THE MYSTERIES OF THE CALL OF MOSES: TRANSLATION AND NOTES ON A TABLET OF
BAHA'U'LLAH ADDRESSED TO JINAB-I KHALIL.

Stephen N, Lambden

Among the alwdh ("Tablets™ ) of Miys¥ Husayn °AIT Bahi'u'lldh (1€17-92 )
published in vol\mc [four of the late SAbd nl—ﬂan!d Ishriq Khnvu"!’s corpilation
M&'Tda-yl Ksndnf ( 9 Vols. 129 Badf® + reprints ) is that described as &

" Blessed Tablet about the mission of His Holiness Moses..® (Vol.k. pp. 38-L1 ).
The Arabic Tablet so described 1s in fact the first part of an epistle of
Bahltu'llah/ [ Mfrad Xgi Jan ] Khddimalldh sddressed to a certain XhalTl ( a
Bahi'T of uncertain identity; = Tbrahim ? ), Its unpublished second (largely)
Persian parts begins .... 'J:j." st é‘)”ﬁ S‘ and ends,
Dadin [al1dh] =) @2 1Z0 naf 50 Gf g JF ey Dda Lt e
text from an uncatalogued [*Tehran Bah&fT Archives’MS ] photocopy in my posseas—
-ion ). ‘

It is clear from the Persian section  of the "Ll\‘\‘i Jinib i Xhall® that
the vhole Tablet was written during the late CAkka,period of Baha'u'l1Ehts
ministry (1868+92; most probably the late 1880's ). The XhalIl addressed therein
had evidently written to Bahdtu'llah(through Khadimallah as was usual during the
late CAkka period ) asking advice and posing questions about, so it seems, the
following 3issues : [1] About (KhalTl's personal )service to the Baha'l cause;
{2] About the doings of wayward [AzalX?] souls [?]; [3] About listening in at the
time of the revelation of verses [by Bahatu'llah] and [4] About visiting or
settling at Tiberius and the circumstances of(a certain Baha!'I referred to as)
Jingb-1 Hakim. Bahi'u'llah/ Xhadimallzh's reply to these issues 1is prefaced
by aever;l pages (in Persisn ) about the greatness of the Bahatl revelation and
the fulfilment of various proof-texts-quoted (in Arabic) from the Hebrew Bible
( Isaiah 33:20b; Psalm 108:108; 137:3-; ard Issdab 2:10[¢19+2L J; details camnct

be gone into here ). Towards the beginning of the Persian section (Pt.II ) it is,

furthermore, made clear that the first Arabic aection (Pt.I. = Ka'Tda-yi Xsnﬁﬂ.',

Vol..4 pp. 38-41; see above ) was revealed by Baha'u'].lﬁx in honour of one referred
to as Jinab-i Hakim. This Hakim, almost certainly a Jewish physician and convert

to the BahZ'T Cause eriginally rpaident in Iran ( a fair number of Iranian Jews
who became Balia'Is were named or known as Hakim ),had apparently visited BahZ!
-u'11%h at (or near) cAkki', settled or was temporarily resident at Tiberius
(not far distant from the SAlka-Haifa area ), and had had personal links with
(the abovementioned ) khalTl ( possibly also a Jewlsh convert ? ).

34,

The Mysteries of the Call of Moses

The first (largely) Arabic part of the M-g Jingb 4 Khal1l revealed in
honour of (a certain) Jinbei HekIm is a kind of mysticel midrash on
the Exodus account of the Call of Moses and the disclosure of God's nanes.
In a large number of his thousands of Arabic and Persian spistles (gm)
Bah@a'u'llsh refers to Moses and to the events that, according to the Bible
and the Qur'an, took place on Sinai., Details cannot be gone into here but
it is important to note that ~Bah3'u'llEh frequently and in various ways
allegorizes the scriptural accounts of Moses! encounter with the Divine and
sots them in spiritual preeeternity.i.e. in a primordial, pre-existent or
transcendent celestial realm. The Sinaitic experiences of Moses and the
Divine epiphany eometimes symbolize the primordial encounter of the realit;
of the Prophets with (pre-existent ) BahZ'u'11ih or the (indirect) manifest.

~ation of Divinity in the interior Self (= nwati‘ctll'v,Sinai ) of Moses. (=
the archetypal reality of the Prophets or of the true seeker ). In the Lauh-i
n.nn the Exodus texts drawn on are set in mystic pre-etornity and rahtod
tho primordial disclosure of "Greatest Name"™ (Bah' ) or the person of Bahd'-
~u'llzh. . Thie, in part, as determined by the nature of the Arabic translation
of Bxodus 3 and 633 made by Cornelius Van Dyck ([+ K11 Smith] Beirut 1865 +
later editions ).

