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. BAHA'I STUDIES BULLETIN

This Bulletin is primarily designed to facilitate communication between

* those among us engaged in Baha'i Studies.It is hoped that it may evolve into
the Bulletin of an Association for the Study of the Babi and Baha'l Religions

(or the 1like) and be bafittingly published rather than photostatically reprod-
~uced. ]

The success of this Bulletin obviously depends on your support and willing-
~ness to contribute.A steady and sustained flow of scholarly somtributions is
vital especially since there are so few of us.The following list is intended
only to serve as an indication of the nature and scope of contributions that
would be welcomed—:

a) Articles or short notes whether historical ,methodological,sociological,
doctrinal or theological,etc.,

b) Bibliographical essays or notes;

¢)Copies of generally unavailable letters or tablets of the Bab,Baha'u'llah,
CAbdu'l-Baha or Shoghi Effendi whether in the original language(s) or in
translation;

d)Notices of recently published books,articles and reviews,etc.;
e)Previously unpublished notes or documents;

f)Reports of work in progress_or of seminars and conferences relating
directly or indirectly to BabI-Baha'l studies.

X xX . »

SUBSCRIPTIONS
The subscription rates are as follows-:

Within UX £3.50.p. per issue inc.postage.
Within Europe £3.75.p. per issue inc.postage.
Rest of World £5.00.per issue inc.postage.

Subscribers resident in the USA and Canada should send their subscriptions
to Mr.Richard Hollinger 1710 S.Ba.rry,f3 Los Angeles,CA 90025.USA (at a rate
to be announced by him ).

3.

Editorial Note

In 3dine with the plan that issues of this Bulletin
appear regularly and quarterly I should be most grateful
if those who receive it would encourage a greater level
of contribution,

All contributions should now be sent to the following
address:
Stephen Lambden
30 Victoria Sqguare
Jesmond
Newcastle upon Tyne
England, U.K.

[ This will be my new address from 1lst July 1986 ]

Please note that contributions should be clearly typed
on "AL" gized paper.

Stephen Lambden (Ed).

KRHHXIKKHIHXIKIHKHI KK KKK X

" The one who is greedy with his knowledge is more blame-
~worthy than the one who is greedy with his money,because

the latter fears the loss of what he has, whereas the former

is simply avaricious about something which is not

expendable, and which is loss if not used." (Ibn Hazm ).

HKRXKKKHKK K HIHKK K KKK KKK KR KIK KA KK KK KK KKK KKK X KX KK KK XK KXXHKX XXX KKK XX



ESSLEMONT'S SURVEY OF THE BAHA'I COMMUNITY IN 1219-1920:
Part VIII: Miscellaneous

- edited by Moojan Momen

The fallowing are some miscellanecus Lyped papers that were also in

the +ile together with the accounts presented previously. The first
tvwo azre apparentiy written by Esslemont himself although it is not
clear what he has=z used as his source. The rest are extracts from

"Shoghi Effendi’s Diary".

During the residence of Baha’u'llah and his +friends in
Canstantincople, none of the Turks were interested or cared to listen to
the New Call, The Sultan, Abdul Aziz was strongly opposed to the
Batais, and this opposition was maintained by his successor, Abdul
Hamid [11. During the past nineteen years, however, several Turks have
accep*sd th2 Pahz2i faith, the teachings having been brought ta them by
pilarims $raom Persiz and Turlestan vihc passed through Constantinople on
thefir wey tc 2rd frcocm the Haoly Land. Buring the Turkish regime these
beljevers were unable to speal openly of their new faith, because of
the <farstical and dezspotic attitude of the Government. But with the

detesat of the Turks and the ccoupation of Constantinople during the

regent VUorld-war, conditions have been clianged and the believers have
=efzed the opportunity of tesching and thus increasing their nuwbers,
There are =% present about feorty Lbelievers, most of whom were
previously Moslems or Christians.

"In Switzerlsnd students of Universities as well as professors are
gsining interest in ths Cause and are getting into intimate relations
viith the friends of that land.

Derascus ‘

The tall of the Beloved bidding the friends arise with one accord,
fling zvay the veil of cancealment, and deliver the Divine wessage, has
recpunded throughout 211 regiocns and has penetrated to countries
hitherta the bulwark of conservatism. The city of Damascus has shaken
¥+ hzr somnolence, and, thanks to the activity of a few enthusiastic
friends has awakened to the Spirit of the Mew Age. This worning an
eajer visitor from Damascus, Hsji Mohamad Yazdi, was ushered into the

aresence o0f the Beloved...His news wWas refreshing copious and
significant. With a smile and nod of appreciation the Belouved greeted
evyeey ftem and was glad to krow that a reactfon to the passlvity and
ingetion of the past had set in. “Peliver the Divine messsage with

prudence and wisdom" mas the Belaoved's recommendation to the teachers

!. Between the reigre of 'Abdul-Majid and 'Abdu’l1~Hamid, there was the
brief three-month reign of Sultan Muhamimad Murad V.

5.

who are serving in those regians.

{Shoshi’s Diary, 13:2:1%)

Three weeks ago a central committes was established which took wuwp
regular correspondence with the surrounding centres of the Cause, began
the translation of Baha’i pamphlets, Tatlets and treatises, and the
writing and publication of articles in different newspapers, - all this
in addition to the individual worlt which is being carried out by every
sincere and zealcus Bahai...The people are becoming interested in the
Movement; seekers attend the wvieekly meetings and ever increase in
number.

{(from letter gquoted in Shoghi's Diary of 18:3:11l9)

We have iately founded the Covenant meeting and also a publication
for the Bahai literature.

(Frau Schwarz, Shoghi’'s Diary, 20:3:1%)

Had we emerced victorious and satisfied from this war, undoubtedly
material conflicts and even bitterer struggles would have been
indefinitely prolonged, and the chain of future visrs would have been
interminabile. Every day a fresh caonflict and new aggyression would have
happened, armies weould have swept in wave after wave over the countries
of the wocrld, zand the {fruits we have reaped from this tree of
militari=em would have become the more bitter and disappointing. Soon.
it is hoped, our land will rest under the shadow of the Cause of God
and =hall be trained through the inculcation of Divine Principles and
Teachings, and shall attain a civilisation and a culture which no
material conquest or victory can secure.

(Letter from German teliever, Shoghi’s Diary, 27:4:19)

In New Zegaland the Rahai Mocvement is taling a new and happy turn, and
eager souls are being awakened...A certain doctor who had met Abdul
Baha in London...has started there, fresh and enthusiastic, excellent
vwork which has proved to be quite successful [2].

(S5.D. 30:3:1%)

From Sydney an Australian youth has expressed his admiration for the

2, This doctor was Dr. Felkin. See M.J. Ross, "Some Aspects of the
Bava’i Faith in Mew Zegaland”, M.A. Thesis, History, University of
Auckland, 19279, p. 23



6’

utterances of Baha'’u’llah, which he was priveleged to read in a book on
the movement, hizs keen desire to meet in person the leader of the
Cause, and his profound joy in thz anticipation of receiving some Bahai
tooks that a friend is planning to send him.

.

(G.D. 1:7:19)

One ot the first Greels to accept the Bahai Revelation writes to A.B.
[ *Abdg’1-RPahal!- "Dear Father, I am very glad to be the first of the
Greeks to believe ir your Name. How could I do otherwise than believe?
Many times my mind is so tired that 1 feel like a bird when its
feathers are wet with the rain and it cannot fly, but when I take your
picture and re=zd one of your prayers, 1 am like the same bird when the
sun’s rays caome out and it is happy and can fly from tree to tree.
That is haow I feel always when I mnalte my prayers in your name and I
cannot rest =11 my life until I beccme an apastle in  your name to my
country, .. "

Jugoslavia

The Peloved Master will rejoice to hear of Ioan Filipacs, a Jugoslav, .

who was drawr to the Conventioni3]l as if by miracle, and whose heart is
now on fire, He feels that he must see the Master and then take the
message to his own country, just emerging as a Republic - must, in the
inception of his own country's new life, infuse that new life with the
Divine Teschings, Though only tvio weelts have elapsed since the
Convention, already he ha= started to translate the Master's addresses
in Paris, gathersed in the volume of "Divine Philaosophy" intao the
Jugn~Slav language (sic).

Hupgary

'

In the new Hungarian Republic, papers have already been published in
the Magyrar language, with the Beloved’s partraits and dealing with the
Bahai History and Principles

(S.D. 17:16:119)

Even China i=s shewing forth promising signs, and already in Shanghai
Persian [4], Russian and Chinese friends are to be found.

(S.D. 15:6:i17)

3. Presumably the Convention cof the Baha’i Temple Unity in the U.S.A.

4, The Iranian mentioned is Husayn Uskuli who remained in Shanghai
until his death in 1956. See Baha’'i World, Vol. 13, pp. 871-3.

7.

The news about the preogress of the Cause in Arabia, particularly
along its southern and western shores, in the province of Hedjaz, as
reported by our active friend, Hosein Ruhy, is indeed promising. As a
result of his observations and the experience of his father, who forty
vears ago sowed the seeds of the Cause in that region, he has come to
the conclusion that the peaple of Arabia, both the nomadic tribes of
the intericor and the more civilised peoplez who come in cantact with
Eurppean civilization, are ready to accept the Cause and assimilate its
teachings.

The Bahais in those regions number about thirty, of whom twenty-five
reside in Geddeh. These friends gather in Geddeh every Friday for their
weeldly Bahai meetings, chant the Tablets of Baha'u’llah, discuss Bahai
taopics, and commemorate all the Feasts and anniversaries of the Cause.
One of them has made a translation of "The Traveller’s Narrative” into
Arabic, and other members o©of the gathering are alsa displaying great
actlvlty} The Persians in Geddeh, wha formerly showed great bitterness
and resentment, have now become tolerant and abandoned their fanatical
opposition.

(S.D. 10:11:19)
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FROM ADRIANOPLE TO ‘AKKA
THE AUSTRIAN LLOYD
There regarding Bah&’u’ll3h’s

are many open exile from

‘Akkia. For

questions

Adrianople to example, the various eyewitness accounts of the
circumstances surrounding the banishment and the journey itself differ, and the
identity of the two vessels which carried Bahi’u’lldh and His companions from

Gallipoli to Alexandria and hence to Haifa in the course of this journey is not
known. This paper reports the preliminary results of research carried out in
the archives of the Lloyd Triestino and in the Biblioteca Civica in Trieste.
The deductions

Bahid’u’1llah

regarding the identities of the Lloyd vessels which carried

and His companions from Gallipoli to Alexandria and from
Alexandria to Haifa were made on the basis of information on the arrivals and

departures of Lloyd steamships as well as the timetables found there.

During the 1latter part of Bah&’u’ll3h’s residence in Adrianople, the
Bahd’f Faith was shaken “to its roots® by “a crisis of the first magnitude’:
the rebellion of Mirzd Yahyd seriously weakened the Faith and thus played
into the hands of its external enemies, both civil and ecclesiastical.1 The
unfounded accusations and stories which they and the followers of Mirzi Yahya
circulated about the deeds and plans of the Bahd’{s so alarmed ‘Ali Pishi,

the Prime Minister of the Ottoman Empire, and Fu®8d P&ishi, the Minister of
Foreign concerned about

Affairs——already the volatile situation in European

Turkeyz——that they pressed the Sult&n to take action against Bahi’u’llih,
the recognized head of the Bahi’{ community. ¢Abdu’l-‘Aziz thus issued a

dated 26 July 1968 condemning Bahi’u’llih to perpetual banishment in
the notorious penal colony of “Akkd (St. Jean d’Acre), stipulating His close
confinement, and forbidding Hiwm any association with other Bahi’{s or with

the local inhabitants.

The farman reached Adrianople

British Public Records Office

by 5 August 1968, as documents in the
On that date, the local authorities
¢Abdu’l~Bahd that Bahi’u'lldh, His

show.3

informed family and several other

believers4 were to proceed to Gallipolil and pressed for their earliest

possible Aqi Husayn-i-Ashchf,

household,

departure. who served as a cook in

Baha’u’llih’s recalled that two days®’ time were given to prepare

for renewed banishment;5 Bahiyyih Khinum, Bahi’u’ll3hsg daughter, speaks

of three days for preparations.6 This Bahi’u’llih as His

household still owed

refused,

substantial sums in the bazaars of Adrianople, and He

' would not leave until these were paid.

 Muhammad-i-Isfahini were sent

7.

The accounts of various Bahi’is living in Adrianople during this period
record that the

Bahi’u’llih

consuls of the European powers resident there offered

their assistance. The discrepancies between these accounts and

the records contained in Austrian, British and French archives have been

treated in detail in an earlier paper.7

The Bahi’is were not informed of the conditions or the ultimate place of

exile-~indeed, it the authorities did not know themselves.8

Rumors spread throughout Adrianople:

appears that

the British Consul, Blunt, and the French

Vice-Consul, Ronzevalle, reported to their respective ambassadors that the

prisoners were to be

deported to the of Africa;9 whereas the

interior
Austrian Consul, Camerloher, believed that they were going to be turned over to

agents of the Persian government in Gallipoli.10

The authorities did indicate that only certain people were to be allowed

to accompany Bahi’u’llih into exile.11

their

Thus, the fear of separation from

beloved Lord spread throughout the community of believers. Following
protests by the Bahd’f{s and an exchange of telegrams with the Sublime Porte,
it was decided to transport the entire group to Gallipoli.12 In preparation
for the

journey, the goods belonging to the believers were sold at half price

13
or less. Carts organized to transport baggage (Husayn-i-Aghchi places

their number at about fiftylA), and Mirz3 Yahya, his family and Siyyid
ani to Gallipoli.

ahead Fearing he was to be

i left behind, a newly-arrived Bah4’{, H&ji Ja‘far-i-Tabrizi, attempted to

. cut his throat rather than endure separation from Bah&’u’ll3h.

‘set out for Gallipoli,
iCaptain Hasan Effendf. In the

15

On Wednesday, 12 August 1868,16 Bah&d’u’l13h and the remaining believers
escorted by a squad of soldiers under the command of
Bahd’u’ll3h
revealed the Stiriy-i-Ra’fs, addressed to ‘Ali P4ghi, in which He states that

course of this journey,17

no power on earth can quench the fire which God hath enkindled; rather, the
acts of the Sublime Porte will increase its burning and its blaze. The fires
of the Revelation of God, Bahi’u’lldh prophesied, will encompass the earth

- and whosoever is thereupon.18

“The day 1s approaching when the Land of Mystery (Adrianople), and
what 1s beside it shall be changed, and shall pass out of the hands of
the king .... The course of things shall be altered, and conditions
shall wax so grievous, that the very sands on the desolate hills will
moan, and the trees on the mountain will weep, and blood will flow gt
of all things. Then wilt thou behold the people in sore distress.’”
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The exiles remained in Gallipoli for some days.zo Here they were informed
that, in accordance with the Sultin’s farman, Bah&’u’llih and several
others were sentenced to perpetual banishment in ‘Akk&, whereas Mirzi Yahya
and four Bahd’is were to be deported to Cyprus. The remaining Bahd’{s were
to be taken to Constantinople and then scattered to various fortresses
throughout the Ottoman Empire.Zl Bahd’u’ll3h refused to comply with this
edict. After a further exchange of telegrams with Constantinople, the original
order was revoked through the instrumentality of ‘Umar Effendi, the major in
command of their military escort for the remainder of the journey.22 It
was eventually decided to send all of the Bahd’is, with the exception of the
four destined for Cyprus, to ‘Akké.23 However, the Ottoman govermment would
pay passage only for those persons whose names appeared on their lists.24
Much to the surprise of the officlals in Gallipoli, several Bahd’is not
included on the Ottoman registers came forward to pay for their own passage on

a steamship to “an unknown prison in an unknown land.”25

As Hasan Effendi called to take his leave, Bahid’u’llih reiterated the
prophecies made in the Sfiriy-i-Ra’fs: “Tell the king that this territory will
pass out of his hands, and his affairs will be thrown into confusion. Not I
26

speak these words, but God speaketh them.’ The captain humbly promised to

convey His message.

Finally, one evening their baggage was taken to be loaded on a steamer.
The next morning, ¥riday, 21 August 1868, the group and their escort boarded
the vessel-—according to Bahfyyih Kh&num, seventy-two exiles, two officers
and ten soldiers.27 She later recalled ““the unspeakable conditions’ on the
ship: the exiles were crowded together for “eleven days of horror,” with
inadequate space to 1lie down, and only that little food which they had been

able to bring on board with them. Most were “very ill indeed.”28

During a two-day layover in Smyrna, one of the believers, Mirzi
Eq4-i-Munib, entitled Jinib-i-Munir, became so ill that he had to be removed to
the hospital, where he died shortly thereafter. ‘Abdu’l-Bahi, who accompanied
him ashore, madé\\éfranéements with the hospital’s director for a simple

funeral.29

",

Some days later, the steamship arrived in Alexandria. The Bahd’{
historian, Mullid Muhammad-f-Zarandi, known as Nabil-i-A‘zam, is cited as
recording that the ship arrived in the morning, and the exiles were
transshipped to a second vessel, which left at night.30 However, he also
recounts seeing one of the Bahd’{is from his prison cell, which was located
close to the harbor, on Thursday (27 August) and watching the ship leave on

Friday morning (28 August).31

The conditions on the second ship were much the same as on the first:
““There were also some Tartar passengers in the boat. To be near them was very

32

uncomfortable; they were dirty beyond description.

This vessel arrived in Haifa on Monday, 31 August 1868. Bahiyyih Khanum
relates they were carried in chairs to the shore, where they were allowed to
remain for a few hours. The crossing of the bay from Haifa to ‘Akkd was made
in open salling boats and required eight hours, due to the prevailing calm.
Bahiyyih Khanum speaks of ‘“eight hours of positive misery,’ with no shelter
from the burning rays of the sun. The landing in “Akkd was also difficult;

the ladies again had to be carried ashore in chairs.33

A small group of exiles remained on the steamer for transport to
Cyprus.34 One of the Baha’is who had been condemned to separation from
Baha’u’1ldh, Aq& ‘Abdu’l-Ghaffir, cast himself into the bay in
desperation. He was subsequently rescued and forced to continue his journey
with the party of Mirza Yabyé.BS The steamship arrived at Larnaca, the main

port of Cyprus, on Wednesday, 2 September.

Although Bahfyyih Ehinum speaks of boarding a “small Turkish boat® in
Gallipoli,36 all other sources are unanimous in recording that the exiles were
transported from Gallipoli to Alexandria and hence to Haifa in steamships

belonging to the Austrian Lloyd.



The Austrian Lloyd was founded in 1833 in Trieste, the foremost port in
the Adriatic Sea, by seven insurance companies. It was to collect maritime and
commercial information of interest to the insurers, ship owners and merchants
of that city. The driving force behind this assoclation, analogous to Lloyds
of London, was Karl Ludwig von Bruck, who became one of its first

directors.37

According to its articles of association, the Austrian Lloyd was to gather
information on the arrivals and departures of ships in the harbor of Trieste as
well as on thelr cargoes and to catalogue these goods in lists of imports and
exports according to category and port of departure or destination. It further
assembled maritime reports, such as weather encountered, facilities of harbors
visited and incidents experienced en route, from ships traveling to or from
Trieste. In addition, the Lloyd had the duties of compiling a register of
ships salling wunder the Austrian flag, assembling a collection of geographic
and hydrographic maps, and accumulating all pertinent trade and shipping
treaties or other information of interest to merchants, sailors or imsurers,
such as exchange rates, welghts and measures 1in different countries, and
current prices 1n various markets. Information was collected by Lloyd agents
in the main ports of Europe and the Levant as well as in important ports in
other parts of the world. It was then forwarded to Trieste, where it was made
available to members and the general public in the Lloyd’s reading rooms,
together with important newspapers, magazines and books dealing with economic,
maritime and commercial subjects from around the world. Later, this
information was augmented by extracts from the reports of Austrian consular
agents, stock exchanges and chambers of commerce in various countries. 1In .this
function, the Austrian Lloyd was comparable to a news agenc& which specialized

in information of particular interest to Trieste.38

/3,

In 1835, the Austrian Lloyd inaugurated the Giornale des Lloyd Austriaco

di notizie commercialli e maritime as a newsletter for the members of the

association, and complemented it in 1836 with a German language edition; the

Journal des Osterreichischen Lloyd. These offered the latest information and

reports on commercial and maritime events, Trieste’s imports and exports and on
various markets within the Austrian Empire and its trading partmers, as well as
informing their readers of the newest prices for goods and commodities and
current exchange rates, weights and measures, and shipping and insurance fees.
From their common origin as a four page, semiweekly mnewsletter, these
journals~—in particular, the German Journal--developed into widely read, daily
financial newspapers, which were highly regarded even outside the Austrian

Empire. Articles “borrowed” from the Journal des dsterreichischen Lloyd were

39
to be found in almost every important German language newspaper.

