beggar and the
that thy ey sick are His existence, it is allowed
CXistence His existence, and that the

d things, both accidents and
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substances, is His existence. And when the secret of
an atom of the atoms is clear, the secret of all
created things, both external and internal, is clear,
and thou dost not see in this world or the next aught
beside God, but the existence of these two Abodes,
and their name and their named, all of them, are He,
without doubt and without wavering. And thou
dost not see God as having ever created anything,
but thou seest “every day He isin a business,”*! in
the way of revealing His existence or concealing it,
without any quality, because He is the First and the
Last and the Outward and the Inward. He is
outward in His oneness and inward in His singleness :
He is the first in His essence and His immutability,
and the last in His everlastingness. The very exist-
ence of the first is He, and the very existence of the
last is He, and the very existence of the outward is
He, and the very existence of the inward is He.* He
is His name and He is His named. And as His
existence is ‘necessary,” so the non-existence of all
beside Him is necessary. For that which thou
thinkest to be beside Him is not beside Him. For He
will not have aught to be other than He. Nay, the
other is He, and there is no otherness. The other is
with His existence and in His existence, outwardly

and inwardly.

The person to whom this description is applicable
is endowed with many qualities without limit or end.

11 Koran, LV, 29.
12 Arabic as on p. 3.
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But just as he who dies the death of the body'*loses all
his qualities, both praiseworthy and blameworthy, so
in the Sufi death!44]] the qualities, both blameworthy
and praiseworthy, are cut off, and God (whose name
be exalted) comes into his place in all his states.
Thus, instead of his essence comes the essence of
God (whose name be exalted), and in place of his

attributes come the attributes of God (whose name
be exalted)

And so the Prophet (may God bless him and give
him Peace) said, “Die before ye die,” that is, know
yourselves before ye die. And he (upon whom be
peace) said: “God (whose name be exalted) has said:

The worshipper does 1ot cease to draw near to Me

with good works unti] T love him. Then, when 1

utes, seeing that he was not
the existence of his essence, but was m

erely ignorant
of the knowledge of himself F or when thou “knowest
thyself,’ thine egoism is taken away, and thou
other than God For, if

I:2

beside Himself,

is, that
The profit of the knowledge of t}ﬁl S(:;listc,nce )
thou understandest and art sure thatd t}{la‘t bt
neither existent nor noﬂ'e?fmtﬁnt’ i
not, wast not, and never wilt be.

e ¢ e is no

From this the meaning of the Saym'%’nngs; other

god but God,” is clear, since thelif :1 Him, so that

than He nor existence to _Other tda 0 od’but He.
there is no other beside Him—and no g

Then if one say: Thou makest void His
sovereignty,—

- ke void His
the Answer 1s: I b as ruled,
50"’1‘;1;:%“'33’- For He is still Rulert‘:ciz-f “g]i is now as
and is still Creator as well as crcaer and as to His
He was as to His creative Poﬁure nor a subject,
Sovereignty, not requiring a C&"ihc created, and the
because He is the Creator an Jled into being the
Ruler and the ruled. When He ca endowed with all
things that are, He was [&lr;:gg was then. In His
attributes. Al}d 1(;1121 ;&;‘;ﬁce between what ist g%c;{r;fs:
Oncelnesli th(_?l"e ; Iilnal The recent 18 th? I;;%S;l result of
Elan;;es?ilg I?{ilr%lself, and the Orlg]:ﬁ: 1t:}llit\,~.z'c11‘c1 is His
His remaining within Hlfnsel.f‘ utward : His first is
inward, and His inward e s ?and all is one, and
His lasiz and His last is His first;
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the One is all. The definition of Him was, “Every
day He is in a2 business,” and there was nothing
beside Him, and He i now as He was then, and there
is in reality no existence to what is beside Him. As
He was in past eternity and past time “every day
engaged in 3 business,” and there was no existent
thing beside Him, so He is the same now as He was,
“every day engaged in a business,” and there is no
busin.ess and there is ng day, as there were in past