Lying behind Baha*u'llih's mystical midrash on Bxodus 3+ 6:3 are those
Inlamic traditions and writings that speak of important events having taken
place before the creation of the world/ universe; including, for exasple, the
creation and epiphany of the light of Divinity which is the light of nmw
and the Imams; the primordial eoniuioni.ng of the prophets and the taking of a .
covenant with all buman sonls. A miltitude of Muslim mystics and t.heosopheru
as vell as the SH1T Imdns are recorded as having spoken about cycles of
spiritual existence lasting for many aeons or millions of years before the
creation of this world. Such teachingsare drawn on and elaborated by Bahatut.
=llsh and given a variety of interpretations by 'Abdu'l-Bah3 in the light of
the ultimste Bah@'I rejection of human pre-existence, (cf. for example,
Selections From the Writings of 'Abdu'l-Bah{ [Haifa 1978 ] No.181 p,207 ).
In order then, to understand the first part of the Lawh.l Jinibei KhalTl it
is necessary to bear in mind a) the Van Dyck Arabic text of Exodus 3+ 6:3; b)
the Islamic traditions sbout mystic pre-eternity and c) varfous Qurt@iic
texts and Babl- Baha'I doctrines; :

l\ of. Qurtan T:172f; 2015,
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Worth noting at this point is the fact that after speaking about
the creation of the Prophets and the theophany of God as "Almighty
God"® ( = EL GHADDAI ) Baha'u'llgh oets forth details about the
successive disclosure of the Divine Names in terms of Moses' being
four times called by God :#

a) Moses i3 called from the midat of the Fire (= the Sinaitic Burning Bush);

then, after 81,000 + 9,000,000 “years" ( of tpre-eternity' ) see II=III ),

b) From the "Supreme Horizon" (= the point of the disclosure of Divinity;
see IV~VI ); '
c) From the Msupremely pure region, the most luminous holy place [station]"

( see VII ) and,

d) From the "Furthermost{ Sinaltic]Tree" (see VIIIf ).

Without going into details (ses the commentary below ) the import of that
part of the Lawh-i Khal¥l translated below ( pp. 37-40 ) may be summed up
as follows: .

{1 ] The archetypal beauty of the (pre-Mosaic ) Prophets was created and
subject to the theophany of God (= Bah@'u'lléh ) as "Almighty God"
(= EL SHADDAI; ses Exodus 6:3 ); '

[ 11] In view of pre-eternal souls having forgotten the primordial covenant
God ralses up Moses and identifies Himself to him (cf. Exod 3:4b+6a );

[I1I] Yoses' pre-eternal encounter with God (ef. Exod 3:6b );

{1V ] The celestial comissioning of Moses.
[v ] God's "hidden people" and Moses' mission to them (cf. Exod. 3:7a )j

VI ) On the disclosure of the tatragrammaton (MHWi; of, Exod. 3:15 );
[VII] The testimony of Moses;

[VIII] The enduring importance of the tetragrammaton (YHWH ) as a sign of the
advent of Divinity in eschatological times (cf. Exodus 3:15b );

[IX ] God's epiphany as "Almighty God" (EL SHADDAI; Exod. 6:3 ) and the
mystery of His ultimate manifestation as the "Greatest Name" (Baha');

[ X] On the primordial and alphabetic configuration of the "Greatest Name"
(Baha! ) or pre-existent locus of the being of Mirza Husayn °AIT
Baha'u'llah.

J¢ Roman numerals indicate the paragraphs of my provisional translation,

THE LAWEI JINAB I MHALTL (Pt.I),
PROVISIONAL TRANSLATION, TEXTS AND
COMMENTARY.
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II1,

-
LAWH-TI JINAB-1 KHALfL (PT.I ): PROVISIONAL TRANSLATION,

In the Name of Our Lord Who hath described Himself through
His Own Self by virtue of its Namesake among the Names,

The Sovereign of the Divine Realm and King of Life Who dieth not
hath so established and omamented The Kingdom of Majesty and Beauty
and the Spiritual Realm of Might and Magnificence
that through but a breeze of the breezes of the Hidden Sea of Ink
which hath exuded from the Supreme Pen the Beauty of the Prophets

was made manifest, They, through the Sun of the Bleased Word, " I, verily, am

Almighty God, Powerful over all things! " which shone forth from
the Mouth of the Divine Will, were irradiated [ through the Divine
theophany ] and filled with Light, Exalted be His Command and His
Power] Exalted be His Might and His Sublimity! PExalted be His
Grandeur and His Sovereignty!