The success of the Austrian Lloyd as a gatherer and purveyor of commercial
information soon made the need for regular lines of communication between the
ports of the Austrian Empire--in particular, Trieste-—and those in the Levant
apparent. Therefore, a second section of the Austrian Lloyd was created in
1836 to organize regularly scheduled steamship lines between these ports, with
Trieste as its main base. Again, KRarl Ludwig von Bruck was the initiator of
the idea. The first section, responsible for commercial and maritime
information, and the new second section were separate entities, with only a

; : 40
common internal administration, the Direziome Generale.

With the second section’s initial capital of 1,000,000 Florentine guldens,
six steamships were purchased, workshops for their maintenance and repailr
constructed 1in Trieste, and coal depots and Lloyd agenciles established in each
port of call. Regularly scheduled steamship service in the Adriatic Sea and
the Levant was Iinaugurated in 1837. The most important route was between

. 41
Trieste and Constantinople.

A contract concluded with the Imperial Austrian postal service in 1841
gave the Austrian Lloyd exclusive rights to carry Austrian mail in the Adriatic
sea and the Levant. To further facilitate the transport of passengers and
post, Lloyd initiated scheduled service between Constantinople, Smyrna and
Syria42 the same year. Three years later, the Lloyd service in the Levant was
further expanded by adding several new routes in the Levant and a biweekly trip

to Trebizond, a port im the Black Sea through which trade with Persia passed.



.

By 1847, ten years after its establishment, the Austrian Lloyd had

twenty-one steamships in service and another four under construction. The

number of 7yearly voyages

334,555 sea miles.*>

had risen from 87 in 1837 to 726 in 1847, totaling

A direct, monthly express Lloyd steamship line was inaugurated between

Trieste and Alexandria in 1848. Alexandria was the door to India and the Far
harbor

India

East, the through which passed the bulk of the passenger and mail

service to and beyond. The mail which the Lloyd steamers brought to

Alexandria was transferred to small sailing boats which carried it up the Nile

to Cairo, then transported in armed caravans to Suez, where it was placed on
English ships bound for India. This route, although arduous, was forty days
shorter than that around the Cape of Good Hope.44 As the route between

Alexandria and Trieste was of particular importance to the Austrian Lloyd

throughout i1ts existence, 1ts best steamships were placed into service here,

with the result that the Lloyd line was the quickest connection between Europe

and Egypt:.45 A second trip was added in 1851, giving biweekly service.

A further innovation in 1848 was the establishment of a third, “literary

and artistic” section of the Lloyd, which was henceforth responsible for the

collection and dissemination of information, and thus for the newspapers, the

printing shops and the reading rooms. The first section was hereafter purely

R s 46
an association of insurance companies.

During the 1850°’s the Lloyd fleet was expanded and modernized, with the

first ships constructed of iron and the first propeller driven vessels going

into service. However, ships with paddlewheels were still ordered, such as the

Arciduca Ferdinando Massimiliano, named after Emperor Francis Joseph I’s

brother who later became

1855.47 The

the Emperor of Mexico, which was commissioned in

same year saw a further improvement in the Lloyd service between

Trieste and Constantinople through the establishment of an express line

between these two ports.
added

Haifa was as a station on the Syrian Line between Constantinople

and Alexandria in 1855. Oskar Stark, who served on this line in later years,
considered Haifa to be the most beautiful as well as the most important port in
Palestine. However, due to the shallowness of the harbor, the Lloyd steamships
were not able to tie up at the quay. Passengers and goods bound for Haifa were

transferred into small Arab boats which surrounded the steamship as soon as it

48
dropped anchor to offer theilr services as tranmsport to shore.

/s

At the close of Lloyd’s second decade, it was operating sixty-five
steamships which made 2,229 voyages totaling 1,042,284 sea miles during
49

1857.

During the first twenty years of its existence, the transport of

passengers and mail had been the Austrian Lloyd’s principal source of revenue.

However, at the beginning of the 1860’s, changes in the economic situation due

to the construction of railroads throughout Europe, which facilitated the

transport of merchandise, as well as the increasing competition for existing

trade by new steamship companies caused the conveyance of commodities and goods

to gain importance. The Lloyd required a new type of steamship: existing

ships were lengthened to add cargo space and new vessels built according to its

changed needs——-larger, with more horsepower and additional room for cargo.

Whereas the first Lloyd steamships had between forty and one hundred

horsepower, had been rated between 310 and 350 gross registered tons and had

carried fifty passengers in a single class, the steamships constructed at this

time had 400 horsepower, and 2,000 gross registered tons and carried
seventy-six passengers in first—~ and second-class compartments, and further
travellers on deck.

By the end of 1867, the Austrian Lloyd fleet consisted of sixty-four

steamships which had made 1,265 voyages and covered 961,460 sea miles during

that year. The number of yearly voyages had declined during the past decade,
but the distance traveled each year had remained almost constant, the result of
ciosing shorter, less profitable routes on Italian lakes and rivers and in the
Adriatic Sea and the simultaneous concentration on the growing trade in the
Levant. The size of the steamship fleet had remained fairly constant, for as

new ships were commissioned, the older, less economical vessels were sold or

scrapped.50

An important
in 1869.

event in the Levant trade was the opening of the Suez Canal
In preparation for the changes in trading patterns which the opening
of the Canal would bring about, the Austrian Lloyd had, following negotiations
with the Austrian Imperial Ministry of Trade,51
May 1868, which,

inaugurated two Circle Lines in

originating in Trieste, served Alexandria, Beirut, Smyrna,

Constantinople, Syros and Corfu. Each steamer leaving Trieste for

Constantinople would return to Trieste more than a month later from Alexandria,
and every steamer bound for Alexandria would return from Constantinople, having
This new schedule connected Trieste with

called on every port on the Lines.

both Constantinople and Alexandria by weekly steamers, eliminated the need for
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transfers of passengers and freight at several ports, and permitted longer
layovers for service and provisioning in either Constantinople or Alexandria.
Five new steamships of 2,000 gross registered tons with four hundred horsepower
were ordered for use on the Circle Lines, the first of which, the Saturno,52

went into service on 11 March 1868.

A comparison of official Lloyd timetables for the Circle Lines with the
information on the arrivals and departures of BahZ’u’ll4h and His companions
as contained in the various eyewitness accounts is contained in Table 1. With
small variations, the eyewitness accounts correspond with the timetables, which
confirms that the vessels which carried Bahd’u’llsh and His companions from
Gallipoli to Alexandria and on to Haifa were steamships from the Austrian Lloyd

fleet.

Table two is a 1list of arrivals and departures of Austrian Lloyd
steamships from the harbor of Trieste from the end of July to the end of
October 1868. According to the Lloyd timetables for these routes,53 the voyage
from Trieste to Constantinople required five days, and that from Trieste to
Alexandria five and a half days. For example, the Pilade, which left Trieste

on 15 August, arrived in Constantinople at 17.00 (5.00 p.m.) on 20 August.

The ship which was to carry the exiles to Alexandria departed from
Constantinople at 16.00 on 20 August, and must therefore have left Trieste on
either 1 or 8 August and arrived in Constantinople on 6 or 13 August. As it is
extremely wunlikely that this vessel remained at anchor in Constantinople’s
harbor for one or two weeks, it must have been used on one of the Lloyd routes

in the Black Sea before setting out from Constantinople bound for Alexandria.

Notices regarding the departures of Lloyd steamships from Trieste

published in L’Osservatore Triestino show that passengers and mail for such

Black Sea ports as Varna, Odessa and Trebizond were carried on the vessel bound

for Constantinople.54

1ine555 show that the single combination of arrival in Constantinople from

Comparisons of the timetables for the various Black Sea

Trieste, departure for a Black Sea port, and return to Constantinople in time
to depart on 20 August at 16.00 for Alexandria would be for a ship departing
from Trieste on Saturday, 1 August (at 02.00), which would arrive in
Constantinople on Thursday, 6 August at 17.00. This vessel then journeyed on to
Trebizond, departing Constantinople on Friday, 7 August at 12.00, and arriving
in Trebizond on Monday, 10 August at 15.00. On the return trip, the steamer

left Trebizond on Thursday, 12 August and arrived back at Constauntinople on

VOYAGE OF THE ARCIDUCA FERDINANDO MASSIMILIANO

BLACK SEA

/75

LARNACA,

MEDITERRANEAN SEA

1AUG -4 SEPT 1868

MAP 4
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Monday, 16 August at 24.00, in time to be reprovisioned for its further journey
on the Circle Line to Alexandria. As Table 2 shows, the steamship leaving

Trieste on 1 August 1868 bound for Constantinople was the Arciduca Ferdinando

Massimiliano, under the command of Captain Mazzarovich.

According to the Lloyd timetable, the vessel which carried Bahi’u’l14h
and His companions from Gallipoli to Alexandria would have departed from

Alexandria on Sunday, 30 August-—after taking on passengers and mail from the

Indian packet-—and reached Trieste on Friday, 4 September. L’Osservatore

Triestino records that the Arciduca Ferdinando Massimiliano arrived in Trieste
on 4 September 1868, coming from Alexandria, and confirms thereby that it was
the vessel which navigated the Circle Line from Constantinople to Alexandria at

the time in question. Map 1 shows this voyage of the Arciduca Ferdinando

Massimiliano.

The steamer which carried the exiles from Alexandria to Haifa would have

had to depart from Trieste on 22 August. According to L’Osservatore Triestino,

the Saturno left Trieste on 22 August, bound for Alexandria under the command
of Captain Leva.56 The Saturno was due in Alexandria on Friday, 28 August at
05.00 and departed at 11.00 on the same day for Syria and Constantinople. The

exiles nust have therefore remalned on board the Arciduca Ferdinando

7
Massimiliano until the Saturno arrived.5

According to the timetable, the Saturno reached Constantinople on
Wednesday, 10 September 1868, and departed from there bound for Trieste on

Saturday, 19 September. L®Osservatore Triestino confirms that she reached that

port on Friday, 25 September, more than a month after leaving. The voyage of
the Saturno is shown in Map 2.
-

It is to be hoped that the deductions in this paper regarding the Austrian
Lloyd steamships will be confirmed at some time in the future by the log books
or passenger lists of the ships in question. The Lloyd archives are currently
being reorganized and perhaps additiomal information will become available at a

later date.

YOYAGE OF THE SATURNO

MEDITERRANEAN SEA

22 AUG. - 25 SEPT.1868

MAP 2
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’éble 2 AUSTRIAN LIDYD STEAMSHIPS IN TRIESTE
1868
CEPARTURES ARRIVALS
date stearmhip captain to date ; steamship captain from
t
27 Jul | Trebisonda Iobardich | Constantinople !
30 Juli Jdumo Drusoovich | Constantinople
Trebisonda Lombardich { Alexandria
1 Axg Arcida Ferdinands Massimiliano Mazzarovich | (onstantinople N
Apollo Giurovich |Alexandria
7 Agi Ceres Calvi Constantincple
Progresso Forti Alexandria
8 Ag Trebisonda Iombardich {Constantinople
Juno Grassi Alexardria
13 A} Saturmo Benich Constantinople
15 Ayg Pilade Columbo Constantincple
Progresso Forti Alexardria
. 20 Ay} AMustria Rassol Constantinople
21 Al Aquila Imperiale Giurovich Alexandria
2 Axg Minerva Lonbardini  {Constantinople
Shrmo Leva Alexadria
28 Axy; Diama Uroopina Constantinomple
Oreste Steyskal Alexandria
29 A Aquila Imperiale Giurovich Constantinople
Ceres Calvi Alexardria
4 Sep Diana Uroopina Alexandria 4 Sep! 2pollo Giurovich Constantinople
5 Sep Vulcan Florio Constantinople
10 Sepj Juno Grassi Constantinople
11 Sepj Trebisonda Ionbardich | Alexardria
12 Sep Arciduchessa Carlotta Drusowich  [Constantinople
Mpollo Glurovich Alexardria '
18 Sepj Jupiter lazzarich | Alexandria
19 Sep Trebisanda Iowardich |[Constantinople
21 Sep Juno Grassi Alexardria
24 Sep| Minerva Iombardini | Alexandria
% Sep| Saturmo Ieva i
26 Sep Oreste - Benich Constantincple
Austria Rassol Alexandria
1 0ct] Ceres Calvi Oonstantinople
2 Cct} Aguila Imperiale Giurowich | Alexandria
30t Saturmo Leva Constantinople
Minerva Iarbardini  |Alexandria
8 Octj Diama Urcopina Constantinople
Pilade Columbo Alexardria
10 Oct Jupiter lazzarich _|Constantincple
Ceres Calvi Alexandria
15 Oct§ Wilcan Florio Alexardria
Apollo Giurovich | Constantincple
17 Oct Pilade Columbo Constantinople
merica Grubissich [Alexandria
22 Oct} Trebisoda ILombardich | Alexandria
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FOOTNOTES

1 Shoghi Effendi, God Passes By, (Wilmette: Bah&’i Publishing Trust,
1970), p. 163.

2 See Kent D. Beveridge, ““Anton Graf Prokesch von Osten: the Adrianople
Episode,” (unpublished manuscript), p. 25, note 47. Bahiyyih Khinum, one of
Bahi’u’lldh’s daughters, confirms that “libels’ were the reasons for the
order of banishment to €Akka&. Quoted in The Chosen Highway, (Wilmette:
Baha’{ Publishing Trust, 1967), p. 61.

3

Published in Moojan Momen, The Babi and Baha’i Religions, 1844-1944: Some

Contemporary Western Accounts, (Oxford: George Ronald, 198l1), chap. 1l1.

According to a letter assumed to be from ‘Abdu’l-Bahd, ‘Abbas to Rev. Mr.
Rosenburg, enclosure to dispatch Camerloher to Prokesch-Osten, 12 September
1868, Consular & Diplomat. Correspondenz 1864-71, Nachlass Prokesch-Osten,
Haus-, Hofs- und Staatsarchiv, Vienna - ‘“our honored Lord and Master
(Shaykh Husayn €A.) and two brothers, along with one other and two
enemies of the Shaykh.’” The two brothers of Bah&’u’llih were Mirzi Misi
and Mirz& Muhammad-Quli, the other, Darvish $idq-‘Alf, and the two
enemies, Siyyid Muhammad-i-Igfahini and Aqa J&n Big. Adib Taherzadeh, The
Revelation of Bah&’u’llih, wvol. 2, Adrianople, 1863-68, (Oxford: George
Ronald, 1977), adds the names of Mirza Yahyd and four followers of
Bah&’u’ll4h: Mirzd Husayn, entitled Mishkin Qalam, ‘Ali-i-Sayyéih,

Muhammad Baqir-i-Qahvih-chi, and ‘Abdu’l-Ghaffir. who were condemned to

life imprisonment in Famagusta on Cyprus (p. 402). Mirzd Muhammad
Javdd-i-Qazvini, whose manuscript was translated by E.G. Browne and published
as “An Epitome of B4bi and Bahd’{ History to A.D. 1898, Translated from the
Original Arabic of Mirzd Muhammad Jawdd of Qazwin’’ in Materials for the Study
of the B&bi Religion, (Cambridge: University Press, 1918), states the edict
named Bahd’u’llih and His “brother Aqd Mirzd Misi, Mirz4 Muhammad-Quli ... and
Darvish $1dq-‘Alf of Qazvin, one of the servants....” (p. 26).

Aq4 Husayn-i-Ashchi, quoted in Taherzadeh, Revelation, vol. 2, p. 405.
In his letter to the British consul in Adrianople dated 5 August 1868, the
Reverend Leon Rosenberg states that the Bahi’is ““await exile in two days.”
Quoted in Momen, Religions, p. 188.

Chosen Highway, p. 62. Had the exiles left on 7 or 8 August as originally
planned, they would have reached Gallipoli in time to board the steamer
departing on 14 August. This steamer also called in Haifa, which would have
eliminated the need to transship in Alexandria.

Beveridge, “Prokesch von Osten’.
8 See Momen, Religions, p. 188n. As the First Dragoman of the British Embassy
contacted ‘Ali Péshd on 12 August, he was informed that the exiles were to
be banished to Cyprus and St. Jean d’Acre (Momen, p. 191). Yet the Austrian
internuncio to the Sublime Porte, Graf Prokesch von Osten, was informed in an
audience with Fu8d P&shd on the same day that the group was to be deported
to Tripoli!

9 See Momen, Religions, pp. 189-90.

10

See Momen, Religions, pp. 189-90. Camerloher also reported this opinion to
Prokesch-Osten, as 1s evident from the latter’s reply dated 19 August,
contained in Nachlass Prokesch-Osten, Consular & Diplomat. Correspondenz,
1864-71.

Mirzi Aq4 Jan, Baha’u*llih’s amanuensis, states “only those twelve
companions who had accompanied Bahi’u*ll&h to Adrianople were to travel with
Him to Gallipoli.»” Quoted in Taherzadeh, Revelation, vol. 2, p. 403. Aqd

25

Muhammad-Rid4y-i-Qannad-1-Shirdzi, another eyewitness, later recalled:
“whoever had his name recorded in a register would be allowed to go, but those
whose names were mnot there would not be permitted to leave.’ Quoted in H.M.
Balyuzi, Bahi’u’lléh, The King of Glory, (Oxford: George Ronald, 1980),

p- 258.

12

Bahiyyih Khinum, quoted in Chosen Highway, p. 62.
13 Ronzevalle and Aqi Ridid record that “the local authorities had [the
Bah&a’{s’] belongings sold at public auctioms.” (Quoted in Momen, Religioms,
p- 190 and Balyuzi, Bahi’u’llih, p. 255.) Rosenburg noted that the Bahi’is
were compelled “to sell their businesses and their furniture at great losses.”
(Momen, p. 194.) The promissory notes given for some of these goods were never
paid. (Aqa Rid&, cited in Balyuzi, p. 258.)

Quoted in Taherzadeh, Revelation, vol. 2, p. 408.

13 He 1later recovered and joined Bahi’u’lldh in ‘Akkd. See Balyuzi,
Baha’u’llih, pp. 258-9 and Taherzadeh, Revelation, vol. 2, pp. 406-8.

6 Interestingly enough, both Blunt and Rosenberg give the date of departure as
Monday, 10 August. Rosenberg also mentions the time of departure: 1.00 p.m.
See Momen, Religions, pp. 193 and 196.

17 The sources differ on the length of this journey. Bahiyyih Khinum speaks
of three days (quoted in Chosen Highway, p. 62); Nabfl-i-A‘zam (cited in

The Bahi’f{ World, vol. XVII, 1976~1979, (Haifa: Bahi’f World Centre,
1981), p. 393) and Shoghi Effendi (God Passes By, p. 180), of four; and
Balyuzi (Bah&’u’llih, p. 260), of five. The letter cited in note 4 gives the
duration of the journey as six days.

18

““Striy-i-Ra‘fs,” in H. Holley (ed), Bahd’f Scriptures: Selections
from the Utterances of Bahfi’u’llih and ‘Abdu’l-Bahi, (New York: Brentano’s,
1923), pp. 88-94. See also Taherzadeh, Revelation, vol. 2, pp. 413-8 for a
summary of its contents.

19 Quoted in Shoghi Effendi, The Promised Day Is Come, (Wilmette: Bahi’f
Publishing Trust, 1967), p. 62. These events came about within the decade as
€Alf P4shi died in 1871 and Sult@n “Abdu’l-°Aziz lost his throne and his

life in 1876. Roumelia, the province of which Adrianople was the capital, was
lost to the Russians and Bulgarians during the disastrous war of 1877-78.

The fulfillment of this prophecy was to have a profound effect on the life
of two men who were to be of great importance to the Bah&’f Faith. The first
was Mirzd Abu’l-Fadl of Gulpiygin, who had conditioned his acceptance of
Bahd’u’lldh on the fulfillment of the prophecies of the Sfiriy-i-Ra‘is.
““And when 1t happened and nemesis descended upon €Abdu’l-‘Aziz and his
ramshackle realm, he made doubly sure that the report of the downfall of the
Sultén was correct. Then he dedicated his life, his powerful pen and his
vast, unsurpassed erudition to the service of Bah&'u’ll4h.’”” (Balyuzi,
Bah&d’u’llih, p. 262.)

The sgecond was E. G. Browne, in whom accounts of the siege and fall
of Plenva during the Turko-Russian war had first awakened his lifelong interest
in the Near East. See also Balyuzi, Edward Granville Browne and the
Bahi’{ Faith, (Oxford: George Ronald, 1970), chap. 1.

20

The length of stay also varies according to the source: Balyuzi writes of
three days (Bah&’u’llgh, p. 263); Shoghi Effendi of three nights (God Passes
By, p- 181); and Bahiyyih Khénum of a week (Chosen Highway, p. 62).

21
‘Abbis to Rev. Mr. Rosenberg, Nachlass Prokesch-Osten. See also God

Passes By, p. 18l.
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Bahiyyih Khinum also mentions the assistance of the governor of
Gallipoli. Chosen Highway, p. 62.

23 God Passes By, p. 181, Chosen Highway, pp. 62-3, Balyuzi, Bahi’u’lléh,
p. 263.

24

22

According to the Tariffa Passaggieri per le Linee del Levante, the
first-class fare from Gallipoli to Alexandria on the Egyptian line was
sixty-six Florentine gulden, second-class, forty-nine gulden, and third-class,
eighteen gulden. The first-class fare from Alexandria to Haifa was thirty-five
gulden, second-class, twenty-six gulden and third-class, nine gulden. Meals
were not included in this price.