. essity be an origination of some-
thing fresh which Was not [before] in His oneness,

and that would be 5 defect, and His oneness is too

T}lcrefo.re, when thoy knowest thyself after this
fashion, without adding a like or an equal or a part-
ner to God (whose

hame be exalted), then thou

owest ;lt as it really is, And it was thus he said
upon whom he €ace), “Wh k th himself
knoweth his Lor%.” : ] ot

whose name he exalted). That is, “Know

Y existence nor other than
For thoy art not existent nor non-

ther thanp existent nor other than

14

non-existent. Thy existence and th}}; nznl;grli;c;;;
are His existence, and yet without 1'_:1 er istence and
existence or non-existence, because thy te:ncc.” So if
thy non-existence are actuall}’ L C::;lser thing along
thou seest things (without seeing ano t thyself; and,
with God) to be Him, thou kpofw Clslion E’s to know
verily, to know thyself after this ?15 s ssch and
God, without wavering anc.1 WItf Olfl,at is of recent
without compounding ’ajﬂ}’th}ng : W,a

origin with what is original, in any way.

: 1 when
Then if one ask: How %ies the way]'a Egizilgfl?r}n, k-
thou affirmest that there is no Oﬁl“:_r_
a thing cannot be united to itself?

- is in realit

Then the Answer is: No doubt thin ];'F:D;“nunion i);
10 union nor division, nor far nor 1’11?3 if there be but
oot Possible except between tWC‘::l?lvisicm_. For union
one, there can be no union nor d% imilar. Then if
equires two either similar or 1lssand if they are
they are similar they are e"'lll‘lads,lf—le (whose name

issimilar they are opposites, et 4t equal of aB

€ exalted) spurns to have eit emething else than
OPposite; so that the union 18 }S:-)]a else than near-
union, and the nearness somet ;l “than farness. So
niess, and the farness somet_hmg ¢ f]cne arness without
there is union without union, {':‘Ln ess
Nearness, and farness without arness.

-
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Then § _ |
witho?:; . ?-rly;one say: Explain to us this ‘union
wmon’s and what s the meaning of this

Nearness’ and this “farness without

Then the Answer is:

stages of drawing nigh » I mean that thou, in thy

nd of being far off, wast not
whijsg name be exalted), }:élut
o owledge of the soul,” and didst
ot understand that.thou art He witﬁoﬁ?thgtlll- Then
united to God (whose name DE

alth 1, when thou knowest thyse
( ough the Lnowledge itself doeg nolt vaisstls)__glfmu

To take
a :
OW that tlltl L Suppose that thou dost not
h):mn?fme 18 Mahmud, or thy name
, and ththe hame and the named be i
Muhammad and ou thinkest that thy name 18
) ter some time comest to know

h}?;ud, then thy existence goes on,
B :lead 15 cut off from thee, by
and wagt Muham yself, that thou art Mahmud,
d ‘Ceasing tq, f)n ?d only by ceasing to be thyself.

¢ Présupposes an athimation. ©

» and w :
hoever POsits an existence beside

18 Ol ;
A Dy o Y W ul s

\':""if‘i‘»"_
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Him makes a partner to Him (exalted and blessed be
His name). So nothing positive is taken away from
Mahmud, nor does Muhammad cease to be in
Mahmud, or enter into him or proceed forth from
him, nor Mahmud into Muhamma_d; but as soon as
Mahmud knows himself, that he 1s Mal_lmud and
not Muhammad, he knows himself by himself, not
by Muhammad. For Muhammad never ex1st_acd at
all, then how could anything that does exist be

known through him?

So, then, the knower and that which l}c knowi aﬁe
both one, and he who unites and that with which hc
unites are one, and seer and seen are one. For the
knower is His attribute and the _known 13 -Il—;IlS
essence; and he who unites is His attribute, and i'; at
with which he unites is His essence; and the attribute
and that to which it is attributed are one. And thﬁ
is the explanation of the saying ‘“Whoso knowet
himself knoweth his Lord.”

is example knows that

S ands th
0 whoever underst and he knows that the

there is no union nor division, _
knower is He and the known is I-_Ic, :fnd the Zeefl 113:
He and the seen is He, he who unites 18 He and t .?,
with which he unites is He. There does not uril g
with Him other than He, and there 1s not scpara &21
from Him other than He. And whoever understan ds
this is free from the polytheism of poly_theclism, fzil‘gn;
if not, then he has not felt a breath of freedom