A beam from the lights and splendours of this bright, luminous
and resplendent Sun became manifest and evident in the horigons of
existent Being and the contingent Realitlies until the vells of
forgetfulness intervened and eyes were witheld from witnessing.

Then the Countenance of the Speaker {= Moses ] appeared from the
horison of the [ Divine] Intention of the Living One, the Ancient.
Praised be He Who caused him [ Moses ] to be made manifest! And
praised be He Who raised him [Moses ] up [ to be His Messenger]! And
exalted be He Who spoke unto him [Moses] from the midst of the [Sin-
~aitic ] Fire [saying]: " Moses, Moses, I am the God of your father,
the God of Abraham, the God of Isaac and the God of Jacobl ® [ =
Exodus 3: (4b%¢ + ) 6a (Arabic version) ].

When he [Moses] heard the [Divins] Call from the midst of the
[sinaitic] Fire he was captivated by the charm of the All-Compelling
[Divinit.y] and veiled his face out of fear, being unable to look at
Him { cf. Bxod,3:6b and Qurtanic //*s ). Thunderstruck he swooned away
on account of the Call of the Lord for a period of 81,000 years until
the Bounty of his Lord encompassed him and the fragrance of reunion
blew upon him, When he came out of his swoon he [Moses] exclaimed:
"Unto Thee be praise,0 Thou Who hast enlivened me through Thy most-
sweet Call and raised me up once again, O Lord of Names, through the
Spirit of Thine Exposition.," He [Moses] then rose up and stood before

v'

vI.

3%,

the Lord, submissive, humble, praising, given to remembrance

{of God}, gloxifying, magnifying [his Lord] in his inmost self
for a period of 9,000,000 years.

Then yst again was the [Divine] Call made manifest from
the Suprems Horimon: " Moses, Moses] Go in My peace and [with]
the fragrance of My garment unto the retreats of My Holiness
and the regions of Mine Intimacy; then unto the Cities of the
Realm of Unknowing, the Kingdoms of My Spirit, the Worlds of
Exaltedness, the Plains of Flashing Light, the Most-Sublime Helghts
and the Gardens of Bternity. It is permitted that you ascend every
Heaven, enter every Ocean and ride in every Ark,but bewars, beware
lest you cross over the gulf of the Ocean of Grandeur, approach the
Crimson Arks or draw nigh unto the sacred Show-White land for
therein is & region [or station] in which the realities of Names
are consumed,™

[ And God said to Moses (s0e Exod.3:7f ) ]'I verily, when I
heard the cry for succour of my hidden people, hearkened unto the
longing of my beloved ones about whom none is informed save Myself,
and becams aware of their lamentation in their separation from Me,
their tortured cries in the Land of the One Who is Invoked [ for
help; fI barr al-mustaghith ] in their ardent desire for the Meeting
with Me and their request for reunion with Me, and when I came to a
knowledge of their thirst and burning desire for the Kawthér of My
Hidden and Treasured Name, I desired to send you [Moses] unto them
with My fragrances and My perfumes, My sweet-scents and My bounties,
with My glad-tidings, My manifestations and My graces.!

Thenthe Speaker [Moses] presented his plight unto the Lord, the
Ancients [ He eaid to Him ]" If I come unto them [ the peopls] and
say to them, *Your Beloved hath sent ms unto you! and they ask me
' What 1s His name ? !, what reply shall I give to them ? * [ See
Exodus 3: 13 ( Arabic version) ] . Then did the Lahiit of Might quake,
the Jabarut of Power shake and the Malskiit of Loftiness and Bxalted-
ness swoon &way. T" he most elevated Heaven of Heavens trembled
by reason of the [Divine] Call which was raised from the Hidden
Retreat of Grandeur and the reverberation of the voice of the Lord



VII.

VIII.

37.

displaced every ancient mountain. Say: 'I AM {HE] w0 [1s] I aM

wi0 I AN [= ahyghitlladhi ahysh ashar shyal= JURNIOR AVAR 1.

I AM hath sert me [Moses] unto you{= ahysh shalshnu slakhim(sic,)=
TR "IN © ATAR ;ace Exodus 3:14 Hebrewt Arabic ).0 Koses!
This you shall say unto the thirsty onss who desire the XKawthar of
union with Mo :'YHWi [ @gg2 = the tetragramaton JI\7 ,'Jehovaht,
tthe Lord! ] your Beloved hath sent me [Moses] unto you in order that
I might give you the glad-tidings of His manifestation, His [future ]
advent, His noarness and the [eschatological] Meeting with Hin® ( see
Exodus 3:15 Hebrew + Arabic ).