25

Balyuzi, Bah&’u’ll3h, pp. 263-4.
Quoted in Shoghi Effendi, God Passes By, p. 181.

Bahiyyih Khanum, quoted in Chosen Highway, p. 63. There is some confusion
regarding the actual number of exiles: in a letter dated 5 August 1868, Rev.
Rosenberg writes that Bahi’u’lldh “and forty others await exile’ (quoted in
Momen, Religions, p. 188); a statement bearing the seal Husayn-‘Alf gives
the number of persons who accompanied Him from Baghd4d as fifty-four (Momen,
p. 200); Camerloher writes of “more than sixty’ Bah&’is living in Adrianople
in January 1866 (Camerloher to Prokesch-Osten 14 January 1866, Consular &
Diplomat. Correspondenz 1864-71, Nachlass Prokesch-Osten); and Rosenberg, in a
second letter dated 15 August, states that seventy were “carried off” into
exile (quoted in Momen, p. 197). Mirzi Javid recorded that “sixty-eight souls
in all*” departed from Adrianople (Materials, p. 29), and that ‘““about seventy
souls embarked in boats for the Austrian-Lloyd steamer” in Gallipoli (p. 31).
Balyuzi 1lists the names of sixty-seven Bahi’fs who arrived in ‘Akk4,
(Bah&’u’1llih, pp. 277-9). .

28 Quoted in Chosen Highway, pp. 62-6.

29 According to “Abdu’l-Bahd, Memorials of the Faithful, (Wilmette: Bahid’f{

Publishing Trust, 1971), pp. 145-7, Jindb-i-Munir was seriously ill prior to
the departure from Adrianople, but refused to remain behind. He had to be
carried on board the steamship at Gallipoli by three men. On board the vessel,
his condition worsened to such an extent that the captain had him removed to
the hospital in Smyrna. “Abdu’l-Bahi, who accompanied him to the hospital,
but was only allowed to remain with him for a short time, states that
Jindb-1-Munir was alive as He was required to leave. The “spoken chronicle’ of
Bahiyyih Khinum seems to be in error in this respect.

30 “Historical Data Gleaned from Nabil’s Narrative Regarding Bah&’u’113h,”
Bahd’f{ World XVII, p. 393. Mirzi Javad also records a departure ‘““at the
close of day’’ (Materials, p. 32).

31

“Unpublished history,” quoted in Chosen Highway, pp. 247-9 and Balyuzi,
Bah&’u’llsh, PP- 265-8, and cited in Taherzadeh, The Revelation of
Bah&’u’llidh, vol. 3, C‘Akk&, The Early Years: 1868-77, (Oxford: George
Ronald, 1983), pp. 5-11. In this account, Nabfl records that he and a fellow
believer in that prison, Dr. Firis, had given messages for Bah&®u’lldh to a
young man. This young man rowed out to the steamship on Friday morning to
deliver these messages, but the vessel got underway before he reached it.
Unexplicably, it stopped and waited for him. It will be of interest to see,
when the 1log book of the steamship is found, if this incident is mentioned
there. According to the official time-tables, the steamer was to depart on
on Friday at 11.00.

Quoted in Chosen Highway, p. 66.

28,

33 Quoted in Chosen Highway, p. 66.

34 According to the records of the authorities on Cyprus reproduced by E. G.
Browne as an appendix to his translation of [ ‘Abdu’l~Bahi], A Traveller’s
Narrative Written to Tllustraste the Episode of the B&b, (Cambridge:

University Press, 1891), pp. 384-9, Mirza Yahyd was accompanied by his
family, consisting of two wives, three sons and four daughters, and by two
servants.

35 Although Bahiyyih Khinum, in recounting her memories almost thirty years
later, speaks of this incident as having taken place in Alexandria, there is no
doubt that it was ‘Akkd. ‘Abdu’l-Ghaffir was subsequently able to escape from
Cyprus—-—according to the above records, on 29 September 1870--and reach ‘Akki,
where he lived under an assumed name.

36 Chosen Highway, p. 63.

3 Die Dampfschiffahrt—Gesellschaft des Osterreichisch-Ungarischen Lloyd
von ihrem Entstehen bis auf unsere Tage (1836-1886), (Trieste: Buchdruckerei
des Osterreichisch-Ungarischen Lloyd, 1886), pp. 4~5; Martin Riedlinger, “Das
Journal des Ostereichischen Lloyd: Seine Stellung zur Regierung,”
(unpublished PhD. thesis, Universit3t Wiem, 1948), pp. 26-7, 40-1.

38

Riedlinger, “Journal”’, pp. 43-5.

39 Riedlinger, “Jourmnal®’, p. 48.
40 3 s €€ ”
Riedlinger, “Journal’’, p. 28.
41 Oster-Ungar. Lloyd, pp. 6~9; Riedlinger, “Journal”, pp. 28-9.
42

At that time, Lebanon formed a part of Syria, which in turn was a province
of the Ottoman Empire.

43 Oster-Ungar. Lloyd, pp. 23 and 45.

44 Oskar Stark, Eine Versunkene Welt: Die Geschichte des 8sterreichischen
Lloyd; Fahrten und Ende seiner 62 Schiffe, (Vienna: Rohrer Verlag, 1959),
p. 12-3.

45 Stark, Versunkene Welt, p. 47.
46 5ster—Ungar. Lloyd, p. 28; Riedlinger, “Jourmal”, pp. 33, 47-8.
47

The Arciduca Ferdinando Massimiliano, an iron ship with paddle wheels, four
hundred horsepower and one thousand-sixty gross registered tons, was built by
Mare & Co. 1in Great Britain at a cost of 472,500 guldens. The vessel carried
forty—eight first— and twenty-eight second-class passengers in addition to its
crew of twenty-five and its cargo. It was in service until 1900, when it was
sold for scrap. See appendix l.

48 Stark, Versunkene Welt, pp. 58-9. At the same time, an Imperial Austrian
Levant post office was established at the port.

43 Oster-Ungar. Lloyd, p. 63.
30 0ster-Ungar. Lloyd, p. 82.
51

The correspondence is contained in the Haus~, Hofs- und Staatsarchiv in
Vienna, Administrative Registatur, Fach 34SR, Karton 36.

32 According to the Austrian Lloyd’s records, the Saturno was built in the
Denny Shipyards at Dumbarton, Scotland at a cost of 506,000 guldens. An iroam,
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propeller-driven vessel with auxillary sails, the Saturno had four hundred
horsepower and two thousand gross registered tons, and carried fifty-one
first-and twenty—-eight second-class passengers as well as a crew of forty. It
was sold for demolition in 1910. See appendix 1 for further information from
The Denny List.

33 Timetable No. 51 for the route between Trieste and Constantinople and No.

134 for the route between Trieste and Alexandria.
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Navigazionea Vapore %< del Lloyd  Avstriaco

A r N - > M2 Al nl
SERVIZ10 POSTALE
Partenze dei Piroscali da Trieste
dal 17 al 23 agasto 1808,

Per Alcanandria rabatn 22 o meszantte vin Corfa.

Questa corsa Slu in congiunzione eu battelli dinti da Suez
per Aden ¢ Bombay.

« Afcne, Bralla, LBurgaa. Candia, €Corlu, Co-
stan(luopoll, Dardsueidl. € lafz, Galllpoll,
Kustendje. Sfetethha, Odesnsa, Sclo, Nira,
smirne, sSullna, Tulela ¢ varna saboo 22 alle 2
ore p. m,

. Inchell, Rod!, Kamsun, ¢ Trebluonda saato 22
alle 2 are p. m. .

n Nerut(l, Calla, Clpro, Jatla ¢ Porfo-Said sabata
22 8 mezzunotte, vin Alessaudring per passageicni.

» Cavalin, Lagos, Ralonteo « Vobs (acsvva parfcnza).

, Avcona, Argosioll, Brintrl, Corigo, ¢ o, Sira,
e Loaute martedi 18 alle 4 ore poop .

- Tlstria, Flus ¢, Portoré, Nzotze e megna lunedi 17
elle 10 orc & m:

» U'Extria, Finms ¢ la Croceta venerdi 21 alie 10 ore
sntimerid.

e« Veghu e Lusaingrande lunedi 17 exenordi 21 alle 10 oreant,

« s DDalmazts wartedi 18 a nrezsngiorno,

. giovedi 20 alle & are a. m.
ealain 22 & oezzogiana,

» Uidbania gimedi 20 alle 5 ore n, .

sabatn 22 8 neezzogiorne,

e Yomezla martedi 18, giovedi S e s2dato 22 0 nuzzanottc,

» Ravenna mercoledi T8 del auese, i,

NB. Meret per Sxnlers non Vvougane assouls che o eol Lzt Mo ehe
parte ol maialifn lines Greeo-Orlentale.

Mered per e Budie devono venir gui aflieeate,
55

Timetable No. 130 for the route between Constantinople and Varna, No. 131
for the line to Odessa, and No. 117 for the Trebizond line.

According to the records in the archives of the Lloyd Triestino, Capitano
Agostino Leva joined the Austrian Lloyd on 12 November 1845 and promoted to
captain on 17 August 1849. At the time of this voyage, Captain Leva was
fifty-six years of age and Lloyd’s senior captain.

7 The statement made by Muhammad Labib on his Map of Stages in Bahi’u’llih’s
Successive Exiles from Tihrfn to ‘Akk#, January 12, 1853-August 31, 1868,
‘““the boat [sic] touched at the following ports en route: ... 76. Alexandria
(transshipped the same day for Haifa)» is therefore incorrect.

appendix 1

3C

Arciduca Ferdinando Massimiliano
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Saturno
- appendix 2
LLOYD AGENTS ARD AUSTRTAN CORSULAR AGENTS IN THE LEVANT
1868
LLOYD AGENTS
Alexandria Giovanni de Battisti
Beirut Giovanni Laurella
Constanntinople Pio Terenzio
Gallipoli A. C. Siderides
Haifaf ‘Akk3 M. Scopinich
Lanarka Joseph Pascotini
Smyrna Oscar Marinich
CONSULAR AGENTS
Adrianople ) Gustav Wilhelm von Camerloher,
v e B vice-consul
- R U SATURNO N
. . . Alexandria Gustav Ritter von Schreiner,
1256  CERES, SATURNO 1867 consul general
ss passenger/cargo steamers for the Austrian Lloyd S.N. Co. Constantinople Anton Graf Prokesch von Osten,
SATURNO First vessel built ai the Leven Yard internuncio
274%" x 34' x 18' /26" + 18W! 2,960 displ/1,535 dwt/1,562 bm/1,761 £/1,197 n 3 e
99,375 cu ft cargo 48 cabin, 28 stecrage passengers 254 tons coal Gallipoli A. C. Siderides
. C. ,
Machinery Nos. 133-4: Inverted dircct acting surface condensing 54".54" x 36" 194 nhp vice-consul
Two tubular boilers, fired athwartships 25 lbs. 4 bladed screw
Haifa/ *Akk3 Joseph Anton Scopinich
Contract: Austrian Lloyd wanted a steamer 6* longer than the JUNQ (102) and her sisters, which / vize—consul copinich,
had proved to be better sea-boats than the APOLLQ (119) and MINERVA (113). The company had
received a number of very favourable tenders from other British yards, but professed a wish to Smyrna 1 t P B
continue businees ‘with your respectable firm*. Austrian Lloyd asked for a price of £38,000 and an o Kazonivﬁuzene;:iherr vom Baut,
8 month delivery time. The final price was settled at £39,000, but during ncgotiations the purchasers
had agreed to order another similar vessel, which was to be priced at £38,000.
Order: 9 April 67 125 launched 14 November 67/trial 26 December 67
125 launched 11 January 68/trial 23 February 68 /arrived at Trieste 11 March 68
sources: Annuario  Marittimo er 1’Anno 1869 Trieste: Stabili t
Trials : 125 2,930 tons/12.08 knots/1,000 ibp/54 rpm Letteratio Artistico 1869); » (Trie abiiimento
MM trial: 1,552 toos on board/11 1/6 knots/..... ? ’
126 2,050 tons/11.88 knots/739 ihp/48 rpm » ) Hof~ & Staatshandbuch des Kaisertums Osterreich fiir das Jahr 1868,
Expected Performance: 11% knots average/970 ihp/24 to 28 1ous of coal per day (Wien: Manz, 1868).

Description: Brig rig, amangement generally similar to APOLLO (119). Handsomely carved
figurehead to fit the pame of the ship, Two 9 pounder signal guns

Careers: Sold for breaking up in 1902 and 1908 re spectively.

Plans: Rig/lower d/main & spar d
Boiler/MA

N
Photos: None source: The Denny List, copyright D.J. Lyon,

Documents: Specification National Maritime Museum, Greenwich



THE MYSTERIES OF THE CALL OF MOSES: TRANSLATTON AND NOTES ON A TABLET OF
BAHAYUYLLA ADDRESSED TO JINAB-I KHMALIL.

Stephen N. Lambden

Among the alwsh ("Tablets" ) of MIrzA Husayn ®A1T Bahatu'llsh (1817-92 )
published in volume four of the late ®Abd al-Hamid Ighr3q Khavari's compilation
Ma'Ida~yl RsmZnT ( 9 Vols. 129 BadT® + repri_r.rts ) is that described as a
" Blessed Tablet about the mission of His Holiness Moses.." (Vol.h. pp. 38~41 ).
The Arabic Tablet so described is in fact the first part of an epistle of
BatBtutllzh/ [ MirzZ Aqd Jah | KhEdimallzh addressed to a certain Khalil ( a
= Ibrahim ? ). Its unpublished second (largely)

Js sf g'r)’)l‘-,é" and ends,

Bah3a'T of uncertain identity;

Persian parts begins ....

mactn (1) =) palge el 2R AL 6T or I e s e AN wen

text from an uncatalogued [¢Tehran Baha'f Archives’MS ] photocopy in my possess—

; =ion ).

Tt is clear from the Persian section of the "Lawhei Jindb i &alﬁ" that
the whole Tablet was written during the late CAkka period of BahZ'u'llZh's
ministry (1868=92; most probably the late 1880's ). The KhalTl addressed therein
had evidently written to Bahatutl1zh(through XhadimalTah as was usual during the
late SAkka period ) asking advice and posing questions about, so it seems, the
following issues : [1] About (¥halYl's personal )service to the Baha'I cause;
[2] About the doings of wayward [Azali?] souls [?]; [3] About listening in at the
time of the revelation of verses [by Baha'u'llzh] and [4] About visiting or
settling at Tiberius and the circumstances of(a-. certain Bah3'I referred to as)
Jinab-i HakTm, Bahatutllsh/ sl_hgdimall-a'h's reply to these issues is prefaced
by several pages (in Persian ) about the greatness of the Baha'l revelation and
the fulfilment of various proof-texts—quoted {in Arabic) from the Hebrew Bible
( Isaiah 33:20b; Psalm 108:10a; 137:3-i =mxt Isadah 2:10[639+21 J; detaiis cannct
be gone into here ). Towards the beginning of the Persian section (Pt.IT ) it is,
furthermore, made clear that the first Arabic section (Pt.I. = M3iTda-yi Asmani,
Vol..L pp. 38-41; see sbove ) was revealed oy Eahza'u'l_’l.ih in honour of one referred
to as Jinabwi l;lakim. This !}a."i':'., almogt certainly a Jewlsh physician and convert
to the Bala'T Cause erigimally residert in Iran ( a fair number of Iranian Jews
who became BaliE'Ts were named or known as Hakim ),had. apparemtly visited BahZ!
-4t11Zh at (or near) cA‘.cki, settled or was temporarily resident at Tiberius
{not far distamt from the CAkka-Haifa area ), and had had personal links with

not

(the abovementioned ) KhaiTl { possibly alsc a Jewlsh convert ? ).

3.

The Mysteries of the Call of Mosesg

The first (largely) Arabic part of the Lawhei JirBbaei KhalTl revealed in
honour of (a certain) JinBb~i HakTm is a kind of mystical midrash on
the Exodus account of the Call of Moses and the disclosure of God's names.
In f large number of his +thousands of Arabic and Persian epistles (,g‘@',_)
Bahatu!llah refers to Moses and to the events that, according to the Bible
and the Qur'an, took place on Sinai. Details cannot be gone into here but
it is important to note that “BahFtu'llzh frequently and in various ways
allegorizes the scriptural accounts of Moses! encounter with the Divine and
sets them in spiritual pre~eternity.i.e. in a primordial, pre-existent or
transcendent celestial realm. The Sinaitic experiences of Moses and the
Divine epiphany sometimes symbolize the primordial encounter of the reality

- of the Prophets with (pre~existent ) Bah@a'u'l1%h or the (indirect) manifest=—

—ation of Divinity in the interior Self (= mystically, Sinai ) of Moses. (=
the archetypal reality of the Prophets or of the true seeker ). In the Lawh~i
KhalYl the Exodus ‘texts drawn on are set in mystic pre-eternity and related to
the primordial disclosure of MGreatest Name" (BahZ! ) or the person of Bgh3t—
—~ufligh, : This, in part, as determined by the nature of the Arabic transiation
of Exodus 3 aod 6:3 made by Cornelius Van Dyck ([+ Eli Smith] Beirut 1865 +
later editions ).

Lying behind Bahatu'l13h's mystical midrash on Exodus 3+ 6:3 are those
Islamic traditions and writings that speak of important events having taken
place before the crgation of the world/ universe; including, for example, the
creation and epiphany of the 1light of Divinity which is the light of Muhammad
and the Im3ms; the primordial comissioning of the prophets and the taki_n; of a
covenant. with all hman souls."A miltitude of Muslim mystics and theosophers
as well as the ST Im@mg are recorded as having spoken about cycles of
spiritual existence lasting for many aeons or millions of years before the
creation of this world. Such teachingsare drawn on and elaborated by Baha'u!-
=1lsh and given a variety of interpretations by 'Abdutl-Bah2 in the light of
the ultimate Bahd'T rejection of human pre-existence. (cf. for example,
Selections From the Writings of 'Abdu'l Bahd [Haifa 1978 ] No.l8L p.207 ).
In order then, to understand the first part of the Lawhei Jinabei Khalll it
is necessary to bear in mind a) the Van Dyck Arabic text of Exodus 3+ 6:3; b)
the Islamic traditions about mystic pre-eternity and c) various QurtBnic
texts and FabI=- Baha!l doctrines: - : -

1.Cf. Qurtan 7:172f; 20:415,




35.

Worth noting at this point is the fact that after speaking about
the creation of the Prophets and the theophany of God as "Almighty
God" ( = EL SHADDAI ) Baha'u'lldh gets forth details about  the
successive disclosure of the Divine Names in terms of Moses! being
four times called by God : % .

a) Moses is called from the midst of the Fire (= the Sinaitic Burning Bush);

1,000 + 9,000,000 n " £t ! - - -
then, after 81, 9,000, years" ( of 'pre-eternity! ) see II=- III ), TE LT JIVBI K 1),

b) From the "Supreme Horizon" (= the point of the disclosure of Divinity; PROVISIONAL TRANSLATION, TEXTS AND
see IV=VI ); COMMENTARY ,

c) From the "supremely pure region, the most luminous holy place [station]"

( see VII ) and,
d) From the "Furthermost|Sinaitic]Tree® (see VIIIf ),

Without going into details (see the commentary below ) the import of that
part of the Lawh~i Khalfl translated below ( pp. 37-40 ) may be summed up

7
as follows:

[I ] The archetypal beauty of the (preuMosaic ) Prophets was created and
subject to the theophany of God (= Bah&'u'lldh ) as MAlmighty God"
(= EL SHADDAI; see Exodus 6:3 );

[ II] In view of pre-eternal souls having forgotten the primordial covenant
God raises up Moses and identifies Himself to him (cf. Fxod 3:4btba );

[III] Moses! pre-eternal encounter with God (cf, Exod 3:6b );

[IV ] The celestial comissioning of Moses.
[v ] God's "hidden people" and Moses! mission to them (cf. Exod. 3:7a );

[VI ] On the disclosure of the té&tragrammaton (YHWH; cf. Exod. 3:15 );
[VII] The testimony of Moses;

[VIII] The enduring importance of the tetragrammaton (YHWH ) as a sign of the
advent of Divinity in eschatological times {cf. Exodus 3:15b );
[IX ] God's epiphany as "Almighty God" (EL SHADDAI; Exod. 6:3 ) and the
mystery of His ultimate manifestation as the "Greatest Name" (Baha');
[ X] On the primordial and alphabetic configuration of the M"Greatest Name"
(Baha' ) or presexistent locus of the being of Mirza Husayn SAIT
Baha'u'll3h.

* Roman numerals indicate the paragraphs of my provisional translation,



I.

11,

IIT.

P -
LAWH-I JINAB-I KHALIL (PT.I ): PROVISIONAL TRANSLATION.