Polytheism.
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Most of ‘those who know’ (who think that they
know themselves and know their Lord, and that they
are free from the delusion of cxistcnce) say that the

cept by ceasing to be,

8. And that is due to
their not understanding the saying of the Prophet

(may God bless him and give him peace). And
because they must blot out polythe; 1

or whoever allows
m, and that after-

wards it ceases to be, or allows a cessation of itg

extinction, he affirms th
18 beside Him, and

partner to God. May God guide them ang :
middle of the Path! and us to the

18

Hymn

oy rast thou,
Thou thoughtest, a-thinking, thaf thg;ltggfl.
And thou art not thou and ncvelﬂ\:ﬂ + Lord
For if thou wert thou, then wert Ou,hat thou art
And a Second of Two. Leave W
thinking, inos of Him
here ig nobdifference between the beings
and Thee: m Him.
€ Is not distinct from thee nor Th}?uuf;?t Another,
or if thoy say, in ignorance, tl}at RO rance cease,
hou art stubborn, and if thine igno
thou art docile. g
. ion
Thy union is flight and thy flight l:tuﬁesséd-
0d thy far is near. In this thouha ugh intuition,
€ave intellect and understand thro Ig ich thou art
est that pass thee by against wil
Suarding, hine at all
And make ng partner to God _Of a}?yél.u;gpolyth:zism
In order that it may be well with thee:

thou wast at ease.
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Then if one say:
knowledge of thyself
e who knows himse
can other than God
united to Him?—

Thou demonstratest that thy
is the knowledge of God. And
If is other than God; then how
know God, and how can it be

Then the Ansvier is: He who knows himself
understands that his

existence is not his own exist-

ence, but hijg existence is the existence of God,
without his existence becoming the existence of God
ted) and without his existence
entering into God o proceeding forth from Him, or
IS existence being along with Him or in Him. But
€ sees his existence in the condition in which it was
clore it was at all, §q there is no extinction nor

effz}cen}ent Nor extinction of extinction. For the
extinction of 5 ¢ ing Presupposes its independent
cxistence first, and e

its mdependent existence pre-

(Whose name be exal

€I attains to this state, his
S 110 more, Outwardly o inwardly, aught
but the existence of Him (whose name be exalted)-

ay, his existence ig the existence of God (whose
hame he cxalted), his word the word of God

20

: fGod,
(Whose name be exalted), and his act tc}ll ?Sastc?aim to
and his claim to the knowledge of ?0 hearest the
the knowledge of himself. But t 101{{r0m him, and
claim as from him, and seest the actﬁs God, as thou
thou seest his existence to be other {j aneasonj of thine
scest thyself to be other than God, f]] ) If. Then if
ignorance of the knowledge of t }iﬁev;ﬁd Pi hens
“the believer be the mirror of the Berlesi e b
€ In His own eye, that is, in His CThe gkt of Cod
eye is the eye of God and his sight 1s ingwledges or
And he is not He in thine eye, or thy tion, or thy
thy understanding, or thy H.nagm?n His eye and
thought, or thy vision. But he is H% one say I am
is knowledge and His vision. So 1f ! God (whose
od,” then hearken to him, foéltd . not he. But
Name he exa]ted) saying “I am }?C’h he has attain-
thou hast not attained to that to whi to which he has
ed; for if thou hadst attained to thai‘[ what he says,
Altained, thou wouldest undersra}?at Yo gees
and say what he says, and sece W

: * things is His
And, generally, the CXESt?nCe togllt, B%lt do not
existence, without their existing a-ning from these
fall inty” oy ambiguity by 1maglted. For one ,?.f
deTl’l(:-nstrations that God 1s Crcg fi is uncreated”;
*hose who know” has said, “The Su eiling and the
a0d that is after the perfect ulsw But this saying
~Ssation of doubts and imagining ature wider than

“gmak) is only for him who has a n

. yophel.
" A\ saying attributed to the Proj



the two worlds,'? and as for him whose nature is like
that of the two worlds,

it does not concern him, for
it is nobler than the two worlds.