Subsequently he [Moses] heard the [Divine] Call again from the
supremely pure region, the most luminous and holy station [or,place)
Say : " YHH 4t is Who, from the Realm of Unimowing [ ghayb al-
emat ) , hath enabled me [Moses] to hearken unto His voice and be
attentive to His Call but I have neither seen Him nor gazed upon Him,

He [simply] commanded me that I should turn unto you with [but] a
fragrance of the garment of the Beloved One in order that patience
might be established in your hearts on account of His [personal] absence
and separation [from you] to the end that you be comforted in view of
the many days of your remoteness from Him,"

Then egain was the [Divine] Call made manifest from the Furthermost
[Sinaitic] Tree that had grown up from the midst of the {Divine]
Throne in the Snow-White Heights of the most concealed [realm of )
Grandeur: ™ O Moses] This is My Name and My Memorial unto them
{the people] throughout their holy and blessed generations. It will
endure throughout the ages of Eternity and Everlastingness and through-
—out times having neither beginning nor end, This is My Sign among
them [ the peopls ] of the Day of My coming unto them and through which
I shall make Myself known unto them and draw aside the veil which
conceals My Beauty, They shall know naught save Me and, apart from
this My Name and this My Memorial, shall nothing ever be mentioned
among them. These are My servants whom I did not command to prostrate
themselves when I created Adam. The inhabitants of My concealed
pavilions and the Concourse of the realm of My Unimowing were not
informed about them."[ See Exodus 3: 15b Arabic J.

IX,

#0.

" O Moses! Bear thou witness that I, verily, am the Lordl

I was alons, a God sanctified sbove all Names in Mine Essence.

I remained unknown for an eternity of eternities. In the hidden-
~ness of My Beha! [ = Splendour ] I shall not bs known until

the end of all ages, I verily, appeared unto Abraham’agd Isaac
and Jacob through My Name ® Almighty God, [ &) Y =
(Heb,) ":l'@ f& » EL_SHADDAI ), Powerful over all thi:gs"

but by My Name YHIM I did not make Myself known until this

Day. [ See Exodus 6:3 Arsbic ], This is the treasured secret of

My Hidden Name, This is the mystery of My Concealed Name. This

is the cipher of My Concealed and Guarded Beauty, It hath ever
been and will ever be—as long as the ancient Eternity of Mine
Esgence and the Locus of My Being endures——hidden and concealed

in the Treasuries of My Command and the Storehouses of My
Custodianship; secreted beneath the Veils of My Glorj and wrapped
under the 8overings of Mine Infallibility and Power. I have hidden
it [ the hidden name ga)_é' ] beneath the Robe of My Greatness and
the Canopy of My Grandeur until such time as it will be made kncwn
on My part in a land that is concealed and hidden in the Veils of
Mine Occultation and the all-encircling Ocean of My Knowledge,
I (alone) shall determine the appointed time for its disclosure .
And He, verily, is I Myself in al-mustaghath[ = abjad 2001
indicative of the time of the manifestation of man yuzhiruhu'llsh
= Baha'u'lldh = the fHidden Name' ] . I shall decree when this
Treasure [= Bahd! ] shall be made manifest through the Sovereign of
My Will and I shall bresk its seal through the Fingers  of My Might
and the Fingertips of My Power. I shall cause that Hidden Pearl to
emerge, by the submersion of My Supreme Pen, from the concealed,
inacessible, pure and untainted Qman of Mins Ink, "

When the [Divine] Call was ended and the Mighty, Hidden Letters
[ =the®| » < of ’&’, ,Bah&' 2 ] came to be in the form of a
Triad in the Fourfold Temple [ = Husayn CAIT (7 - = 443 letters ),
Baha'u'lléh ] and the Innermost Mystery and Secreted Treasure was
made manifest and eight illumined Letters bore up the [Heavenly]
Throne [see Qur'En 67°!7 ] then was the Temple of the Greatest
Name perfected and sealed with a sacred, guarded B8eal. Blessed be
he who gazes upon the Seal of the Beloved One and becom ieth aware
of that which hath been decreed in it of the mysteries deposited in
the treasuries of the Books of old on the part of One All-Knowing, All-
Viise.
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EXODUS CHAPTER 3 AND CHAPTER 6:1=9
ACCORDING TO THE HEBREW (MT), VAN
DYCK ARABIC TRANSLATION AND ENGLISH
(RsV).




EXODUS CHAPTER 3 AND CHAPTER 6: 1-9,
THE HEBREW (MT) TEXT.
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EXODUS CHAPTER 3 AND CHAPTER 6:1-9 ,ARABIC TRANSLATION ( VAN DYCK ),
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EXODUS CHAPTER 3 AND CHAPTER 6:1-9 :ENGLISH TRANSLATION (RSV).