In the Name of Our Lord Who hath described Himself through
His Own Self by virtue of its Namesake among the Names,

' The Sovereign of the Divine Rea.]m a.nd K.mg of Life Who d.1eth no‘m
hath \ so established and omamented the Klngdom of Majesty and Beauty i
and the Spiritual Realm of Mlght and Magnificence T

that through but a breeze of the breezes of the Hidden Sea of Ink

which hath exuded from the Supreme Pen the Beauty of the Prophets

was made manifest, They, through the Sun of the Blessed Word, ™ I, verlly,
\umghty i God, Powerful over all things! ™ which shone forth from
the Mouth of the Divine Will, were irradiated [ through the Divine
theophany ] and filled with Light, Exalted be His Command and His

Exalted be His Might and His Exalted be His
Sovereignty!

Power! Sublimity!

Grandeur and His

A beam from the lights and splendours of this bright, luminous
and resplendent Sun became manifest and evident in the horizons of
existent Being and the contingent Realities until the veils of

forgetfulness intervened and eyes were witheld from witnessing.

Then the Countenance of the Speaker [= Moses ] Appeared from the
horizon of the [ Divine] Intention of the Living One, the Ancient.
Praised be He Who caused him [ Moses ] to be made manifest! And
praised be He Who raised him [Moses ] up [ to be His Messenger]! And
exalted be He Who spoke unto him [Moses] from the midst of the [Sin-
-aitic ] Fire [saying]: ™ Moses, Moses, I am the God of your father,
the God of Abraham, the God of Isaac and the God of Jacobl ®{ =

Exodus 3: (4b% + ) 6a (Arabic version) ]. -

When he [Moses] heard the [Divine] Call from the midst of the
(sinaitic] Fire he was captivated by the charm of the All-Compelling
[D:Lv:l.nity] and veiled his face out of fear, being unable to look at
Him [ cf. Exod 3:6b and Qur'anic //'s ). Thunderstruck he swooned away
on account of the Call of the Lord for a period of 81,000 years until
the Bounty of his Lord encompassed him and the fragrance of reunion
blew upon him, When he came out of his swoon he [Moses] exclaimed:
nUnto Thee be praise,0 Thou Who hast enlivened me through Thy most-
sweet Call and raised me up once again, O Lord of Names, through the
Spirit of Thine Exposition." He [Moses] then rose up and stood before

32,

the Lord, submissive, humble, praising, given to remembrance
[of God], glorifying, magnifying [his Lord] in his inmost self
for a period of 9,000,000 years.

Then yet again was the [Divine] Call made manifest from

" Moges, Moses! Go in My peace and [with]
the fragrance of My garment unto the retreats of My Holiness

and the regions of Mine Intimacy; then unto the Cities of the
Realm of Unknowing, the Kingdoms of My Spirit, the Worlds of
Exaltedness, the Plains of Flashing Light, the Mogt-Sublime Heights
and the Gardens of Eternity. It is permitted that you ascend every
Heaven, enter every Ocean and ride in every Ark,but beware, beware

the Supreme Horizon:

lest you cross over the gulf of the Ocean of Grandeur, approach the
Crimson Arks or draw nigh unto the sacred Show-White Land for
therein is a region [or station] in which the realities of Names
are consumed.™

[ And God said to Moses (see Exod.3:7f ) ]'I verily, when I
heard the cry for succour of my hidden people, hearkened unto the
longing of my beloved ones ghout whom none is informed save Myself,
and became aware of their lamentation in their separation from Me,
their tortured cries in the Land of the One Who is Invoked [ for
help; fI barr al-mustaghath ] in their ardent desire for the Meeting
with Me and their request for reunion with Me, and when I came to a
knowledge of their thirst and burning desire for the Kawthér of My
Hidden and Treasured Name, I desired to send you [Moses] unto them
with My fragrances and My perfumes, My sweet—scents and My bounties,
with My glad-tidings, My manifestations and My graces.t

Thenthe Speaker [Moses] presented his plight umto the Lord, the
Ancientt [ He said to Him ]® If I come unto them [ the people] and
say to them, *Your Beloved hath sent me unto you' and they ask me
* What is His name ? ', what reply shall I give to them ? * [ See
Exodus.3: 13 ( Arabic version) ] . Then did the Lahut of Might quake,
the Jabarut of Power shake and the Malakut of Loftiness and Bxalted-
ness swoon away. T he most elevated Heaven of Heavens trembled
by reason of the [Divine] Call which was raised from the Hidden
Retreat of Grandeur and the reverberation of the voice of the Lord




VII.

VIII.

37.

displaced every ancient mountain, Say: '1 AM [HE] wHO [1S] T &M

WHO I aM [= ghyahi'lladhi ghysh ashar shysh= jUTRNTIQR AR 1.

I A hath sent me [Moses] unto you [= ahysh shalshnu alakhim(sic, )=
DOVIRPIN4Q © A'AR ;see Exodus 3:14 Hebrewt Arabic ).0 Moses!
This vou ghall say unto the thirsty ones who desire the Kawbthar of
unicn with Me :'YHWH [ 0')’0 = the tetragrammaton j)\? ,'Jehovahl;
tthe Lord! ] your Beloved hath sent me [Moses] unto you in order that
I might give you the glad-tidings of His manifestation, His [future ]
advent, His nearness and the [eschatological] Meeting with Him* ( see
Fxodus 3:15 Hebrew + Arabic ). '

Subsequently he [Moses| heard the [Divine] Cali again from the
supremely pure region, the most luminous and holy station [or,place]
Sey : " iWH it is Who, from the Realm of Unknowing [ ghayb al~
cﬂ'?' ] , hath enabled me [Moses] +to hearken unto His voice and be
attentive to His Call but I have neither seen Him nor gazed upon Him.

He [simply] commanded me that I should turn unto you with [but] a
fragrance of the garment of the Beloved One in order that patience
might be established in your hearts on accoumt of His [personal] absence
and separation [from you] to the end that you be comforted in view of
the many days of your remoteness from Him,™

Then again was the [Divine] Call made manifest from the Furthermost
[sinaitic] Tree that had grown up from the midst of the {Divine]
Throne in the Snow-White Heights of the most concealed [realm of ]
Grandeur: " O Moses! This is My Name and My Memorial unto them
(the people] throughout their holy and blessed generations. It will
endure throughout the ages of Eternity and Everlastingness and through-
-out times having neither beginning nor end. This is My Sign among
them.[ the people ] of the Day of My coming unto them and through which
T shall make Myself known unto them and draw aside the veil which
conceals My Beauty. They shall know naught save Me and, apart from
this My Name and this My Memorial, shall nothing ever be mentioned
among them. These are My servants whom I did not command to prostrate
themselves when I created Adam, The inhabitants of My concealed
pavilions and the Concourse of the realm of My Unknowing were not
informed about them."[ See Exodus 3: 15b Arabic ].

IX,

#0.

" 0 Moses! Bear thou witness thet I, verily, am the Lord!

I was alone, a God sanctified above all Names in Mine Essence.

I remained unknown for an eternity of gternities. In the hidden-
-ness of My Baha' [ = Splendour ] I shall not be known until

the end of all ages. I verily, appeared unto Abraham_in_d Isaac

and Jacob through My Name " Almighty God, [ 2 &} AN‘ =
(Hed,) 1:‘@ f& , EL_SHADDAT ), Powerful over all thi:gs"

but by My Name YHWH I did not make Myself known until this

Day. [ See Exodus 6:3 Arabic ], This is the treasured secret of

My Hidden Name. This is the mystery of My Concealed Name. This

is the cipher of My Concealed anxl Guarded Beauty., It shath ever
been and will ever be—as long as the ancient Eternity of Mine
Essence and the Locus of My Being endures--hidden and concealed

in the Treasuries of My Command and the Storehouses of My
Custodianship; secreted beneath the Veils of My Glory and wrapped
under the 6Goverings of Mine Infallibility and Power. I have hidden
it [ the hidden name Bahi'! ] beneath the Robe of My Greatness and
the Canopy of My Grandeur wntil such time as it will be made known
on My part in a land that is concealed and hidden in the Veils of
}ﬁ_r{e Occultation and the all-encircling Ocean of My Knowledge.
I (alone) shall determine the appointed time for its disclosure ,
And He, verily, is I Myself in al-mustaghath( = abjad 2001
indicative of the time of the manifestation of man vuzhiruhu!llah
= Bahatu'll#éh = the fHidden Name! ] . I shall decree when this
Treasure [= Bah@! ] shall be made manifest through the Sovereign of
My Will and I shall break its seal through the Fingers  of My Might
and the Fingertips of My Power. I shall cause that Hidden Pearl +to
emerge, by the submersion of My Supreme Pen, from the concealed,
inacessible, pure and untainted Oman of Mine Ink, "

When the [Divine] Call was ended and the Mighty, Hidden Letters
[ =the®| » < of M ,Bahd! ? ) came to be in the form of a
Triad in the Fourfold Temple [ = Husayn M7 (7 - = 413 letters ),
Baha'u'llah ] and the Imnermost Mystery and Secreted Treasure was
made manifest and eight illumined Letters bore up the [Heavenly]
Throne [see Qur'an 67 !¥ ] then was the Temple of the Greatest
Name perfected and sealed with a sacred, guarded Beal, Blessed be -
he who gazes upon the Seal of the Beloved One and becom ieth aware
of that which hath been decreed in it of the mysteries deposited in
the treasuries of the Books of old on the part of One All~Knowing, All-
Vise.
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EXODUS CHAPTER 3 AND CHAPTER 6:1=9
ACCORDING TO THE HEBREW (MT), VAN
DYCK ARABIC TRANSLATION AND ENGLISH
(RSV).
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EXODUS CHAPTER 3 AND CHAPTER 6:1-9 ,ARABIC TRANSLATION ( VAN DYCK ),
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EXODUS CHAPTERR 3 AND CHAPTER 6:1=9 :ENGLISH TRANSLATION (RSV).

3 Now Moses wras keeping the flock
, of his 'falt_hcr-ln-law, Jethro, the
priest of Mid‘ian; =and he led his flock
to the west side of the wilderness, and
;:a.me to Horeb, th« mountain of God.
And the angel of tkxe LoRD appeared to
him in a flame of fir~e out of the midst of
a bush; and he look=ed, and lo, the bush
;Nas burning, vet i _was not consumed.
And Moses said, * T will turn aside and
see th1’s, great sight, why the bush is not
burnt,” 4 When the= Lorp saw that he
turned aside to see , God called to him

_out of the bush, “Ae1oses, Moses!” And

He said, “Here am 1.” S Then he said,
Do not come near— ; put off your shoes
from your feet, for the place on which

you are standing is toly ground.” 6And
he said, “I am the «God of your father,
the God of Abrahasx, the God of Isaac;
and the God of Jaceob.” And Moses hid
his face, for he w=s afraid to look at

od.

7 Then the LORMD said, “I have seen
the affliction of mea people who are in
Egypt, and have he=ard theit cry because
of their taskmaster=s; I know their suf-
ferings, 8and I Ix ;ve come down: to
deliver them out =of the hand of the
Egyptians; and to t>ring them up out of
that land 'to a gooeal and broad land, a
land flowing with m=ilk and honey, to the
place of the Canaarm ites, the Hittites, the
Amorités, the Per“izzites, the Hivites,
and the Jeb’usites. - '9And now, bebold,
the cry of the peop- Xe of Israel has come
to me, and I have - seen the oppression
with which the Egi#ptians oppress them
Y0 Come, I will se=nd you to Pharaoh
that you may bringe forth my people, the

. sons -of Isracl, ov=t of Egypt.” 11 But
| Moses said to Goc, “Who am I that I
- should' go to Pha xrach, and bring the
| sons of Israel out 3 f Egypt?” 12 He said,
{“But I will be wit I you; and this shall
. be the sign for y=ou, that I have sent

. you: when you hae ve brought forth the

people out of Eg—wpt, you shall serve
" God upon this mesuntain.” ara

13 Then Moses said to God, “If'I
i come to the people of Israc] and say to
' them, “The God of your fathers has sent
ime to you,’” and they ask me, ‘What is
‘his name? what shall I say to them?”
14 God said to Moses, “I aM:wHo I
AM.”¢ And he said, “Say this to the
people of Israel,-‘I AM has sent me to
you.’ * 15 God also said to Moses, “Say
 this to the people of Israel, “The Lorpy
Ithe God of. your fathers, the God of
{ Abraham, the God of Isaac, and the
God of Jacob, has sent me to you’: this-
.is my name for ever, and thus I am to
be remembered throughout all genera-
tions. 16 Go and gather the elders of
Israel together, and say to them, “The
Lorp, the God of your fathers, the God
of Abraham, of Isaac, and of f acob, has.
appeared to me, saying, “I have ob-
served you and what has been done to
you in Egypt; 17and I promise that I
will bring you up out of the affliction of .

| Egypt, t6 the'land of the Canaanites, the
. Hittites;, the * Amorites, the _Per’1221tes,-
’ the Hivites, and the: Jeb’usites, a land
|

flowing with ‘milk and-honey.” > 18And
they will hearken: to your voicej and
! you and the elders of Israel shall go to
| the king of Egypt and say to him, “The
\ LoRrD; the God of the Hebrews, has met._
L with us; and now, we pray you, let us go
i a three days’ jourmey into the wilder=
| ness, that we may sacrifice to the LLORD
our God.” 19T know that the king of"
Egypt will not let you go unless com-
pelled ‘by a mighty hand.¢ 20 So I will
. stretch out 'my hand and smite Egypt.
~with all the wonders which I will do in
! it; after that he will let you go. 21And T
' will give this people favour in the sight
" of the Egyptians; and when you go, you'
shall not go- empty, 2 but each woman
shall ask of her neighbour, and of her
who sojourns in her house, jewelry of
silver and’ of gold,-and clothing, and you
shall put them on yout sons and on your
daughters; thus you shall despoil the
i Bgyptians.® -+~ : o

5%,

: 6 t But the LORD said to Moses;

«“Now you shall see what I will do

o Pharaoh; for with a strong hand he

will send them out, yea, with a strong

hand he -will drive them out of his
land.” ) )

"2 And God said to Moses, “I am the

Lorp. 31 appeared to Abraham, to

Isaac, and to Jacob,as God Almighty,
but by my name the Lorp I did not
make myself known to them, 41 also
established my covenant with them, to
give them the land of Canaan, the land
in which they dwelt as sojournets.
s Moreover I have heard the groaning of
the people of Israel whom the Egyptians
hold in bondage and I have remembered .
my covenant. 0 Say therefore to. the
people of Israel, I am the LORD, and I
will bring-vyou out from under the
burdens of the Egyptians, and I will
deliver you from their bondage, and I

will redeem you with an outstretched

arm ‘anid with great acts of judgment,
7 and 1 will take you for my people, and
1 will be your God; and you shail know
that I am the LLORD your God, who has

“brought you out from under the bur-

dens of the Egyptians. 8And I will bring
you into the land which I swore to give

‘to Abraham, to Isaac, and to Jacob; I

will ‘give it t6 you for a possession. I am
the Lorp.”” % Moses spoke thus to the
people of Isracl; but they did not listen

‘to Moses; because of their broken spirit

.and their crucl bondage.
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COMMENTARY ¥ "Aimighty God" as indicated at Exodus 6:3 (Van Dyck Arabic ),
[1] In this syntactically complex opeming Persian (+ Arabic ) paragraph EI, SHADDAT

( which could be translated in several different ways) the spiritual worlds
of malakut and jabarit are spoken of as having been established and
adorned by the King of the uppermost heavenly realm, the sphere of Iahiit
(= Divinity ). God, the "King of Life Who dieth not", through the instrum—
—entality of a drop of ink from the primordial "Supreme Pen" ( galam-i a® 1% :
[so M5 ] = the pen of destiny ) brought t.he'.archetypal/;pre_-gad.s;belt_beﬁdgy,;qf
the Prophets ( jamdl-d anbiyd' ) imto being. It was the primordial declaration |
of Divinity, " I, veﬁlj, am Almighty God, Powerful over all things®™ uttered }
by the creative Divine Will ( mashiyyat ) that transfigured and illuminated
.the pre-existent realities of the Prophets. They were subject to the shining
forth of the glory of the Divine theophany ( tajallT ). Tt may be that the
mystic pre~eternal encounter of the Prophets with Bahatu'llazh as thée "Almighty
God" (see below ) is intended.

The meaning of the Hebrew ' 1@ 6?‘3 ,¥8l shaddai is not precisely known.
Indicative of God it occurs in this form or simply as shaddai in the npt
pentateuchal source and in the Book of Job ( x 31 ; this book being set in
patriarchal times )., In the LXX (Greek) ‘. shaddai is at certain points
rendered _theos (= God), kurios (= Lord) and pantokrdtSr (="all powerful" )
while the (Latin) Vulgate has omnipotens; hence the English translation
"Almighty". The Hebrew verb shidad (cf. Arabic shadda ) means o overpower!,
ttreat violently?, fto devastate! and shaddai might thus be taken to indicate
tthe Destroyer! -, tthe One who shows great Powert!, 'The Over-Powerer! or the
like, In Assyro-Babylonian,on the other hand,shadl signifies a M"mountain" and
some scholars thus associate (81 ) shaddai with a. pre-Mosaic mountain
Deity or with a God thought to be firm, high or solid like a ‘mountain., Conscio=—

. -usness of this Aetymology was however, probably lost among the Hebrews and
Where MA has " I, verily, am God, Powerful over all things" ( MM yf .s':‘ though the rendering "Almighty" for shaddai and "Almighty God" for'sl shaddai

& Y dep@l) the M5 has "I, verily, am Almighty God, Powerful is uncertain it may be on the right lines. The Divine declaration quoted by
over all things" ( B O Qe p@ET AU S )7 Mis latter BalEtu’llsh in [I] from the Arabic translation of Van Dyck ( NI
reading is almost certainly the correct one for it is an exact quotat:i‘._op of &"'J"' Jf 3‘ p'-;-ﬁ ) presupposes (cf. the LXX and the Vulgate) that"—l'Q)ﬁx
the Van Dyck (Arabic ) translation (see above ) of the Hebrew -'jy) ﬁ?.{ indicates "Almighty God". For some further details see on[IX ] below.
= FL SHADDAI, (loosely ) "Almighty God" at Exodus 6:3., Bahatu'llzh alludes ‘
to Exodus 6:3 understood in terms of the primordial / ptCe-Mosaic Divine . [fI] Reference is made in the opening sentence of this paragraph tw the previously
theophany, Exodus 6:3 speaks of God's being known to Abraham, Isaac and mentioned "Sun of the Blessed Word" [see I ] ; that is, to the Divine utterance
Jacob (= the'Prophets®) as "God Almighty" only later making himself lnown of Exodus 6:3 (Arabic ) ,"I am Almighty God, Powerful over all things" addressed
( to Moses ) as YHWH (see further below on IX ). Thus, in [I] the .stenels set to the (pre~Mosaic) Prophets in primordial times. It was the radiance of this
for God's appearing to Moses by,referrin/g to His epiphany to the'(pre— creative declaration of God that illumined. the irhabitants of the pre-eternal
Mosaic )‘Prophets’as EL SHADDAT / "Almighty God". Exodus 6:3 is understood realm until the primordial covenant was forgottem = this notion of souls having
in terms of a primordial Divine theophany, 5 forgotten the pre-eternal covenant is common in Sufi literatures and is

; quite frequently attested in Bah@fI scripture (see for example, 'Hidden Words'
Yo sun up. The first paragraph of the first part of theM ) Persian No, 19 and No. 71 ).* When souls had become negligent and veiled from
should be understood in terms of the primordial creation of the’ (pre~Mosaic) . the .'Li.ght of Divinity Moses was msnifested from the celestial horizon, From
pr0phets'ax;d Gods / BatiEtutlizhts [7] epiphany to them as L SHADDAT or the midst of the heavenly Sinaitic Fire—which is symbolic .of:Moses! inward
Self— Moses hears God bid him say, "Moses, Moses, I am the God of your father,
the God of Abrgham, the God of Isaac and the God of Jacob "™ which is an exact
quotation of the Arabic (Van Dyck ) translation of Exodus 3:4bx + 6a .

# In the follewing notes MA (= MatTda-yi KomiainT ) and MS = the “text reprod—
~uced above (see pp. 4&/— 47 ).

© AMternatively, " I, verily, am the God Who is powerful over all things"(MS). C . While then,BakEtutlldh in I alludes to the pre-eternal creation of the
rezlities of the (pre-Mosaic ) Prophets and Godb making himself known as

# Cf. Qurtan 20:115,




7.

"Almighty God", IT  has to do with the manifestation of Moses and God?s
making Himself known to him in pre-eternity as the God of the Proﬁhets.
In view of the - forgetting of the initial primordial declaration of
the Divine identity Moses is called into being.