And, universally, thou mayest understand that
seer and seen, and O

reator and created, and knower
and known i

€, and perceives his exist-

Gice, without any quality of the
perception and seeing and knowing and without the

fm:m itself of the Perception and seeing and knowing
€X1sting.’® Tt j5 a5 if his existence were without
quality, and hjg Seeing himgself without quality, and

s ]_:{crceiying himgelf without quality, and his
nowing himself without quality,

ut our discourse 1s with him who
€S not see the carrj

o1t be carrion, nor the refuse
. 3 oY our discourse i with him who has
sight and js not born hling. For he who does not
ind and ¢cap

not see. And until the

blindness de
Mmatters. B
other than

Part he will not attain to these spirztt}al
ut this discourse is with God, not with
God and not with the blind. For he who
attains to thig station knows that he is not other than

od. our discourse is with him V:Vh() h:ds
resolution ang energy in seeking to know hnpself in
order to knoy > and who keeps fresh in his he.art
; seeking and hig longing for union
With Go » and not with him who hag neither aim
Hor end,

Then if one ask and say: God (
EXalted} has said, “The eyes do no
Ut He Perceives the eyes.” But

of that, Therefore, what
not true

whose name be
t perceive Him,
thou sayest the

thou sayest is
The

n the Answer i All that we ar
Sense of ¢

€ saying is the
s = AE .
i, € “XPression “The eyes do not perceive
able } . 18, there is ng one, and no one hag sight,
Ceive H;j 1]
1 ariog Him. Then if we s

uppose that there
xistence, we must allow that

1. But God (whoge name be
' per S Warned ys ip, His saying “The eyes do
Him: CeW_C Him» that there is no other beside

Besre ean{ng, no other perceives Him, but He who
Celveg m i
there 1. 118 God (whose nam ed). So
: WHHOU cept Him. He jt ;
u CSSence; pog another, §q ¢
}&;-,ran, \'[‘ 103,

that o ¢ than He i e
€r perce; :
®Xalte d) Pereeives Hi,
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perceive Him,” simply because the
but His own existence. And

eyes do not perceive Him, only because they are of
recent origin, and what is rec

ent does not perceive
what is old and permanent,” he does not yet know
himself, since there is nothing and there are no eyes
cxcept Him. He, ves His own existence,
without the existe erception and without
quality.

eyes are nothing
f c:The
I anyone say,

then, percei
nce of the p

HyMn

I know the Lord by the Lord, without doubt o1
wavering.

. £, defect or
y essence is His essence in truth, without
flaw d my
' : and m
There is no becoming between these t‘:roa )
soul it is which manifests that secret.

: ing oOr
nd since I know myse]f without blending
mixture,

i t far or
attained to union with my Beloved, withou
near. Without
I obtained gifts of the Lord of -‘A‘ﬁhi?;ﬁ,
upbraiding and without recrm&ma i 1
I did not lose to Him my soul, nor does
the lord of dissolution.
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Then if one ask and say: Thou positest God and

deniest the existence of aught else, What, then, are
these things which we see?—

Then the Answer is: These discourses are with
him who does not see aught beside God. And he
who sees aught beside God (whose name be exalted),
we have no question and answer with him, for he
does not see other than what he sees, And he who
knows himself does not see other than God, and he
who does not know himself has not seen God; and
every vessel exudes that which is in it. And we have
explained much above, and if we should explain
more than that, he who does not see would not see,
nor understand, nor perceive; and he who sees, sees
and understands and perceives already; and “a sign
is sufficient to him who attains,” And as for him

who has not attained, he would not attain by
teaching (Za‘lim ), nor instruction, nor by reiteration,

nor by learning, nor by intellect; but only by the
attraction of a shaikh who has attained and an
intelligent instructor, travelling on the Path, being
guided by his light, and walking in his strength, and

S0 attaining to the end, if it be the will of God
(whose name he exalted)
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t success
May God (whose name be exalted) gran

to us };nd YOE.}. in all that He desires and lrc::lielsi,g g{
word and deed, and theory and practice, a e
and guidance. Verily, He is over all things pow

and fit to Answer.
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