3 Now Moses was keeping tne tlock
, of his father-in-law, Jethro, the
priest of Mid‘ian; and he led his flock
to the west side of the wilderness, and
came to Horeb, the mountain of God.
2And the angel of the LORD appeared to
him in a flame of firc out of the midst of
a bush; and he looked, and lo, the bush
was burning, yet it was not consumed,
3And Moses said, “I will turn aside and
see this great sight, why the bush is not
burnt,” 4 When the LorD saw that he
turncd aside to see, God called to him
out of the bush, “Moscs, Moses{” And
he said, ‘“Here am 1.” 5 Then he said,
“Do not come near; put off your shoes
from your fcet, for the place on which

you are standing is holy ground.” 6And
he said, “I am the God of your father,
the God of Abraham, the God of Isaacy
and the God of Jacob.” And Moses hi

hisdfacc, for he was afraid to look at

od, . .
7 Then the Lorp said, “I have seen
the affliction of my people who are in
Egypt, and have heard their cry because
of their taskmasters; I know their suf-
ferings, 8and I have come down to
deliver them out of the hand of the
Egyptians, and to bring them up out of
that land to a good and broad land, a
Jand flowing with milk and honey, to the
place of the Canaanites, the Hittites, the
Amorites, the Per’izzites, the Hivitcs,
and the Jeb’usites. 9And now, behold,
the cry of the Eeople of Israel i\as come
to me, and I have scen the oppression
with which the Egyptians oppress them.
1 Come, I will send you to Pharach
that you may bring forth my people, the
 sons of Israel, out of Egypt.” 1 But
Moses said to God, “Who am I that 1
should go to Pharaoh, and bring the
sons of Isracl out of Egypt?”’-12 He said
“But I will be with you; and this shali
be the sign for you, that I have sent
you: when you have brought forth the
people out of Egypt, you shall serve

God upon this mountain.” .

13 Then Moses said to God, “If I
come to the é)coplc of Isracl and say to
them, *The God of your fathers has sent
me to you,’ and they ask me, ‘What is
his name?’ what shall I say to them?”
1 God said to Mc«sesz “] AM WHo 1
AM.””¢ And he said, ““Say this to the
people of Israel, ‘I AM has sent me to
you.’ ” 15 God afso said to Moses, “Say
this to the people of Israel, “The Lorp,/
the God of. your fathers, the God of.
Abraham, the God of Isaac, and the
God of Jacob, has sent me to you’: this

.is my name for ever, and thus I am to
be remembered throughout all genera- -

tions. 16 Go and gather the elders of
Israel together, and say to them, ‘The
Lorp, the God of your fathers, the God
of Abraham, of Isaac, and of facob, has
appeared to me, saying, “I have ob-

-served you and what has been done to

you in Egypt; 7and 1 promise that I
will bring you up out of the affliction of

" Beypt, to the land of the Canaanites, the

the Hivites, and the Jeb‘usites, a lan
flowing with milk and honey.”’ 18And
they will hearken to four voice; and
you and the elders of Israel shall go to-
the king of Egypt and say to him, ‘The
Lorb, the God of the Hebrews, has met -
with us; and now, we pray you, let us go
a three days’ journey into the wilder-.
ness, that we may sacrifice to the LoRD
our God.’ 191 know that the king of
Egypt will not let you go unless com-
pelled by a mighty hand.¢ 20 So I will
stretch out my hand and -smite Egypt

Hittites, the Amo'rite‘g[, the Per'izzitcsg
¢l 4
d

‘with all the wonders which I will do in

it; after that he will let you go. 2lAnd 1
will give:this people favour in the sight
of the Bgyptians; and when you go, you
shall not go empty, 2 but each woman

- ghall ask of her neighbour, and of her

who sojourns in her house, jewelry of
silver and of gold, and clothing, and you
shall put them on your sons and on your
daughters; thus you shall despoil the

Bgyptians.” -

G,

6 I But the Lorp said to Moscs,

“Now you shall sce what I will do
to Pharaoh; for with a strong hand he
will send them out, yea, with a strong
{m:id' he -will drive them out of his
and., ’ ) 1 .