[III] This paragraph follows on from II . Moses, having heard God
announce Himself as the God of the Prophets (see Exodus 3: 1-6 ),was
spiritually enraptured by the Divine attractiveness. The words, " and [he]
_ veiled his face out of fear, being unable to look at Him [or mith , ( the God
in)the, Fire ] .." are a paraphrase of Exodus 3:6b in Van Dyck's trans—
~lation: . _
Van Dyek Aravic = M 33 JBE oT S22 555 s B,
"Aind Moses hid his face for he was afraid to look at Godm

s& Y, J)ﬁ‘“‘ S s ghﬁ

mandihe] ve:l.'l.ed l{is face out of i‘ear, be:.ng unable to look
at Him [it- In,

Bahatu'llah [III)=

As a result of his encounter with God, Baha'u'llah continues to state, Moses
fell down in a swoon for 81,000 years wuntil he was revived by God's bounty.
It is perhaps significant that the number 81,000 is 9><9xl,000“- 9 Dbeing
the numerical value of Baha! (=2t ®»=5+ | =1 +% = 1,= 9 ) and,as the
last integer, symbolic of totality, Tt is probably a figure symbolic of a
“perfect" length of (pre-sternal ) "time", Cf, the 144,000 (= 12d2d,000) of
Rev,7:.L symbolic of the totality of the eschatologically redeemed (new) Israel.
In pre-eternity where the"timescaleMis different Moses swooned away at the
Divine thecphany ( of pre-existent Baha'u'lish ? ) for a "perfect" period.
That on his Divinely aided recovery .he®.. praised God and then stood before

his Lord "for 9,000,000 years" . (= 9x9x 1, 000 ) is a statement that is R AP

likewise :mdlcatlve ‘of the perfect (pre-eternal ) duration 6f nis humble
glor:.i‘:l.cat:l.on of God. The. reference to Moses! pra,y:Lng and being given to humble
remembrancefin ITI] may : =~ be rooted in Qur'an 20: L, (see the context ):
L ver:i_'Ly am God, no god is there except Me! So serve [. worship] Me [only].And
observe - ( 'b/i Ppr:.ght' fcontinue in') prayer in My remembrance® (.. T;
J/‘{}‘ ¥slal = words addressed to Moses ). As in Islamic literatifes
pr:lmord:.al events are spoken of as having lafed for many thousands or even mill-—
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[IV] Here Moses is addressed a second time by God from the "Supreme

Horizon" of the pre-eternal spiritual realm. He is comissioned

to convey the fragrance of D:Lnn_'Lty to certain elevated celestial
spheres . While he may freely ascend the heavens and traverse
supernatural oceans in the arks or ships peculiar to them he is
forbidden " access to an especially holy region in which " the
realities of Names are consumed [or burned up ", This forbidden.
sphere is evidently beyond the "Ocean of Grandeur", has Crimson
Arks" (= Red Ships ) and is characterised as the "Snow-White Land".
In all Xdkelihood it is the pre~existent sphere of Baha'u'llah's
Divinity or the primordial mystic Sinai, Moses in pre~eternity is
not permitted a full comprehension of the mystery of the Baha!Il
revelation or allowed to directly experience God by entountering

-(in pre-eternity)od's eschatological epiphany through Bahatu'l13h,

The reference to M"Crimson Arks" is an allusion to the LVITth sura
of the Bab's Qayyum al-Asma! where it is stated that:

" God, verily, created around this Gate (_al-bab ) oceans of
celestial water, tinged crimson with the oil of existence and
vitalized through the animating power of the desired fruit.For

it God decreed arks of ruby, tender [or refreshingly cool],

erimson-coloured, wherein none shall ride save the people of
Baha'..."

Note that the Eab states that "none shall ride" the "erimson arks"
save the"People of Bala! " ( ahl al~bahE'! = 'people of splemdour?).
Since in a number of his epistles (alwah ) Baha'u'llah identifies
the ahl al-baha! mentioned in this part of the QayyGm al-Asid! (as
well as other writings of the Eab ) with his own followers it is
clear that Moses is forbidden access to a realm accessible to the
devotees of Bahatu'liah. Lying behind IVb are probably also those
Biblical/Qur'anic texts that have it tha'_& Moses was not allowed direct
vision of God (= mystically Baha'u'llzh ) or entrance’ into. the Promised
Land . (‘= mystically the Clika-Haifa area ).

That the Mrealities of Names" are consumed in the most holy elevated
sphere is probably related to the mainstream SHI®T and Babi-Baha!T
teaching that in the sphere of the absolute Divine Oneness 21l names and

-ions of years so is Moses! reaction to his pre-eternsl Call said by Baha'u'llsh attributes are subsumed in the Divine Essence(= the dogma of the ™unity

to have spanned 81,000+ 9,000,000 years, That these figures are multiples of of the divine essence", tawhid-i dhatI ). As the manifestation of

9 indlcates their mystic or symbolic import, Bak&'ut11%h represents the advent of "Divine Oneness [Unicity]" (_al—

- ghadiyya ) those who approach him or his celestial sphere must relinquish
all "names", "attributes" and "designations"; the limitations of multiplic=-

% Cf.Qur'3n 7:1,3b.
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=ity and negated before the essential oneness of Bahi'utllzh as a
manifestation of Divinity. Theologically speaking neither Moses nor

any soul can approach the Bah3'I realm unless all divine attributes -
are 'megated -in the sphere of’ BahBtutllEhts _Divinity. -(cf. the opening
section of the Tablet of the Holy Mariner ). Though elevated souls may
claim divinity or become part of the divine pleroma (so to speak ,cf,
the BabI claims to divinity ) this must give way to the essential oneness
of Bahatu'll3ht's Divinity.

To sum up. Paragraph IV appears to teach that God comissioned Moses (in
pre-eternity ) to communicate His Divinity to the inmates of the celestial
realms. The Israelite Prophet is forbidden however, to enter the pre-existent
realm of BahatutllBhts Divinity or full access to the Baha'Y sphere.This
in view of the fact that it is the inaccessible sphere of the Divine Oneness
to be disclosed in eschatological times through Bshatutllzh.

[V] In this paragraph God informs Moses of his being conscious of the
lamentation of . the inmates of the pre-eternal celestial realm who yearn

for Him to be present and disclose the secret of His "Hidden and Treasured
Name",. =:God tells Mosesfabopt & secret: gcommnity or "hidden people" to whom
he is to communicate His presence' and give th;e glad-tidings of his eschatolog=
—ical manifestation. The implication is that there are souls in the pre~eternal
realm (= 'proto Bah@'Ts ') who yearn for the eschatological advent of Divinity
(= the manifestation of Bahg'ﬁ"ll'éh ) and to whom Moses was sent.

Parggraph 'V is rooted in the Arabic Van Dyck version of Exodus 3:7—11.
It is a mystical midrash on these verses: some parts of this text being omitted
and others allusively elaborated.While in Exodus 3:711 God says that he has
"heard the afflication of my people who are in Egypt.." Bahatu'llah speaks of
God's "hearing the Yery for succour of my hidden people. In these verses from
Exodus God expresses His desire to deliver the Israelites from bondage in
Egypt and to send Moses to Pharoah to accomplish the exodus. Bahatu'llzh on the
other hand, alludes to the desire of God to .send Moses to a celestial company
who yearn for His eschatological manifestation, He transforms the lamentation
of the enslaved Israelities into the longing of a company of "hidden people”.
The opening words of paragraph IV are a partlal quotat:n.on of Exodus 3:7 ( Van
Dyck Arabic ). - e © e T Pt a

‘2 .

While in Exodus 3:7-11 the suffering Israelities in Egypt are mentioned
Bahatutllsh associates the "hidden people™ with the "Land of the One
Who is Invoked" (- barr al-mustagh3th ). By means of the latter expression

allusion is made to gqabbalistic prophecies of eschatological import in

the writings of the B3b. In his Persian Bayan and other writings the Bab
relates the time of the appearence of man yuzhiruhu'llzh with the numerical
values of the words ghiyfth, aghyath (= abjad 1511 ) and mustagh3th (=
abjad 2001 ) which are all derivitives of (Arabic) < 38 = (IV) *to help,
succour, go to the aid of '. (see Persian Bayan I1.16,17; ITI.15; VIL.10 ).
In certain of his writings Baha'u'llah has claimed to be the BabT Messiah
man yuzhiruhutl1zh ( = 'He whom God shall make manifest! ) who appeared in
the time of al-mugbagh8th (= the eschatological terminus ad quem ). Paragraph
V then,has eschatological implications. The "hidden'" people" lament in the
Mand of al-mustaghgth" inasmuch as thej yearn for the advent of Divinity
through Bahatutllah at the eschatological consummation., The lamentation of
the Israelites in Egypt -has: become the' tortured cries of those who yearn
for the advert of Baha'utllZEh in eschatological times, for the Kawthar (=
paradisical fountain ) of God's "Hidden and Treasured Name" ( =Bi§' as the
greatest name of Godj;, Cf. IX )

{vi] This paragraph is a midrashic rewrite of the Van Dyck Arabic version
of Exodus 3: 13=15. Before Moses goes to Godts "hidden people™ he asks God
to divulge His name:"The Speaker" (al-kalim ) is a common Islamic title
accorded Moses. Bahda'u'll3h goes beyond the Exodus text in stating that the
celestial realms ( Lzhit= the sphere of Divinity,(above) Jabarit = the sphere
of the exalted angels or of t”he Divine Decree ( above) Malaklit= the tKingdom
of God' ) were thunderstuck and ancient mountains displaced at God's declar—
-ation: W I AM WHO I AM,.I AM hath sent me to you.." (= Exodus 3 11. ).

In the Van Dyck Arabic at Exodus 3: U we read d"”" b\H dLii

0 G 10T LGB e 155 0, 5o G281

= (Literal trans. ) " God said to Moses, EAYFH who EHYEH ( ghyahi'lladhi ahysh
[sic.] .And He [God] said, 'Say this to the children of Israel, BHYEH (shyah)
hath sent me [Moses] unto you.t n
The Hebrew 1"7‘8 = "I AM" has been transliterated into Arabic as
%‘b\ 2hyah, The declaration "I AM WHO I AM", Hebrew= Fl"ﬂR‘MR""""
FHYEH ASHER EHYEH has become N@[ S ).“ M‘ ahyahitlladhi ahyah, the two
wI AMM1g (EHYEH's) being transliterated and the ASHER (TW@R = the Hebrew
[:Lndecl:l.nable] relative pronour= 'who, which,etec. ) being translated by the
masc. sing, Arabic relative pronoun‘syl‘ alladhi (= twho, which,ebe, ).
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Bahatutllah's version of Exodus 3:1, is modelled on the Van Dyck
rendering though the text printed in MA and as contained in the MS
differ: The M5 but not MA includes an Arabic transliteration of
the Hebrewub‘ﬁx 'Jn?i’ shelalmi alekSm = "sent me umto you!
(= [¥5] (_g.ﬂ '),_a\).- [sict] ) as well as its Arabic translation

( arselny ilaykum ):

Exodus 3 sl

(,A:\; c&—»’ |<\ M y "f q;ﬂ ’J::‘ d;
= @—@M%"" et

Trans.= " Say: EHYEH [= "I AM"] who FHYFH [= "I AM" ] ASHER [= WHO ] EHYEH
[= w1 aM] SHALAHNG ATAKHIM [ (sic! MS only)= hath sent me ] hath sent me
unto you."

It is not clear which if either of these texts (MA or MS ) might have

the correct reading. Though the Van Dyck translation appears to have been

drawn on, both MA and MS (unlike the Van Dyck version ) transliterate the
Hebrew ~VOR , ASHER = "WHO" despite its also being translated by g3\ .
The (-’-“ ")..b\)-i of M5 (only ) is a rather garbled transliteration (see
above ) not found in the Van Dyck translation, All things considered the

text of t"he Lawh-i Khalil appears to be corrupt at this point-doubtless due

to copyists being ignorant of the Hebrew at Exodus 3:1) and the fact that this
verse is partly transliterated and partly translated into Arabic. Transliterated
(into Arabic ) versions of Exodus 3:14 it should also be noted, are conmtained in
Islamic occult literatures.i e, in Kitab Shams al-MaCarif of :gl—BunT

(d. 1225 CE ).

uT AM WHO I A (NARTIOXR AN ).

At Exodus 3:14 God introduces his name to Moses by stating 7~ : "I AM WHO I

AMt (FHYFH ASHER FHYEH ). The Hebrew of this ) stat ement could be translated

in various ways. or mean something other than God's being seli‘-existent It

could be rendered, "I AM, THAT IS WHO I AM® or " I WILL BE WHAT I WILL BE"

(cf. The New English Bible ). It could imply that God does not wish to disclose
his name, that He is eternally existent or that He' will ever be what He intends
to be. Whatever:the exact sense of EIYRH ASRER FHYEH it is clear that the-
first person form EHYE “(= "L.AM" ) is closely related to the nwsferiou.s
tetragrammation, YHWH ( on this see below ).

4.

The latter part of paragraph VI is based upon the Van Dyck (Arabic)
version of Exodus 3:15a. God tells Moses to inform the inhabitants of
the pre-eternal realm that He is YHWH ( Heb.= JU)M", Arabic= ,)“)
the tetragrammaton, It is YHWH who has sent Moses to communicate the
glad tidings of His ( = Bah@'u'113h's ) eschatological advent, Balatu'llzh
replaces the words "the God of your fathers, the God of Abraham, the God
of Isaac and the God of Jacob" with the expression "your Beloved™.

THH, IR (= opq).

The name of God YHWH contains four Hebrew consonants( LA o588 )

and is thus sometimes referred to as the tetragrammaton (Greek = thaving

four letters'! ). After the Babylonian exile ( 539 BCE ) or in late '0ld

Testament' timesJews refrained from publicly pronouncing this most sacred

name' of God. It is sometimes represented by the artificial, hybrid form

JEHOVAH which is a 16th century CE result of the combination of the
tetragramaton ( UV RT) ydth the substitute vowell reading of

Adonai ( "_'JT§ = the Hebrew term for'lord"). From about the é7th

centuries CE the Mas:oretic text ( - the received text of the Hebrew Bible

punctuated and furnished with vowell points ) came to be fixed and Adonai

was read instead of the tetragrammaton ( hence 'I) N = S[YI%HoW[V]aH ),
JEHOVAH is thus an artificial form of the name of God VN resuiting

from the pronunciation of the - consonants of Y[’J JLEMWYIE (= ;" )1")

and the vowells of Adonai, namely "e! (- \:") wgn:(* ) and "" ( ¢ ), Many

other possible pronunciations of ﬂm" have been proposed;including,for

example; (most commonly ) YSHWSH (Yahweh,}“ so the Jerusalem Bihle );
YPGB, YPHOMH, YaHUH and YeHOH. The pronunciation JEHOVAH has becoms well
known in view of its use -in early editions of the King James Bible (1611 CE>)
and in the American Standard Version (1901)and other editions. Today there is
no certainty as to the original or “correct"™ pronunciation of the tetra=—
—gramation or what its Moriginal® Form was: TI "TMH™ (X 25 ,cf.. Hallelu-yah,

a cultic cry ), and other shortened forms of YHWH are found in the Hebrew Bible.
Among other names for God ( e.g. ﬂ’ﬂ‘bu‘( ELCHIM ) YHWH occurs more than 6,000
times in the Hebrew Bible though there is no attempt to make its meaning clear.
If the search for the origingl form of YHWH is not to be found in the form “YAHU",
rooted in the interjection YA HUWA (= %O He/ O That One" ) or associated with
Ugaritic HWI (= Mo speak ") or Arabic HWY ( "to be passionate" ) then it may be
that (for example) it is patterened according to the finite verb as descriptive

of the God of Moses. The tetragrammaton may be a verbal form, an imperfect of the
simple (Qal) stem of the verb "o be" expressing the meaning "The One Who is! (or
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the like ). or a causitive (Hiph'il/ H-Stem ) form of the verb indicating
the God who is '"He Who causes to be, creates, brings to pass," (or the
like )Jwor who is "The Sustainer®, "Maintainer™ or "Establisher" (causitive
passive ). It should be noted however, that the basic sense of the root
TII( Later form )e TVTH (FHWY >*HWH> [Bib.Heb.] HYH ? ) is uncertain.
Details cannot be given here. \ : 7 ' -

Of more direct interest in connection with the first part of BahE'u']Iéh's
Lawh-i KhalTl is that the Baha'I Prophet claimed to be the eschatological
manifestation of YHWH in epistles (alwsh ) written during the AKKE period
of His ministry (1868-1892 ). This cla.im'appea.rs to be presupposed in the
Lawh~1i KhalTl and is in line with Bahatutll@ht's claim to be the eschatolog-

~ical advent of the Godhead predicted in the Bible and the Qurtan as well
as the "Speaker on the Mount" (Sinai ) or One who conversed with Moses
from the ‘Buming Bush.?

In an unpublished epistle of BaHatu!llah addressed.to a certain Ag Jan
and other Bahafis of Jewish background we, at one poimnt, read:

"The Face of the Ancient One [ Bah&tu'llah ] hath turned towards the
sages (hukam3! ) in al-hg! and al-mim [= Hamad3n ] and announceth

unto thém the glad tidings of the Rigwﬁ.n of God, the Lord of all the
worlds. So rejoice! for He Who sitteth upon the Throne hath mentioned
thee and since these who are nigh unto God hath caught from Him the
sweet fragrance of God, the King, the Mighty, the A1l Praised. By God!
He hath come who hath been named Jehovah ( a{f}’é= Yahweh/Jehovah, YHWH)
in the Torsh and the " Comforter" (gl~mu®azz¥ ) in the Gospel (al~ingil )
as well as the "Great Anmouncement" ( al-nabd! alagim ) in the QurYan.."

Not only did Bahatu'llzh claim to be YHWH but also YHWH 8S°BRST, the
"YHWH . of hosts", "the Lord of Hosts", { FIVNIX T ',o;:curs: 267
times in the Hebrew Bible ). This Divine epithet, originally expressive of
God as Lord of the Israelite army, heavenly, beings, stars,:: gods or angels
(there are several possibilities— the meaning of Mhosts" is uncertain ),
is accorded BahAtu'11h in the letters of CAbdutl Bahd and Shoghi Effendi
and in the writings of Baha'fl apologists. As the pre-existent Divinity
the BahatI Prophet represented Himself as the God of the patriechs and
prophets of oldjthough not the absolute and transcendemt Godhead. Though the
names YHWH and YHWH S°BROP are expressive of the transcendent God Bahatu!llzh
applied these names 120 himself as the eschatological manifestation of
Divinity: The latter day advemt of YHH/YHWE SPEAUT is explicitly ammounced

éé.

in the Hebrew Bible.Cf.,the eschatological "meeting with God™ (liga!

allsh ) mentioned in the Qurtan.

[VII] Moses is here addressed by God from an holy and celestial realm.

He is commanded to announce unto the inmates of the primordial realm that
it is none other than YHWH whom he has encountere&. THWH is,furthermore,
connected with or located in the ghayb al-;camZ', the depths of the
fcloud of unknowing! which is the transcendent sphere of occulted Divinity
associated with the Divine Essence. Though Moses heard the wvoice and was
attentive of the call of YHWH he must confess to the celestial souls that
he has not seen Him, Both the Bible and the Qur'an teach that Moses was
unable to see God directly (see Exodus 33: 17-23; Qur'an 7:143 ). As proof
of his encounter with YHWH the Israelite Prophet is to communicate "a
fragrance of the garment of the Beloved One" (= YHWH [= Bahatu'liah] ).This
in order that God's primordial "hidden people™ ,those who long for YH_WH_'s

(= Bahatu'llah's ) eschatological manifestation, might be comforted for they
must endure "many days" before the Div:i.n_e theophany (of Baha'u'11ah ).

[VIII] Here God (YHWH) again addresses Moses from the celestial Sinaitic
sphere of Divinity; from the "Furthermost Tree" ( this expression is Qurt3nic;
see Qur'an 5'3.'154 ). The Divine address is rooted in Exodus 3:15b:

(Fen Dyek=) )»-)» > sS R 5 »\3‘ s o"ﬂ IS4

Trans, =",, Th:Ls is My Name for ever, and this is My Memorial throughout
all generations."

These words are expanded and become words of M to Moses about the

21l enduring nature of His Name (YHWH) as a sign of God's (= Bahatu'llah's)
advent in eschatological times. The Divine name ﬂ‘lﬂ is a sign, not for the
historical Israelites but for God's primordial 'hidden people". These lofty
souls are to become privy to God's special name ﬂ and thereby invoke him
in mystic pre-eternity. Exodus 3:15b is transcendentalized and set in
pre-eternity.

That the primordial souls to whom Moses is to appear are said -not to
have prostrated themselves when God created Adam is a teaching relsated to
those Qur'anic texts that outline the legend of the prostration of -the angel:
before Adam and the fall of Iblis ( Satan j;for details see Qurtan 2: 30f;
7:11f; 15:26£;17:61f; 18:50; 20:116 ), That there were elevated souls who
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did not prostrate themselves before Adam is a notion found in Islamic
sources (see for example, Dabistdn aleMadhBhib[ ."The School of Religions';
written in Persian in . the 17%h.Teptury CE and well known in 19th century
Iran ] trans., Shea and Troyer|’ 3 Vols. Paris 18,3 ] Vol. IIL.pp, 146=7
referring to the Rasa'il Ikhwan al-Safd ). Bah@tutllzh in paragraph VIII
associates these souls with :pre-eternal :_beings who are perpetually
mindful of YHWH; that is, such as a.dt;fe God as YHWH or pre-existent
Bahatutll&h; 'proto—Bah&'Is! who inhabit the most elevated realm and about
whom the loftiest celestial beings are uninformed.