2 And Gad said to Moses, “I am the
Lorp. 31 appeared to Abraham, to

Isaac, and to Jacob, as God Almighty,

but by my name the Lorp I did not
make myself known to them. 41 also
established my covenant with them, to
give them the land of Canaan, the land
in which they dwelt as sojourncrs,
5 Moreover I have heard the groaning of
the people of Israel whom the Bgyptians
hold in bondage and I have remembered
my covenant, 6 Say thercfore to the
people of Israel, ‘I am the Lorp,.and T
will bring you out from under the -
burdens of the Egyptians, and I will
deliver you from their bondage, and I

will redeem you with an outstretched

arm and with great acts of judgment
7 and 1 will take you for my people, ain

I will be.your God; and you shall know
that I am the Lorp your God, who has

“brought you out from under the bur-

dens of the Egyptians. 8And I will bring
you into the land which I swore to give

_to’ Abraham, to Isaac, and to Jacob; I

will give it to you for a possession. I am
the Lorn,’ % Moses spoke thus to the
people of Israel; but they did not listen

.to Moses, because of their broken spirit
-and their cruel bondage. :
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COMMENTARY ¥ "Almighty God" as indicated at Exodus 6:3 (Van Dyck Arabic ),
{1] In this syntactically complex opening Persian (+ Arabic ) paragraph EL SHADDAT

( which could be translated in several different ways) the spiritual worlds
of malakut and jabartit are spoken of as having been established and
adorned by the King of the uppermost heavenly realm, the sphere of Iahiit
(= Divinity ). God, the "King of Life Who dieth not", through the instrum—
-entality of a drop of ink from the primordial "Supreme Pen" ( galam-i a° 1%
[s0 #5 ] * = the pen of destiny ) brought the.archetypal/ pre-axisteat_beauty of
the Prophets ( jamal-d anbiya' ) into being. It was the primordial declaration
of Divinity, " I, verily, am Almighty God, Powerful over all things" uttered
by the creative Divine Will ( mashiyyat ) that transfigured and illuminated
‘the pre-existent realities of the Prophets. They were subject to the shining B
forth of the glory of the Divine theophany ( tajallX ), It may be that the |
mystic pre-eternal encounter of the Prophets with Baha'u'lYah as the "Almighty :

The meaning of the Hebrew ' TQ 9R ,981_shaddai is not precisely known.
Indicative of God it occurs in this form or simply as shaddal in the Wpw
pentateuchal source and in the Bock of Job ( X 31 ; this book being set in
patriarchal times ), In the LXX (Greek) : ghaddai is at certsin points
i rendered theos (= God), kurios (= Lord) and pentokrtdr (="all powerful" )
‘ while the (Latin) Vulgate has omnipotens; hence the English translation
"Almighty". The Hebrew verb shadad (cf. Arabic shadda ) means "to overpower?,
'treat violently?, fto devastate' and shaddal might thus be taken to indicate
*the Destroyer® .., *'the One who shows great Power!, 'The Over-Powerer! or the
like. In Assyro-Bsbylonian,on the other hand, shad@ signifies a "mountain" and
some scholars thus associate (%81 ) ghaddai with a: pre-Mosaic mountain

Deity or with a God thought to be firm, high or solid like a mountain. Conscio—
God" (see below ) is intended. -
- N -usness of this etymology was however, probably lost améng the Hebrews and
Where MA has " I, verily, am God, Powerful over all things" ( p){ Gt 3‘ though the rendering "Almighty" for gheddai and "Almighty God" for'sl shaddei
S Y Jepl@l) the M5 has "I, verily, am Almightyc God, Powerful is uncertain it may be on the right linea. The Divine declaration quoted by
over all things" ( S*OF Ge p@ WMt $1 ). Mis lstter BalE'u'l1%h in [I] from the Arabic translation of Van Dyck ( Nyt gt
reading is almost certainly the correct one for it is an exact quotation of 6":' df 3‘ pliﬂ ) presupposes (cf. the LXX and the Vulgate) that'l'f@‘jx
the Van Dyck (Arabic ) translation (see above ) of the Hebrew "ZT_('A 68 indicates "Almighty God", For some further details see on[IX ] below.
= EL SHADDAI, (loosely ) "Almighty God" at Exodus 6:3, Bahatu'llah alludes
to Exodus 6:3 understood in terms of the primordial / pt:o-Hosaic Divine [IX] Reference is made in the opening séntenoe of this paragraph e the previously
theophany. Exodus 6:3 speeks of God's being known to Abraham, Isaac and mentioned "Sun of the Blessed Word" [see I ] ; that is, to the Divine utterance
Jacob (= the‘Prophets®) as "God Almighty" only later making himself Imown of Exodus 6:3 (Arabic ) ,"I am Almighty God, Powerful over all things" addressed
(to Moses ) as YHWH (see further below on IX ). Thus, in [I] the sceneis set | to the (pre-Mosaic) Prophets in primordial times. It was the radiance of this
for Godt*s appearing to Moses by.referrinF- to His epiphany to the'(pre~— creative declaration of God that 1llumined. the inhabitants of the pre-eternal
Mosaic )Prophets’as EL SHADDAI / “Almighty God", Exodus 6:3 is understood * realm until the primordial covenant was forgottem =— this notion of souls having
in terms of a primordial Divine theophany, \ forgotten the pre-sternal covenant is common in Sufi literatures and is
‘ quite frequently attested in Bahafl scripture (see for example, 'Hidden Words®
To sum up. The first paragraph of the first part of th | Persian No. 19 and No, 71- ). When souls had become negligent and veiled from
should be understood in terms of the primordial creation of the (pre-Mosaic) the 14 ght of Divinity Moses was manifested from the celestial horizon. From
prophets and God's / Bah@'u'llah?s [?] epiphany to them as EL SHADDAI or ' the midst of the heavenly Sinaitic Pire which is symbolic of Moses! imeard
< Self— Moses hears God bid him say, 'Moses, Moses, I am the God of your father,
A In the following notes MA (= ME'Ida-yl Asufil ) and MS = the - text reprod- the God of Abrsham, the God of Isaac and the God of Jacob " which is an exact
~uced above (see pp. 4/~ 47 ). quotstion of the Arablc (Van Dyck ) translation of Exodus 3:4bx + 6a .
0 Mternatively, " I, verily, am the God Who is powerful over all things"(¥s). v While then,Bah&®utllah in I alludes to the pre-eternal creation of the

i realities of the (pre~Mosaic ) Prophets and Godb making himself known as

; # Cf. Qurtan 20:115,



7.

"Almighty God®, II  has to do with the manifestation of Moses and God's
making Himself known to him in pre-eternity as the God of the Prophets,
In view of the - forgetting of the initial primordial declaration of
the Divine identity Moses is called into being.

{OI] This paragraph follows on from II . Moses, having heard God

anmounce Himself as the God of the Prophets (see Exodus 3: 1-6 ),was

spiritually enraptured by the Divine attractivenass, The words, " and [he]

veiled his face out of fear, being unable to look at Him [or nith > { the God

in)the, Fire ] .." are a paraphrase of Exodus 3:6b in Van Dyck's trans—
~lation:

Yoo » W
" ‘C
Van Dyck Arabic = )m.;‘/iw ‘JB'AY 2553 3 s o‘b'&’”'
“And Moses hid his face for he waa afrald to look at God"

Baha'u'llah [I1I]= ) .
m}[ﬁg xirh a g fae: 225 garf)l:m; "u‘x:ble to look
at Him [it- o,

As a result of his encounter with God, Baha'utllsh continues to state, Moges
fell down in a swoon for 81,000 years until he was revived by God's bounty.

It 1s perhaps significant that the number 81,000 is 9x9>1,000 ; 9 being
the numerical valus of Bgha! (= 2t» =5+ | =1 4% =1,=9 ) and,as the
last integer, symbolic of totality. It is probably a figure symbolic of a
“perfect" length of (pre-eternal ) “time", Cf, the 144,000 (= 12A2x1,000) of
Rev,7:.4 symbolic of the totality of the eschatologically redeemed (new) Israel.
In pre-eternity where the'timescale™is different Moses swooned away at the
Divine theophany ( of pre-existent Bahafu'llsh 7 ) for a "perfect" period,
That on his Divinely aided recovery .he - praised God and then stood before

his Lord "for 9,000,000 years" * (= 9x9x 1, 000 ) is a statement that is 7 . .

likewise indicative ‘of the perfest (pm-etanml ) duration’of his humble
glorification of God. The. reference to Moges! prsy:lng and being given to humble
remembrance[in III] may - be rooted in Qurtan 20: 1, (see the context ):
n I, verily am God, no god is there except Me! So serve [. worship] Me [only].And
observe - ( 'be upright' tcontinue in') prayer in My remembrance" (.. | 2
J,{}‘ X;La_ﬂ = words addreaaed to Moses ). As in Islamic literatures

primordial events are spoken of as having lgged for many thousands or even mill—
~ions of years so is Moses'! reaction to his pre-eternal Call said by Bahatu'llah
to have spanned 81,000+ 9,000,000 years, That these figures are mltiples of’
9 indicates their mystic or symbolic import,

% Cf.Qur'&n 7:143b.

CO.