That the latter part of paragraph VIII is to be understood im this way
isiindicatéd in a number of BahZ'u'l13h's writings in which those who
did not prostrate themselves before Adam are idenmtified with the souls
of the Batia'Is in mystic preveternity. In his Sirat al-Haykal ( early
Chkka period ) Bah@'u'l1@h at one point ( speaking with the voice of
God ) addresses the "™Maid of Paradise® ( hiiriyyat al=firdaws ) and bids
her . - emerge from the sphere of Divinity‘(l'éhﬁt ) and proffer the Mwine
of the spiritual reailm" (khamr al-jabarut) to the "people of the human
sphere” ( ahl al-nasht ); that is, anmounce unto mortals the advent of
Bah@tu'llah. Should this Maiden not find anyone ready to receive the
"erimson wine" (khamr al-hamra! ) or accept the Baha'T revelation she is
to leave the irﬂ:abitants‘of the mortal world to themselves and return to the
celestial "Pavilion of Grandeur", In this "Pavilion of Grandeur" there
exist a company of souls the,,"lighbs“ (anwir) of whose "faces radiate light
like the sun'™ &k i:bs genith, 'I'hey occupy themselves "praising and
magnifying their Lordn accord:.ng to the name al-abha! ( "The A11 Glorious®
= Baha'/ Bahatu'llzh ). and are such an hgavenly;host that :

1, thou shalt not hear from them aught save My holy and beloved
remembrance ( dhikrT al-mugaddas al-mahbub ).

They are, furthermore, elevated beings of whom Bahatu'llah says:

U And none hath comprehended [or: known ] them amorg such as were created
through the Word of God (kalimat allZh ) throughout the eternity  of
eternities.. They,verily, were not commanded to prostrate before Adam
and were not bidden to divert their faces from the Face of thy ILord.
At all times are they graced through the sanctified [Divine] Bounty..®

Evidently identifying the heavenly beings who ever adore God through His
name Bahal! (al-abhé.'.) 'asi’BahE,'is) Bzhatu'llah states:

€9

"God shall manifest these[souls ] on earth. Through them shall His
remembrance be lifted up, His traces be spread abroad, His Word
validated- and His signs [or verses] . promulgated in spite of
[the existence of ] such as disbelieved,turned aside and were veiled
from the signs [or: verses ] of God."

( See Surat al-Haykal in Ath3r-i Qalam-i A®1E Vol, IV [pp.268-300 ],
Pp. 2745 ).

In spite of Babi/AzalT opposition to his claims, Bah3tutllah indicates
that there exists a company of his devotees in the mystic realm who
will appear on earth and promulgate His Cause. These are those who;in
primordial times, were not commanded to prostrate before Adam and who were
an heavenly host ever mindful of God through his name al-abhat.

What Bahatutllah says about his celestial devotees in the Surat al-Haykal
is then, similar to that which is said in the Lawh-i KhalTl (I ) about the
"hidden people® of God  whom . Moses is to comfox"t with the knowledge of
the name YHWH and the eschatological advent of Divinity through Bahatut!llah,
In both of these alwsh it is indicated that the Bahat'Is were those who, in
view of their t;ra.nsc'enden'b holiness, ware exsmpt from prostrating before
Adam.

[1X] The first part of this address of God to Moses is an expanded
rewrite of Exodus 6:2-3 (Van Dyck Arabic ); the "P!" account of God's

call of Moses parallel to the original call in Exodus chapter 3. In their
pentateuchal setting these verses express the teaching that YHWH used the
name ELCGHIM (= God ) before the time of Abrahem and then made Himself known
as FL. SHADDAT (see gbove ) to Abraham and his degcendamts. Israel's ancest
—ors worshipped the same God as Moses but did not know His name __YH_WH_.*

In IX: Bahatu'llah transforms Exodus 6: 2-3 into a testimony of God
about the original hiddeness of His essence and the successive disclose of
His special names. Moses is informed that God will not become known as@
(through Baha'ut11gh ) until "the end of all ages". God appeared to the

Though the name YHWH was doubtless given new currency in Mosaic circles

it is clear from the “J" strand of pentateuchal tradition that the worship

of YHWH pre-dated Moses (13th century BCE ; see for example Gen, 4:26 ).

Tt Ts in the "later" pentateuchal traditions ( "P"; cf. "BM ) that it is
consistently maintained that YHWH first made himself known by this name to
Moses (Exod. 6: 2-3 ). While some modern Biblical scholars maintain that

the name YHWH was unknown before the time of Moses others subscribe to the
so~called "Kenite hypothesis", the view that YHWH, God of Israel was in pre-
Mosaic times the God of the Kenites or M:Ldlanltes from whom Moses learned this
name ( through his father in law Jethro ).
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patriarchs as "God Almighty" (EL _SHADDAT) and disclosed His name YHWH

to Moses. but will not be made manifest as Biruntil the "latter days".
Tt seems most likely that it is not YHWH but Mas the "Greatest Name
of God" that is referred to by Bah@'u'llah as God's '"Hidden Name", etc,
(as in many other g,]_.té,l'lof Bahatu'llah ). This "Concealed Name" is to be
divulged in a mystic Wland" at a time known to and determined by God. The
words, "And He, verily, is I Myself in gl-mustaghath" (so MA,, MS corrupt)
indicate that Baha'u'llzh as the hidden and "Greatest Name (Bahat) will
appear at the eschatological consummation ( al-mustaghath [abjad 2001];see
above on V ) as the manifestation of Divinity ( "And He [= Baha'],verily,
is I [= God] Myself..." ),

[X] In this final paragraph it is indicated that after God's address to

Moses in mystic pre-eternity the archetypal letters of the alphabet assumed

the form of the “Greatest Name", Bah3',relative to the pre-existent reality

of the person of Baha'u'llzh whose name is !jusayn °Q1T. In somewhat abstruse
gabbalistic/talismanic terms it is taught that the alphabetic locus of the
person of Bahatu'llah mounted the throne of Divinity upheld by "eight ‘
illumined Letters" in primordial times, As the "Innermost Mystery and Secreted
Treasure" the name of God Baha! was M"sealed with a sacred, guarded seal" for
it is not to be divulged until the eschatological consummation, - the time of
the advent of Bahatufllzh. as the manifestation of the "Greatest Name". Something
of the sealed mystery of the "Greatest Name" , it is also intimated, can be
learned from the Holy Books, the wBooks of old"™ (= the Bible ).

The "form of a Triad in the Fourfold Temple'™

The expression "form of a Triad in the Fourfold Temple" ( haf't al-tathiith
fT haykal al-tarbT® ) could be translated in various ways; alternatively,for
example, M"Triangular shape in Quadraté form", " Threefold form in Fourfold
shape™, SJAL, tathlTth  could be translated "Triad" (so above),™Trinity"
(this would be misleading ), "Threefold", "Triangular" or the like and b—:-u-'
tarbi®, "PFourfold", "Quadratéf, "Quadrangular® or "Square". The basic sense
:'Eat cerbain "Mighty,Hidden letters"( of the alphabet) assumed triangular

or threefold shape relative to a fourfold or quadrangular form or "temple",
As indicated in the translation it seems very likely that <the letters of .
the "Greatest Name" as Bah' { ;“b‘. ") are intended by the “Mighty, Hidden

Letters'. That they "came to be in the form of a Triad in the Fourfold Temple™

perhaps signifies the primordial association of the name of God Bah3d! with
the locus of the person of Bahdtu'llah whose name, [Mirza] Husayn cAli') is
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made up ef‘two names? having four and three letters respectively. i.e,
Busayr= [1] € +[2] = +[3] & il =0, (> = "he Fourfold
Temple" ( haykel al tarbi®); AT =[1] £ +[2] J +3] S -‘s“
“he form of a Triad" ( haitt al=tathlTth ). Other explanations are however
possible for in both the writings of the Bab and Baha'u'llah various forms
of the talismanic/ gabbalistic expression "form of a Triad in the fourfold
Temple" are to be found in g variety of contexts. In considering the following
notes it should be borne in mind that the kalimat al- tawnid, "There is no god
except God" 5‘" WV MY, 17 i13ha i11a a&l1Bh  ( a sentence of cemtral
importance in Islamic theosophy and BEbI gabbalism ) is composed of three
different letters of the Arabic alphabet ( [1] ' ,[2] O and [3] »,there
are 12 letters counting without repetition ) in four words ( [1] V2]
AN [3] WY [4] AN ). This fact is fundamental to expressions like
A 82 & M B2 a5 is the fact that the names of the Prophet
Muhammad and Imam CAIT have four ( [1] p 2] = H3] ¢ Hul> =
>ece ,Muhammad ) and three ([1] & +[2] J 3] g = ¢ ,CALi)
letters respectively. Cf. also the name of the Bab, [Mirza] ©A1T Muhammad =
3+, letters. ’

Having made these points the following are a few examples of passages of
interest in select writings of the Bab and Baha'u'llah along with occasional
notes.

a) Writings of the Bab

Many of the writings of the Bab are permeated with talismanic and
gabbalistic speculations which are often difficult to interpret including
a good many uses of phrases like Miriadic shape in threefold form", In
the XCth sira of the Qayylm al-Asud the following linés are found:

" 0 Solace of the Fyesl
The demzens of the D:Lv:lne Cloud (ahl 21~ amat ) will enquire:
*Art thou indeed the Joseph of the Divine Unicity??
Say: ' Yea! By my Lord! I am the Fourfold Form (shakl al-rubC)
in the Joseph of Origination’and this is my brother the Threefold
" Form (shakl al-thulth ) in the ‘image of the Seal (sirat al~khatm ).®

These words and those following constitute the Bab's exegetical rewrite
of Qurtan 12:90, Without going into details it appears to be indicated that
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the Bab is to inform celestial souls that he, as the mystic Joseph and one
named CA1T ( 3 letters ) Muhammad ( 4 letters ),is the locus of the ‘kalima.t
al-tawhid, Alternatively, it may be that the intimate relationship between
Tnam Husayn (or the Hidden Imam as the celestisl Joseph ) and the Bab
(Joseph's "brother" and the @ to the Hidden Imam ) as the alphabetic
incarnations of the principles of nubuwwa (= prophethood; cf. the /4 letters
of Muhammad and Husayn ) and wildya (= guardianshipjcf. the 3 letters of
®AIT ) is intended. By the "image [or: shape ] of the Seal™ the pentalpha

( ¥ ) as-the talismanic sign of the human form of the Bab may be alluded !
to (cf. paragraph X of the Lawh-i KhalTl translated above ).

The second section of the Bab's early Sahifa Bayn al-Hara.ma,yn (" Epistle
[written] between the Two Shrines [= Mecca and Medina D deals with talismanic i
mysteries in response to a question bosed by the leading Shaykhi Mirzg
Muhammad Husayn, MuhTt-i Kirm8nT. The Bab first refers to Kirmani's question.:
Tt had to do with the"paths of the Triad and the Rectangle" ( gubul al—
tathlith wa'l-tarbi® );with , "that which, with the permission of thy
Lord, pertaineth to the decree regarding talismans (tilism@t ) according to
an upright Path." He then exhorts KirminT to seek for certain knowledge of
the science of talismans by directing his gaze towards the ™ Face [or:shape]of
the [Primal] Will" ( wajh al-mashiyyat ; the creative hypostaaise«l: ) in the
light of the impossibility of comprehension outside of Divine guidance., Having
made these preliminary points the Bab writes' ( the translation is
tentative ):

"Consider thou the Face[or:Shapelof[the Paradise of] the Sixth (wajh [ jannat] !
al-sadis ). Then differentiate ,. by virtue of thy Lord ,- - between the :

two talismans; the Triadic form ( shakl al+tathlTth) and the ~Fourfa@& Temple

{ or: Rectangular Tabernacle; haykal al=tarbic ). And be not like the MAssociate
[or: Master ]| of the Fish"(szhib al~hgt = dhu'l nun = Yunus,Jonah; see Qur'an
21:87; 68:48 )[who was] in affathomless ocean.

Then know thou that God hath forbidden the [spiritual] wayfarers in the ‘
firmament of this Air mention of aught save the mention of the Fire in line !
with their particular modes of being. And He, verily, no god is there save
Him, the Mighty, the Wise.

Fill, as thou desirest, the houses of the talismans (buyht gi~tilismat =

the divisions within the talismanic form ) with the Names of thy Lord.

And naught shalt thou witness within it save Water alone. With the permission
of thy Lord the Letters (al-hur@if; in the talismans ) shall radiate forth

in all directions. They [ th& Letters] shall conjoin contrarities (al-muta~
daddat ) in the Word of the Guides ( kalimat al~dal#ldt ) and shall differ~
~éntiate homogeneities (al-mutaiznisat ) in the Letter of the Indicators (or:
erudite ones; harf gi-"a amat )., From the inmost hearts of ithe Letters
in the world of' splendors ( Sglam almsubhdt ) shall be manifested that which
forms no part of the knowledge of the people of the Book al-kitab =
primarily, Jews and Christians ). For this is the provision of God ( hukm
al1sh ) for the [true] believers whom God hath created in [or: established
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upon ] the [heavenly] Throne of the Divine Purpose ( Carsh al-ir@dat ).
So be thou conscious of the command of God ( amr all@h ) if thou be of such
as are righteous, - .. 7 nalit 0 G e ST

And if thou art numbered among the denizens of a [celestial] Ocean
(tamtim ) which surgeth amidst the sublimity of rapture,then know thou of
thine own self the wisdom of the Triad[ic talisman; ukm al-tathlTth )
and view it not according to the Christians who derived the form o e
cross ( haykal al~salib ) from this shape and [taught] the descent of the
Divine ( al~1ghat ) in the human sphere ( gl-nasht ). Praisedbe God and
exalted be thy Lord, €levated and Mighty,above that which the doubters
allege!.,* B A T .

Know thou of a certainty that God, praised be He, created this Depth(or:
[celestial ocean/abyss/deep; al-lujjat ) and what is in it from Fire the
exterior of which is Water and the interior of which is Air [= from the
three archetypal elements ]; from Water the exterior of which is Fire and
the interior of which is Fire, namely, Fire upon Fire. The Air is not
touched by the heat of the Fire nor ' sprinklied upon by the Water. Thus
doth God strike similitudes (al-amthal ) in the Book perchance the people
might be certain about the signs lor: verses] of God |cf. Qurfan 24:35b ]."

In these paragraphs — which cannot be commented on in detail= the Bab
invites Kirmani to differentiate between the "triangular" ard "rectangular®
talismans; that-is, to first consider the "triangular" talisman ( shakl al-
tathiTth )= zunlike Jonah whose béing in the M"fish" is: symbolic of the
‘conjunction of the "riangular® and "rectangilar' talismans or of the
celestial and terrestrial spheres. The "™riangular"™ talisman is not the
Christian cross but symbolizes the celestial :Ocean:ofthe-Primhl Wil made up
of - three of the four élements (not earth ) in perfect equlibrium,the element
Fire predominating (i.e. Fire= Air + Water ). Talismanic speculations are
related to J3birian type cosmological theories and to the Qurtanic light
verse ( Qur'sn 24:35 ). Letters forming names of God inscribed in the "triang—
ular™alisman maintain the eguilibrium { Fire =fir=Water ) and also the
differentiation ( Fire+. Air+ Water ) between the inseperable yet distinct
archetypal elements.

After some further paragraphs the B3b comments on the significance
of the Mriangular" as well as the "rectangular" forms of talisman.He relates
the former talisman,as the "threefold word" ( kalimat al~tathiith ), with the

"mystery of [ the letter ] al~Xaf ( sirr al-Kaf )"which, it should be noted, is
the first letter of the creative Qur'anmic imperative ¢, skur= "Bel'“the
utterence of which brought all things into being.Allusion may be made to the
three letters which make up the formla la il3ha illa alish (= | >J and

P ) viewed as a creative 'word" or gabbalistic extension of kun, "Bel",

AMternatively and more probably, it is presupposed by the Bab (see below )
that the M"hreefold word" is the name [of Tmam ] °MIT ( which has three
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letters: £+ J + 5 ) the first letter of which ( & ) has an abjad
value of 70 like the imperative lun, "Bet" ( . = <J =20+ =
50 =70 ). The probable correctness of this latter line of interpretation
is supported and clarified by the fact that the Bab associates the
"rectangular' talisman, as the "word of praise" ( kalimat al-hamd ),with
the Prophet Muhammad whose name has four letters (g +z +¢ +2> =
Muhamnad ) and then writess . - R A I )

rAR
LN -

"The Threefold [or Triadic] Word kalimst gl-tathiTth )" indicateth naught

but His legatee ( wzlfy = Imaim AlT ) and the Fourfold Form {of talisman]

( shakl al-tarbi® ) naught save His Beloved (= Muhammad )AL

That, it may be noted here, such : talismanic. .. : expressions as shakl al—
tathlTth and haykal al-tarbi® are to be equated on one level with the
names of Tmam “A1T ( as the principle of wildya ) and the Prophet Muhammad
(as the locus of nubuwwa ) is also clear from a letter of CAbdutl—
Bah®'« Responding to a question about the significance of the number twelve
the son of Bahatutllah draws attention to +the outer sun and 12 =zodiacal
signs and to the "Sun of Reality" (shams-i hadigat ) and 12 zodiacal signs of
the inner "heaven of the Divine Unicity" ( falak-i shadiyya ).In the latter
connection he equates tathlTth (= ttriadt or the triur,xe astronomical aspect)
with the "reality of wilayat" and tarbi® (= tfourfold! or the quartile astrone
omical aspect ) with the "reality of nubuwwat" .also pointing out that 3x4
= 12, He quotes a maxim ascz_'ibed to astrologer/astronomers (munajjiman ),namely,
that " The triune [aspect] is the essence of the quartile [aspect]" ( inna al—
tathlTth Cayn al tarbi® ) and notes that both the "Word of the Divine Unity™

(kalimat—i tawhid = MY YL A3t Y ) and the "Hord of Prophethood" (kalimat
-i nubuwwat = pSY S se) >eoe , Muhammad is the Messenger of God ) contain

12 letters of the alphabet. (For full details ‘see M;'ida.-ﬂ KsmEni', Vol.9.
[ Tehran 129 Badi® ],pp.45 6 ).

Within the writings of the Bab there are many more uses of the terms
tathlTth and tarbT® in talismanic and other contexts. In the TafsTr Sirat
al-Hamd for example, the Shirazi Siyyid mentions one in whose mname is "manifest
the Fourfold Temple (haykal al-tarbi® ) before the Triple Countenance ('E,alca:b
almuthallath ) in the shape of a convex cross (shakl al-salib al~muhaddab )"
possibly alluding to a B#bI named Muhammad CAIT (for whom this commentary was

In suming up and translating parts of the second section of the Sahifa B

al-Har I have consulted the MS Or.Ms.F.7 (9) [ not a very satisfactory
Ms'] of thEe E.G. Browne collection (Cambridge University Library; pp. 27-37 ).
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written ? ; see the text in INBA (MS),Vol.69.p. 123 ). It is the name

of Bve ( Hawd; *}ge abjad = 15 ) which is said to have "iripartite
form (shakl al-thulth ) according to the number of al-hi' (_@ = abjad

5; nb. 5x3 = 15;cf. Adam = abjad 45 + 3 =15 ) in the Bab's Risala-yi
Nubuwwat-i - Khassih ( text in INBA (MS),Vol. 14 p.235[b] ).Apart from
the verses of tl-:e. m" al-Asmi' referred to above there are others in
this work in which are of particular interest..in Sura XXXII for example,
the 'Bab . writes.in d-~pericope addressed to the "people of earth and heaven"

"God did not fashion you on the part of Our most:exalted Servant eikcept .according tc

the shape of the Triad ( hai't al-tathlTth ) in the Fourfold Form (I
shakl Can al=tarbT® ) in an ocean of congealed blood which existeth about

the Gate ( al-bib )"

©. - Expressions in which the terms tathlTth and tarbl® are variously related
have then, talismanic,,cosmological and . prophetological import in the writings
of the BEb, '

b) Writings of Bah&tutllah.

Like the Bab, though to a lesser extent, Bahatutllzh juxtaposes
the terms tathlTth and tarbI® in certain of his more recondite a.l_w‘gh_
of the Baghdad as well as the Constantinople=Adrianople and Cakka periods
of his ministry ( between 1853 and 1892 ). His use of these and related
terms is not alwsys easy to understand.

In an untitled revelation of the Baghdad period (most probably )
Batatu!llzh says:

He is the Living One (al-hayy ).
The [Primordial] Point of the realm of the Divine Cloud ( nuqta-yi Cant )
was set in motidn until it~ cried- euts. from the [ heavenly ne of
Utterance ( Carsh-i nutq ). Then were the tabernacles of the Abha' Letters
huriif-i abh&' = 'most — splendid letters'{of the alphabet ) set in the edifice

of a wondrous garmemnt., The Blessed Word was made manifest from the evident

weee L # —i mubin ; text unclear ] and perfected through the [letter ]
tha! .of the triad before the quadrangle ( tha'-yi tathlTth gabl-i tarbi® ).
until it became concealed in the wondrous robe of ""So blessed be God, the
Best of Creators" [= Qurtan 234 ]. And from the graces of "He is  the
Absolute, no god is there save Him" the whole earth was blessed such that
the power of the Divine Word ( kalimat-i i113hT ) was established and the
Iordly, A11-~Enduring Fruit ( thamarat-i samad@niyya-yi rabbaniyya ) was
made manifest. .

May peace be with thee (watl-salam ). .

.- This brief text evidently has to do with the coming into being of
the locus of the Divine Manifestation from the primordiel Point. By the
[letter] thE' of the [loosely] ' triad before the quadrangle' an exalted
individual is’' most likely intended, ﬁ: standing for thamara (= MFruit';
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being its first letter ) and the 'triad before the quadrangle! being

(in all likelihood ) CAlT (= 3 letters ) before Muhammad (= 4 letters).
By the 'Fruit of CAIT before Muharmad?  Mirz3 Yahyd, referred to  as
thamara, the 'Fruit [of the Bayan ]' and the one tiﬂle sucessor of the Bib
may be indlogted ( especially if this letter of Baha%u'llZh dates from
the early Baghdad period ). Bshtu'llzh,alternatively, may be alluding to
himgelf, as the representative of Siyyid SA1T Muhammad the Bab. 1°

Another brief revelation probably also dating from the same period
is reminiscent of parts of the second section of the Sahifa Bayn al-—
Haramayn. It begins; )
-_—

He is God

The Point of Origination ( nugEa-E’ bad'iyya ), after traversing heavenly

worlds (Cawdlimei malakiyya ) was made manifest in a sealed Ormament (tiraz
~i khatmiyya ). Tt was on account of .its “being built up that diverse-forms
appeared and the Most Great Form ( shakl-i aCzam ) was completed.... =®. 1.

In a fairly lengthy epistle of the Adrianople period Bahatutllzh
describes various celestial "Ridwans" or paradises from each of which
flow seven ever more spirituall.y elevated "rivers", Of the sixth (nb.
3= 1+213 = 6 ) of these "rivers" he writes:

" And among them is a river which floweth in the form of a Triad

( SalZ hai't al~tathiTth ) in the Fourfold Word ( kalimat]?] al=
tarbI” ).And God is mentioned through its flowing if Thou of them

that comprehend. Assembled about it are the denizens of Paradise who

desire to hearken unto that which is mentioned of the remembrance of

God, the Triumphant, the Powerful. Whosoever drinketh but a drop of it

[ the river ] shall be united with that which protecteth [?] him and shall
attain a station which none hath ever attained save such as God [ and His
Messenger ? text unclear ] hath willed. Thus do We commmicate unto thee
the wongers of the artistry of God perchance thou mightest hasten towards
Him' n . . .

The phrase " Fourfold Temple in the form of a Triad" occurs in an
important revelation of the early Adrianople period (c. 1864 ?) addressed
to MIrz¥ Hablballih-i Maraghi'T (= AgG-yi MunTb ) and variously known as the

Lawh-i Habib and Sirat al-AshZbs -

The text of the two alwah of Baha'u'llah referred to above are contained
in DBA (MS) Vol. 38, pp. 56 and 80 respectively.

Text in INBA (MS), Vol. 36 ,pp. 1~9 . (lines translated= pp. 4=5 ).
Full text in AbhAr-i Qalam.i A%13 Vol.4. ( 132 Badi® ), pp. 1=22.
cf, Ishraq KhavarT, Ganj-i Sh&yigan, pp.77-8.
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" Say: 'The pre existent Tent hath been raised up. O people of the
Bayan [Babis]! withold not yourselves therefrom. Dwell then at
its threshold} By Godf The Lote Tree of Baha' hath borme fruit
in this Ridwan which hath appeared in the Fourfold Temple (haykal
al~tarbi® ) ‘in the form of the Triad ( hai't al-tathlTth ). O
denizens of the arks of BahA' ( sufun al-baha'; or sufun al-baga',
arks of eternity ), draw thou nigh unto it and find pleasure in its
fruits,n

Here, as in the epistle referred to above, the " Fourfold Temple in
the form of the Triad" is related te paradise or Ridwin. Tt almost
certainly indicates the person of Bahatu'llah as E{usayn (= 4 letters
= the haykal al-tarb® ) ®AlT (= 3 letters = the hai't al-tathlTth ).

Probably written during the Adrianople(or CAkka?)period there exists an
epistle of Baha'u'll3dh/ Khadimallsh to a certain Hajji Mulla MihdT

( resident in Y3' = Yazd )which contingamong otter points of interest, the
following lines:

" And when He desired to announce unto the world the Most Great Mystery
(al=sirr al-afzam ) He manifested He who had settled upon the Throne of
the Triad ( Carsh al-tathlTth ) in order that the people might attain
unto the Hidden Secret ( al~sirr al-mskrin )and Concealed Treasure
which appeared as the Fourfold Temple ( haykal al=tarbi® )..."

Mlysion may here be made to the advent of the Bab as '"he who settled
upon the Throne of the Triad " or was named °ATT and the manifestation
of Baha'u'llzh as the mystery of the "Greatest Name" ( Baha' ) and the
(loosely ) "Fourfold Temple" or one named Husayn. {cf. BaHatu'llzh's
claim to be the return of InEm Husayn expected by SHI°T Muslims ).
As one named Huszyn CAIT Bahatu'l1zh alone may however, be intended.

Finally but not exhaustively, reference should be made to an Arabic and
Persian - letter of Baha'u'llh of the ®Akka period (go it seems ) written
in reply to questions posed by the Bahda'T Mirza Tbrahim (= KhalIl ) Muballigh
-~i Shir3zT, 1. Most of this epistle consists of an explanation of the
talismanic and prophetic implications of the latter part of the Babts Kitab-i
Panj Sha'n referred to as the Kitb-i Hayakil-l Wehid, 2.

1. Bahdatu'l1gh's letter to Mirz3 Ibrahim ShirZzl { incorrectly attributed
to the Bab ) is catalogued as MS, 3003C in the Iran National Baha'l
Archives. I am grateful to Dr. Denis MacFEoin for loaning me a copy
(unfortunately incomplete ) of this text.

2. Refer D. MacFoin, The Idemtity of the Bab's Lawh-i Hurtifit, Bsha'l
Studies Bulletin Vol.2.No. 1 (June 1983 ),pp. 784; idem., Ninebeenth
Century Babi Talismans, Studia Iranica 14 (1985 ),
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It is in the opening part of Baha'u'llah's rather abstruse epistle

to Torahimei ShirazT that reference is made to the gabbalistic and
talismanic importance of the creative potencies of the"fourfold": {4l
tarbi® ) and. ™riadic" ( al-tathlTth ) aspects of prophetological re:lity.
Bshatu'llsh first praises God in the light of His ornamenting the heav—
—~enly  "tablets" (alwah ) according to the number of al-wahid which is
19 (p=6+rt=2+g =8+2 = 4, total =19 ). The Divine Epiphany
(tajalli ) upon the Mpillars" of this name is associated with the number
4 the sum of the integers of which is 10 ( 142#3+4= 10 ; gymbolic of
totality ) and the emergence of the +talisman of al-waw and al-ha'! (mb.

5 =abjad 6 andP =abjad 5, total =11; 3+ = P e is [God]n,
representative of the Divine Ipseity ). This “talisman » representative of
the Divine Ipseity, is the "First Talisman" (al-haykal al-awwal ) and the

qabbalistic source of talismans up to the nineteenth.
Having thus explained Baha'u'llzh continues:

"Then We accomplished the rising up of the talismans (hgfék:il ) and
the numbers ( al-a®d3d;or: arrangement, al-idad ) and designations
(al-musammayat ) of these {Divine] Names ( al-asmd! ) through the
manifestation of the Square( al~tarbT®; rectangular talismanic form )in
this Triad (gl-tathlith ) at which all on earth were thunderstruck
save such as had taken hold of the Luminous Handle (al~"urwat al-rTrat).
Tt [ the Triad ] is the Triplicity (al-muthallath_ ) which was the origin
and genesis of forms and the source @€ numbers (al-a®d@d ) and their
sovereign., Outwardly it hath equilateral sides the symmetrical lines of
which admit of no declivity. Its inward aspect is understood by none save
God, the King .of the [ heavenly] Throne and the [lowly] earth ( [read] al~
thard ) and the Cleaver of earth and heaven." (MS, 30036 pp. 3-4 ). .

It may be gathered from these difficult lines that the cemjumotion of
the talismanic "Square" (al=tarbI® ) and "Triad" (or: equilateral
triangle, al~tathlTth ) was of great moment. in terms of the gabbalistic

emergence of the succession of talismans.

It will be obvious from the foregoing notes that there exists a rich and
many faceted use of the terms tathlIth and tarbi® in the writings of the
Bab and Bahatu'llZh. In a variety of contexts they may be said to have
talismanic, qabbalistic, cosmological, prophetological and other senses
including their being indicative of the pefsonal names of the Bab and
Bahatu'llzh,

1. For background details reference should be made to D.MacEoints excellent
paper, Nineteenth Century Babi Talismans ( see p.76 [above] fn. ).
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The "eight illumined Letters'" that uphold the "Throne".

In paragraph X Bahatutllah not only alludes to himself in terms of
the formation of the "First Talisman" and the "Greatest Name" but refers
to Meight illumined Letters" that support the heavenly "Throne" ( =
the talismanic locus of his being ). This teaching is rooted in gabbalistic
understanding of Qur'an 69:17 : "ind the angels will be upon its sides
and eight, that Day, shall support above them the throne of thy Lord,"
Taken literally and in context this verse indicates that with the cosmic
catastrophe of the time of the end the Divine Throne will comtinue to
be supported by eight angelic beings ( 2 at each of the four corners of
the throne ? ). By "various Sufi and SHI®T exegetes however, Qur'tan 69:17
was mystically and qabbalistically understood.The Bab somebimes
interprets the mention of Meight"  imamologically and sometimes gabbalist—
~ically in terms of the letter ‘C which has an abjad value of eight
and ig the second letter of the name Mul‘lammad and the first letter of that of
(Imam) Husayn ( see for exémple, TafsTr Bismillah,., Pehrak Baha'l Archives
MS 60LLC pp. 326=7 ).

What exactly Bahatu'llsh intended by the Meight illumined Letters" which
support the "throne" is not immediately obvious. The general implication is
that, gabbalistically speaking, eight letters of the alphabet ( possibly
symbolic of elevated souls ) support the talismanic locus of hie being (=
the M™throne™ ? ). There may be some comnection with the fact that the name
Bahgtut11Zh ( &M UMY ) contains eight letters ( <, P, | P

P .3 .3 , ® ) though this is far from certain ( cf. also the
abjad value of bahd',discounting hamza, = 8 ).

A11 things considered,paragraph X of the Lawhwi Khalil could be
interpreted in a variety of ways — apart from the suggestions outlined
above. The basic sense appears to be that the reality of E-Iusayn CaT
Bahatutllah as the "First Talisman" of the Primal Will was enthroned in
mystic pre-eternity such that the secret of the "Greatest Name" of God

was expressed but "sealed™ or kept secret.
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ADDENDUM

[VI ] The reference here to Mevery ancient mountain" being displaced
as a result of God's disclosure of Hig ldentity is probably ingpired
by Qur'an 7:143b% , M And when &%8. theophauy of his [Moses?] Lord
was realized before the Mountain [Sinai] it was reduced to dust,.®

In addition to the passage .. quoted in the commentary ( p.&€”
sbove ) in which Bahdtu'llgh identifies himself as the eschatological
manifestation of YHWH the following lines may be noted:

" He {Bahd'ut113h] it is Who in the OLd Testament [1lit: Torah J hath
been named Jehovah <( o3 = YHWH ), Who in the Gospel (al=injil)
hath been designated as the Spirit of Truth (rTGh-alrhagg ), and in
the Qurtin acclaimed as the Great Announcemert.{ al-naba! al-Cazim),™

{Text in AthZr-i Qalam-i A®l&, Vol. 2. p. 28 [ from a letter of

Bahatu'112h addressed to MIrzX CAIT Ashraf, CAndalTb and other

Baha'Ts ] trans., Shoghi Effendi in The Dispensation of Bah@tutllzh

[ London 1981 J,p. 13 ).

[ 2] Comuentary (p. 76 )

The complete Arabic text of the letter of Bah#tu'lTah/Khidimallah
to Hajji Mirza Mihdi (Yazdi ) is contained in INBA (MS) Vol. 32 pp. 21—
— 243 { lines translated= p. 21 ).

THE INFLUENCES ON MARK TOBEY
BY

GRAHAM HASSALL

A Paper originally read at the
National Association for Baha'i

Studies Conference, Yerrinbool,

o New South Wales (Australia ),

i 9-12 April, 1982.




THE INFLUENCES ON MARK TOBEY
Graham Hassall

Mark Tobey did not- belong to the mainstream of American painting.l
Most things which influenced him did not influence other painters of
his time. While the majority of America's modern painters were busy.
absorbing Eufopean breakthroughs, and launching,.therefrom. into their
respective styles, Tobey remained apart from the European tradition, and

sought inspiration from alternative sources (which can be broadly

categorized as non- Western ). By taking this different path, Tobey
explored at his own peril, for it affected not only his art, but his
art public and critics.

Tobey's paintings were often bittersweet to the critic, who acknowl-
edged their significance, .but recoiled from their origins. One result of
this posture has been a ldck of adequate biographical and art historical
material on Mark Tobey. There is a need for an authoratative analysis of
his 1ife and art, which both identifies and accounts for his 'influences'
and inthe process dissolves some misconceptions which surround his work. ’

Some of these misconceptions about the visual aspects of Tobey's
work have resulted from failure to attribute each to its' correct origin:
" Too 1ittle has been written a?out his viork. by way of real, essential
analysis, and too few of his works have been reproduced...such a volume
will no doubt be forthcoming,..it matters 1ittle who does it, as long as
the writer shows true understanding and is willing to go beyond cliches,
historical platitudes and the fads and fashions of the moment." 2 There
are numerous instances of Tobey's influences being attributed, with a
sinale stroke, to the 'Orient': ™ ...a devotee of Eastern Mysticism..." ?
“... his esthetic and spiritual searchings show strongest gravitational
Some statements of this

pull to the Orient ..." 4 are typical examples.

sweeping kind indicate that Tittle analysis of investigation has taken

place. They are an excuse for work not done.

2.

" . - . <,
Four'main influences can be seen in Tobey's work. These are the

fhi]osophy of Zen, Chinese Calligraphy, the Baha'i Faith, and the Western

‘painting tradition.

TOBEY AND ZEN

The most common notion that 1inks Tobey to Zen is that he somehow
'"discovered it' while staying at a Zen Buddhist Monastry in Kyoto, Japan,
for one month in 1934, This s unreasonable. Tobe& ‘experienced' it ih
this month, but he already knew its' phﬂosophy.5

From Zen, Tobey absérbed attitudes. Zen offered no visuai he]p:.it
did not advocate particular colours, shapes, or subjects. It offered a
method of working, which could be used equally as a method for executing
any activity. For art, Zen offers the guidance that ".., the artist must
try to make the'execution of a painting as nearly simultaneously with the

inspiration as possible." 6

This approach is markedly different to the
traditional Western practice of making many sketches and studies before
executing a work. ( One thinks of the time that Gericault spent preparing
for his "Raft of the Medusa").

Zen taught that an object, for example a flower, must be rendered
not as a static object, "but as a living thing which thrusts up into the
universe. That which the painter should understand and convey is the
thrust, not the inert flower." 7 Thus, Zen-gave Tobey a way of looking at
objects — it was not a new way, but one which confirmed his existing
ideas on the process called 'seeing'. Zen offered Tobey a method of
meditation, which he reportedly failed to master. 8 Zen offered Tobey a
way of seeing which involved a time period. According to a canon of
Japanese aesthetics, hidden beauty was " that which doesn't look like
anything, but in time discloses its' jewels". 3 Tobey often stated that

is was his aim to ‘arrest and detain the viewer'.
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Tt is incorrect to state, as does Lucie~ Smith, that Tobey "..became
a convert to'Buddhism”. 10 It is also incorrect to state,as did Vallier,
that "...It was the substance of the Zen theories that gave rise to the
spiritual elevation from which his painting proceeds." }l The substance
of the Zen theories gave rise to specific visual and technical processes:
being theories, they gave ideas, not being religion, they did not give

spiritual elevation.

TOBEY AND CALLIGRAPHY

Tobey was introduced to the techniques of Chinese calligraphy in 1923,
by a Chinese friend and artist, Teng Kwei. Whereas Zen had given Tobey a
method of approaching art { spontenaity ), and ideals to aim for ( beauty
hidden in time, the illusion éf movement and growth ), calligraphy offered
tools to work with, brushes, inks and papers, and characters,or visual
symbols, to emulate. Calliéraphy also offered approaches to the use of line,
and the use‘of pictori al spaée

PICTOR IAL SPACE

The use of line in Tobey's work is important. The way in which.lines
are placed relative to each other is referred to as use of pictor ial space.

In Tobey's work the lines never-cover the surface to the outer corners,

| ( as de Pollock's ) ,but are placed in the manner of Classical Chinese

painting , against a blank background. Tobey refers to this as ‘'white
writing'. This was begun in England in 1934. It was a breakthrough for

a Western artist, and few could appreciate it. The avant- garde,ho&ever,
accepted it,and it was exhibited. From this time foward, Tobey 's work was
part of the modern abstract art.H e would have to begin explaining it ,and
he would have to explain his sources, the use of space in his work, and his

concepts of time,energy and beauty.

84
Unlike the original calligraphic symbols, each of which‘carries )
specific meaning.kTobev's use visual simi]arity, but none is an exact copy
of the original symbol, and none carries a specific meaning: " His thrusts

and curves use few actual Chinese strokes". 1

‘The 'white writing' carries
similarities in appearence to the work of some Abstract Expressionists,
notably Pollock, but the intentions of thése two artists are manifestly
different: as described by the coliector Sydney Janis, Tobey's ‘white
writing' shows " ...sensitively controlled freedom...presumably different
from psychic automation...in that it is essentially under conscious

~direction...” 13

While it is true to say that Calligraphic art had a 'decisive %nf]-
uence' on his subsequent art 14, and that i£ was a 'major element in the

development of his mature work” 15, it should be noted fhat there was a
long period between Tobeys original interest in Chinese brush technique
and his first use of the calligraphic Tine 19: that when he did employ it,
it "differs radically from the concise restraint of its original sources" 17,

and that Tobey did not seek out this ca]]igraphy on his travels in order

to subsume it in his work. As he said in an interview with Watt: " I

went to the East and studied Chinese ca]]jgrapﬁy, but without ever thinking

I would use it." 18

TOBEY AND THE BAHA'I FAITH

We have seen that from Zen Tobey obtained processés with which to
work, and from calligraphy visual images to employ. The Baha'i Faith
couid not offer these to Tobey. It Has no inherent images. It has no
code by which to represent objects, or to execute material processes.

It offers no set format for meditation. To the acquisition of none of
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these skills can it be associated. " Tobey has insisted that he is
not a “Baha'i artist", but an artist who is also a Baha'i. "You know the
Guardian freed art before his death,” he wrote to a friend 1in 1963, and
quofed the words of Shoghi Effendi, great-grandson of Baha'u'llah and late
Guardian of the éaha'i Faith: "There is no official Baha'i Art, as this is
not a new religion, but religion renewed.'" 19 The Baha'i teachings gave
Tobey his world view. They allowzd him to absorb both East and West.
They gave him security and purpose, and no less, they inspired his range
of subject matter. This role of the Baha'i teachings in Tobey'sart has
been only dimly perceived by most art critics. Even those who took the
time to study his work in depth, 1ike William Seitz, would otherwise have
been mistaken as to the role of Baha'i in Tobey'Swork._Seitz wrote to
Arthur Dahl Snr the comment " In studying some of the ideas of the Béha'i
Faith in connection with Mark's ideas, I was amazed to discover how much

20

Baha'i has influenced his art."” Critics have written that the Faith

;was important to him, but few can pinpoint the exact reasons why. The

poverty of present work on Tobey is that it rarely gets inside his beliefs,
and thus seldom shows the crucial 1ink bewteen Tobey's Faith and art.

In an honest article on Tobey's painting one critic admits “ The
fact that they are religious in mood seems to be a rather frightening
aspect these'days;" 21 The value of Tobey's ré1igious impulses lie iﬁ
their admonition to activity in both the material and spiritual worlds:
admitting the primacy of religious feeling when one knows the Baha'i
teachings, is not denying the material world, buf rather, increasing its'
va1ﬁe. Lorenz Eitner is one art historian who understood Tobey‘svstruggle:
" He had to strive for symbols to express his religious impulses, and
he i1s linked to the Romantic-tradition, his Faith plays a big part, but it

is not all." 2z

Fe.

By seeking to express his ideals Tobey is joining human history, not

evading it. By 'being.religious' 1is meant having a wide range of

. interest s - in cultural matters, both secular and spiritual. When

Tobey was asked " What are your sources?", he replied " Mine are the

. Orient, the Occident, science, religion, cities, space, and writing a

picture instead of building it up in the Renaissance tradition". 23

It is important to note that Tobey's religious beliefs enhance, rather than
hinder his examination of nature. His work is not 'otherworldly', and
he delights in meditating on the microscopic.

Nevertheless, Tobey's being a Baha'i was a stumbling block for. many
critics. Faunce considered Tobey's involvement with problems of pictorial
form té be overshadowed by his dedication to a set of religious ideas, and
further, " We ne%ther‘ask nor try to find a deep awareness of medium or
plastic form where we know that this is not the artists first concern." 24
The problem with Faunce's stance is that she must reconcile her formalist
view 24 with Tobey's own, embodied in this statement he made three years
before the Faunce article: " The central problem 1iés, I think, in rhythm
and plastic form, often in the emotion of the application of colour -
what one‘might call structure. As I have no hard and fast ideas, no
philosophical affinities with preconceived methods, my work obviously
changes all the time, or at least looks like 1t.f 25 The assertion that
Tobey's dominant motive was advancing his religious ideas is diminished
by Waddington's suggestion (1969) that Tobey's inf]uences may run as far
afield as " a connection with scientific ideas of the electro-magnetic
field, or...a continuun of eveﬁts..." 26

The objection by Faunce to adherance to a set of religious ideas
has also to be reconciled with the whole of the Christian painting

tradition ( To refer to the Western tradition ), or, in the twentieth
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century, one might ask about Marc Chagall.
Many commentaries-on Tobey refer-to the Baha'i Faith. Most try
to @ive it a brief description, using it to account for Tobey's subject

matter. For example, "...a mystical, ecumenical doctrine based on the

* oneness of mankind and on the eventual unification of all peoples in a

. 7
sincle, peaceful, progressive, world state.” e

Other writers prefer to pass judgement on Baha'i, often without

first giving it description., For example " Tobey must certainly be

% considered a profodnd1y religious man, but his religion, in so far as it

is formalized, is not a Quaker, nor even a Christian one. He announces
himself as a Baha'i by conviction, and a Zen Buddhist by adoption.
Although the latter category has recently had a period of modishness,
both these doctrines are sufficiently exotic to carry very Tittie
precise meaning to most Western Europeans.” 28 .

Weiland Schmied, author of a Tobey monograph, says that Tobey's

encounter with the Orient was more important to his art than was Baha'i.

| He supports this with the statement made by Tobey " Baha'i sought me,

w29

but I sought Zen.

There is evidence to suggest that Tobey was misread by some critics.

At the least, they fitted him to a definable commodity - 'a prophet',
' the Sage from Wisconscin', 'West Coast Mystic' - all titles he shunned,

but in which he was nevertheless typecast. This characterization by art

¢ critics was not overtly derogatory, rather, it was by necessity, for

Tobey was not only radical in his beliefs, he was also radical in his
painting. Thebmisunderstanding he faced was experienced generally by

progressive artists of his generation.

gL

TOBEY AND THE WEST <

Despite all debate concerning Tobéy's artistic and spiritusl roots,
thé#e is no doubt that he was primarily an American Midwest Péinter. As
he put this: " Some critics accusz me of being an Oriental{st and using
Oriental models. This is not so, for 1 rea1ized,‘whi1e struggling in
Japan and China with Sumi ink and brush in an attempt to understand their
calligraphy, that I could never be anything but the Occidental I am .“ 30

Tobey shared such general characteristics with the New York School
as the impulses toward abstraction, subjectivity, and revelation. Where
he &iffered from the group in New York was in age, training and West éoast
orientation, whiéh meant, according to one hi;torian, that Tobey didn't
share their urgency, brutality, and physical nature. 31 This perception
is ha1fitrue, as a half of the answer. Tobey was never in a hurry
artistically. If he had been , he would have moved to.New York and
stayed there. 32 Yet Tobey participated fully in the art world, and was

as influenced by European artists as was any other Amefican painter.

¢ While Pollock came to his famous painting style in 1943, Tobey had

arrived at the same stage in 1935. Hence the comment by Rosenberg that

".33 Tobey was the pioneer.

Tobey was a " 40's artist mature in the 30's
In 1940 his 'Modal Tides" won $100 first prize at the 26th Annual

Exhibit of North West Artists, and it ®jolted the social and artistic

" scene. of Seatt]e".34 Two of the city's papers ran the picture upside

" down, and one critic said it "looks like an air-view of a weeks washing,

still in the basket".35 This type of treatment by the press spread Tobey's
early fame. By 1948 Tobey was one of the three names circulating most
among members of the European avant-garde, together with Pollock and De

Kooning. It is generally accepted that his fame was greater in Europe
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than in the United States of America. Speaking of Tobey's 1965
Retrospective show in Paris at the Musee des Arts Decoratifs,one

critic explains: " In order for the French fully to accept an American
artist it hglps if they can convince themselves that he is neglected
in America." Ashberry goes on to deny this situation, but still admits
"On the one hand, it is true that Tobey's reputatioh in his own country
has got misplaced, if not actually lost, in the shuffle of the last few
years. His work is quiet as a whisper next to the stentorian voices of
Kiine and Pollock." 36 '

Tobey won many coveted art awards, the most significant of which was
the 1958 Venice Biennale, he being the first living artist to do so.
In the early 1960's he was acknowledged as. being America's greatest
37 . In 'Forty American Moderns' , a 1944 exhibition,
Tobey's work was shown with the works of Davis, Pollock, Baziotes,
Gottlieb, Matta, Motherwell, Rothko and Graves. He was exhibited many

times with this foremost group of Americans, but he was not of the same

living artist.

school. Some writers try to link him with other painters as a school of

38

'Midwest Mystics' but ultimately "his independence is his importance®.

TOBEY AND THE CRITICS

It is asserted by some that Tobey was not given his due acclaim
in America because his inspiration was the cosmology of religious ideas
that he discovered in his Eastern travels. 39 By trying to break with
40

Renaissance tradition Tobey alienated himself from Western critics.
For example, he tries to eliminate mass, and dematerialize the brushstiroke

in his effort to balance energy and matter.

The critics were not always able to discern Tobey's real intentions.
This is clearly illustrated by Lucie=Smith's explanation of Tobey's

Eastern travels: ' Tobey's journeys to the Orient were made wit:z tae

o,

specific purpose of studying Chinese calligraphy, and they had an avowed

w41 This statement is opposite to one by Tobey:

effect on his painting.
" 1 did not go to China and Japan in order to find something new for my
work., I went to those countries simply because I had the opportunity to

oo there." 4z

On gnother Tevel Tobey defied the. critics by not fitting
into a national , or group context. For this reason he could be less
easily used as a tool for American glorification. The'relationship between
Tobey and the art press was strained rather than broken. While Tobey
concentrated on his Eastern lessons, historians were nevertheless able

to find in his works evidence of his debt to the West. They felt they-
could trace his 'all over' textures back fo Seurat and some of Van Gogh's

drawings.,43

In addition, Greenberg in a number of places states his
belief that Tobey was 'freed' by the explorations of Klee: " One really
became aware of Klee's painterliness only when it was 'blown up' later on

by artists like Wols, Tobey and Dubuffet." a4

CONCLUSTONS

From these brief notes it can be concluded that by becoming a
Baha'i, Tobey placed himself on a path which sought new forms with which
to express new spiritual energy. This path led him-to cultures of both
the East and West. One consegquence of his searchﬁwas the rejection of
much of the Western, Renaissance tradition - Teading to his partial
alienation from art critics and public. This alfenation was endured by
Tobey inrcompany with many expressionist painters. But Tobey's alienation
went further than that endured by others, for his adherance to the Baha'i
Faith pulled an additional veil over the eyes of many, who confused the
new visual forms with the new beliefs, and not understanding the former,

decided they could not understand the Tatter. Yet at the same time scme
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painters and art critics who were not Baha'is were able to see his art

clearly. On occasion, Tobey was defended by fellow North West painter
Kenneth Callahan: " It is not a deep mefaphysical art, It is as natural

andias expressive as any with which we are familiar", 4

Tobey, along

with many paintess of his generation, had to defend his own work: " Some

people call my paintings absolute mysteries of absolute nonsence. All

things are easily explained if persons will take the trouble to see. Just

as the new music of today requires a new ear, the new art needs a new eye." 46

Tobey's growing adulation in the art world was matched by an undercurrent

af misunderstanding., He was not alone in this respect, as many painters suff-

ered ridicule for their 'abstract' artforms, as they also suffered at the

hands of se]f—riéhteous critics. Mark Tobey developed his art over an

extended period of time. Appreciation of his work will also require an

extended period of time to deve'lop.47

ROTES

1 - This is not an obvious .statement. The mainstream can be considered to

be the group of artists which inherited Cubism, Expressionist and Geo-
metricdl Abstraction, plus Surrealism from Europe. This was built on by

the Abstract Expressionists in America. Tobey cannot be strictly compared
with artists of this school - Rothko, Kline, Motherwell, and Pollock, because
while their works may share similarities, their imtentions were basically
different. Tobey may have shared some intentions with the Abstract Express-
ionists, notably a desire for spontenaity, but the impulses behind each
differed. In addition, the Abstract Expressionists were, as the term
suggests, giving expression to dbstractions. Tobey, in contrast, did not
work with total abstraction: they show, according to H.B.Chipp, "a pervasive
strain of realism" ART NEWS 59:58, Summer 1960. In contrast to the work of
most Abstract Expressionists, whose work lacked 'content', Tobey's are
always contemplations of some object, not merely expressions of emotion.

[Valia « BN BN oAl
t

11
12

.13

14
15
16
17
18
19

20
21

23

24

2.

Vright, Clifford, Mark Tobey: Homo Ludens and Humanist, %TUDIO 168:24-7
July, 1964.

Rose, Barbara, American Painting, Skire, Switzerland, pp78-9.

Canaday, John, "VIBRANT SPAlt OF MARK TOBEY", New York Times, Sept 9, 1962.

This point,‘missed by so many commentators, was made early by Canaday:

" His disco%ﬁries from the Cast have been not so muck revelations as

confirmations of directions he had set for himself. Take Zen, for instance.

Tobey was exploring Zen when the current crop of Zenites didn't know Zen

from Rablum." Canaday, op. cit. p.72.

ibid, p. 72.

Devree, Howard.,"Award at Venice} New York Times, June 22, 1958,.

Franc, Helen., " An Invitation to Seej Museum of Modern Art, N.Y., 1973.pl7:

Canaday, op.cit.

Lucie-Smith, Edward., Movements in Art since 1945, Thames & Hudson,
London, 1969, p.46.

Vé]]ier, Dora., Abstract Art. .

Taylor, Joshua C., Tribute to Mark Tobey, Smithsonian Institution Press,

B74,. ’

Barr, A.H., Three Generations of Twentieth Century Art: the Sidney and

Harriet Janis Collection of the Museum of Modern Art, pll6-7.

Devree, op. cit.

Taylor, op.cit.

ibid.

ibids

Watt, Alexander, Paris Commentary, Studio, 162:222-4+, Dec. 1961.

Dahl, Joyce & Arthur, Mark Tobey: Paintings from the Collection of
Joyce and Arthur Dahl, Department of Art and Architecture,
Stanford University, 1967, p 15.

ibid, p 15.

Wright, op. cit., p 26.

Eitner, Lorenz, quoted in Dahl, Joyce & Arthur, op. cit., ppl6-17.

The title of the essay is "Mark Tobey and the Romantic Tradition",

a work reproduced in Society of Tobey Bulletin Number Two, Dec. 1980.

Kuh, Kathrine, The Artist's Voice: Talks with Sevénteen Artists,
Harper & Row, N.Y., 1960.

Faunce, Sarah C., Tobey: Painter or Prophet?, Art News, 68:41, Sep.1962,




73-

24 - (con't) In this article Faunce goes further: "Unlike Blake, his
religious convictions are neither original, nor are they poetry,

much Tess great poetry."
Courtois, M., Tobey, Cahiers du Musee de Poche, 1 March 1959, pp59-88,

&

26 - Waddington. C.H., Mark Tobey by Weiland Schmied - Review., Studio,

173: Supp &, March 1967.
Albright-Knox Art Gallery:

27 - Contemporary Art 1942-72,

2& - Waddington, op. cit.

29 - Schmied, Wieland, Tobey , rirry N. Abrams, Inc., N.Y., 1966. p 7: the
full passage for this reads: "A1thou§h he says 1ittle about Baha'i, an
unshakable devoutness rings through all he says, the devoutness of a
widely travelled, cosmopolitan man, who looks at the world in which he
lives from a critical distance. Baha'i, a religion which unites all
religions,.with its sense of the unity .of all mankind, has been the
polestar and compass by which he has guided himself all his life., But
his art, which, since those first Broadway paintings, those first
'white writings' of 1933-36, has deve]qped continuously and without

Orient,

great breaks, probably owes more to his encounter with the
the spirit of Zen painting, the calligraphic impulse he received in
Japan. “"Baha'i sought me, but I sought Zen," he says."

30 - Wright, op. cit.

31 - Wilmerding, John., American Art, Penguin, England, 1976, p 203.

32 - Tobey's relationship with New York is described by Henry Geldzahler:
" New York stands for a style of life to the artist, a reference
point and a base of operations. Even if he is in no way associated
with New York, except as one of the places he exhibits ( one thinks
of Mark Tobey, Sam Francis ... Larry Bull, and Robert Irwin, all West
Coast artists ), he makes the occasional talismanic visit to the city,
most often simply to see what is happening.", New York Painting and
Sculpture: 1940-70, E.P. Dutton & Co, Inc., N.Y., 1969, p 16.

33 - Fuller, Richard E., & Bowen, Betty, Tobeys B0: a Retrospective,

University of Washington Press, U,S.A., 1970.

34 - ibid.
35 - ibid, An amusing aside: In January 1968 'Autumn Field' was hanging
upside down outside President Johnson's office at the White House.

There followed a one week debate as to which way was up!.

in Leymarie, Jean, Abstract Art Since 1945, Thames & Hudson, London, 1971.

36

8

37
38

40

41
42
43
44

45
46
47

4.

- Ashberry, John. Mark Tobey's Life Mork Displayed at Parig Museum,
Herald Tribune, 1965. Thanks to Roger White for obtaining this article
as wellas other valuable information on Mark Tobey. )

- Wright, op. cit. '

+ Canaday, op. cit.

- American'Artﬁ Prentice-Hall, Inc, 1979.

= " Tobey sees, the break-up of Renaissance perspective and illusionism
as ?ara11e1 to the gradual breaking down of barriers between individuals
nations, and cultures. Space is subject matter also, not Just illusion; ’
that is, outer space as wei® as the 'inner space' conceived by the min;
Tobey says, "My mind, it would seem, has its own geography'." - from an .
unpublished essay by Jennifer Rutz-Gemmel. There are many passagés in ~

: which Tobey explains the inadequacies he finds in traditional Renaissance
methods., )

- Lucie-Smith, op. cit.

- Courtois, M, op. cit. p 59.

- Waddington, C.H.,‘Behind‘Appearance, Edinburgh University Press, 1969, ps5

- Greenberg, Clement. Post-Painterly Abstraction - Catalogue of an T
Exhibition at Los Angeles County Museum, 1964, in Rose, Barbara, (ed)
Readings in American Art 1900-75, Praeger, N.Y,, 1975, ,

- Fuller, Richard. op. cit. '

- ibid.

- The founding of the 'Society of Tobey' by his one-time secretary
Mark Rit;er, and Hans Greub-Walker will add momentum to this brocess
Increasing knowledge of the Baha'i teachings, as they gradually, and'
globally. affect all areas of endeavour, will change understanding of
the creative Processes, and of the contribution of Mark Tobey.
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From a Memorandum of an ad hoc commitiee, Baha'i World Centre (Haifa
Israel ) dated 20th March 1983 in reply to questions posed by Mr.
Robert Stauffer in a letter dated 9 February 1983.

Note 1. on Sargis Mubagajian, Atrpetts book Imafiat : Strana Poklonnikov
Imamov [ Imanat: The Country of the Worshipperts of the Imams ;
Alexandropol 1909 ; Pt.II., Bbis and Baha'{s = pp. &7= 208 ).

"In an earlier search for Atrpet Sargis Mubagajian's sources of
information for his book 'Babizm i Bekhaizm", a report was found
among the documents filed by Shoghi Effendi indicating that Mubagajian
went to Tabriz to investigate the Baha'i Faith. He, unfortunately, met
with Jalfi Miskar Khu'f, a Covenant breaker, and received his
information from this man. What Mubagajian was told, particularly about
the period after Bahatutllsh, was grossly incorrect. Jalfl also sold
Mubagajian other pictures and portraits which later appeared in the
book. The report further states that the portraits identified as those
of Ba.ha"u'llafn, the Bab, and :Péﬁlirih are obviously forged, However,the
drawing made of CAbdutl Bahg in his youth bears, of course, a great

resemblance to the original picture.

[ Kindly communicated by R. Stauffer. [Ed] 1.
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THE
AFNAN LIBRARY
TRUST

THE AFNAN LIBRARY TRUST

About the Trust

The Afnan Libracy Trust is an independant charitable tust
setup in 1985. It was set up in accordance with the wishes of the
late Hasan M. Balyuzi that his collection of papers. books,
manuscripts, photographs and newspaper cuttings be formed
ino a library, named the Afnan Library. founded in the name of
Muvaqqaru’d-Dawlih and his wife Munavvar Khanum and
dedicated to Khadijih Bagum, the wife of the Rab.

The object of the Library is to promote this study of the Baha'i
Faith by maintaining and expanding Mr. Balyurr's calfection.
The range of subjects to be covered in the collection includes.
apart {rom material direcly about the Baha'i Faith iwself, the
fields of British, European and World History, Middle Eastern
studies and comparative religion.

Apart from the Library, which conslitutes the main concern
of the Trust, the Trustees are also empowered to promote the
study of the Baha'i Failh by sponsoring lectures. classes and
conferences, by the publication of books and periodicals, and by
the awanding of grants and scholarships for study, travel and the
provision of materials.

The Trustees consist of three persons nominated by Mr.
Balyuzi:

Mrs. Mary Balyuzi
Mr. Robert Balyuzi
Dr. Mogjan Momen

as well as arep ive of the National Spiritual Assembly of
the Baha'is of the United Kingdom. The Trust was registered
with the Charity Commision for England and Wales on 20th
June, 1985 (Registration Number 291949).

The Trust has also received support from the Universal
House of Justice which “views the final accomplishment of the
wishes of the late Hand of the Cause as of the very greatest
importance™.

The income of the Trust consists solely of donations and
bequests. Annual accounts will be available for inspection.

The Appeal

Thus far the Trust has principally been engaged in cataloguing
the books bequeathed by Mr. Balyuzi and adding to the
collection by the purchase of papers and books. However. the
Trustees have decided that in pursuing the objects of the Trust.
priority must now be given to the purchasing or leasing of
suitable premises to serve as a library and the fumishing and
equipping of these. This is an essential step in order to realise the
wish of Mr. Balyuzi that the collection be made avaitable “to all
who seek knowledge™. In addition the Trustees will be endeav-
ouring lo keep the Library up-to-date by the purchase of such
books and periodicals as funds wiil allow.

The Trustees envisage that when funds become available, the
other activitics indicated above will expand in a number of
directions. They to be in a position to award scholarships and
prants in furtherance of the aims of the Trust; to- undertake
publications; and to sponsor conferences and other educational
activiies.

It isto carry out these plans that the Trust is now launching an
appeal for donations. Donations may be general or specified for
any of the objectives outlined above. For residents of the United
Kingdom, the Trust, as a registered charity, is able to recover
income tax on payments made under Deeds of Covenant: gifts in
the form of stocks and shares are not liable to capital gains tax,
nor are gifts or bequests liable to capital transfer tax. Gifts and
bequests of relevant books and papers as well as suitable pieces
of furniture for the Libracy and offices will be most welcome.

Should you feel able to make a donation, please send this to
the address of the Treasurer of the Trust indicated. To covenant
an annual sum of to the Trust. please be so kind as to fill in the
attached Banker’s Order and Covenant Forms. sending both to
the address indicated.

THE AFNAN LIBRARY TRUST

Deed of Covenant

[ (full name in capitals) ............. ...l e
of (address incapitals). ...

covenant with the Afnan Library Trust that for four years from the
present date or during my lifetime (whichever period shall be the
shorter) 1 will pay 10 the Trustin every year such a sum as, afier
deduction of income tax at the standard rate for the time being in force,
amoumts o £ .. ...l (please insert amount
per year even if you wish to pay monthly or quaterly).

Signedby me this............... dayof............ 19.. ..

Signature. .. ..... oo
in the presence of (signature of witness)...................

{name and address of witness).................. ...

Banker’s Order

To the Manager (name and address of your Bank) ...............

Please pay the sumof £................. each year/quanier’month
(detete as applicable) to Lloyds Bank PLC. 40 Rosslyn Hill. Hampstead.
Londonr NW3 (Code No. 30 93 80 for the account of THE AFNAN
LIBRARY TRUST.

{Account No. 0600088) on...........ooevivnon and thereaficr
for the following four years.

SIGNED............. ACCOUNT NUMBER ............_
ADDRESS ... .

To be sent to: The Treasurer, The Afnan Library Trust. 3 Lyndhurst
Road, Hampstead. London NW3.