[IV] Here Moses 1s addressed a second time by God from the “Supreme

Horigon" of the pre-eternal spiritnal realm, He is comissioned

to convey the fragrance of Di\rlnity to certain elevated celestial
spheres . While he may freely ascend the heavens and traverse
supernatural oceans in the arks or ships peculiar to them he is
forbidden "access to an especially holy region in which " the

realities of Names are consumed [or burned up J". This forbiddem
sphere 1s evidently beyond the "Ocean of Grandewr®, has Crimson

Arkcs® (= Red Ships ) and is characterised as the "Snow-White Land™,

In all Mikelihood it is the pre~existent sphere of Balia'utl1gh's
Divinity or the primordial mystic Sinai. Moses in pre-eternity is

not permitted a full comprehension of the mystery of the Baha'l
revelation or allowed to directly experience God by entountering
-(in pre-sternity od*s eschatological epiphany through Baha'u'llah.

The reference to "Crimson Arks" is an allusion to the LVIIth sura

of the Bab's Qayyum al-Asua' where it is stated that:

" God, verily, created around this Gate (_al-bab ) oceans of

celestial water, tinged crimson with the oil of existence and

vitalized through the animating power of the desired fruit,For

it God decreed arks of ruby, tender [or: refreshingly cool],
crimson-coloured, wherein none shall ride save the people of

Bahat..."

Note that the Bab states that “none shall ride" the "crimson arks"

save the"People of Balia'! " ( ahl al=bah@! = 'people of splendour').
Since in a number of his epistles (alwah ) Bahia'u'llsh identifies

the ahl al-baha! mentioned in this part of the Qayylm sl-Asua! (as

well as other writings of the Bab ) with his own followers it is

clear that Moses 1s forbidden access to a realm accessible to the
devotees of Bahatu'llah, Lying behind IVb are probably also those
Biblical/Qur'anic texts that have it that Moses was not allowed direct
vision of God (= mystically Bahatu'llah ) or entrance'into the Promised
Land. ( = mystically the CAkka-Haifa area ).

‘" That the "realities of Names" are consumed in the most holy elevated
sphere 1is probably related to the mainstream SHI®Y and BabI-Baha'T
teaching that in the sphere of the absolute Divine Oneness all names and
attributes are subsumed in the Divine Essence(= the dogma of the "unity
of the divine essence”, tawhid-i dhatT ). As the manifestation of
Balia'u'11ah represents the advent of "Divine Oneness [Unicity]" ( _al—
_a_l'mﬂm_) those who approach him or his celestial sphere must relinquish
all ‘'names", “attributes" and "designations"; the limitations of multiplic-
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~ity and negated before the essential oneness of Bahi'u'llah as a
manifestation of Divinity. Theologically speaking neither Moses nor

any soul can approach the Bah&'I realm unless all divine atiributes

are pegated in the sphere of’ BahAtu'l12h?s  Divinity. -(cf. the opening
section of the Tablet of the Holy Mariner ), Though elevated souls may
claim divinity or become part of the divine pleroma (so to speak ,cf.
the Babl claims to divinity ) this must give way to the essential oneness
of BahA'u'l1%h?s Divinity.

To sum up, Paragraph IV appears to teach that God comissioned Moses (in
pre-eternity ) to communicate His Divinity to the inmates of the celestial
realms. The Israelite Prophet is forbidden however, to enter the pre-existent
realm of Bgha'u'llzh's Divinity or full access to the Baha'T sphere.This
in view of the fact that it is the inaccessible sphere of the Divine Oneness
to be disclosed in eschatological times through Bahatu'llzh,

[V] I this paragraph God informs Moses of his being conscious of the
lamentation of the inmates of the pre~eternal celegtisl reslm who yearn

for Him to be present and disclose the gecret of His 'Hidden and Treasured
Name", i God tells Moses about a secret .pommnity or "hidden people" to whom
he is to communicate His presence and give the glad-tidings of his eschatologe
—ical manifestation. The implication is that there are souls in the pre-eternal

realm (= 'proto Baha'Is ?) wh_o yearn for the eschatological advent of Divinity

(= the manifestation of Baha'u'llzh ) and to whom Moses was sent.

Paragraph V is rooted in the Arabic Van Dyck version of Exodus 3:7-11.

It is a mystical midrash on these verses: some parts of this text being omitted

and others allusively elaborated.While in Expdus 3:7-11 God says that he has
“heard the afflication of my people who are in Egypt.." Beha'u'llah speaks of

God's hearing the "cry for succour of my hidden people". In these verses from

Exodus God expresses His desire to deliver the Israelites from bondage in
Egypt and to send Mogses to Pharoah to accomplish the exodus. Baha'u'llah on the
other hand, alludes to the desire of God to .send Moses to a celestial company
who yearn for His eschatological manifestation. He transforms the lamentation
of the enslaved Israelities into the longing of a company of “hidden people".,
The opening words of pa.ragraph IV are a partial quotation of Exodus 3:7 ( Van
Dyck Arabic ). o . . S ady mat L,
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While in Exodus 3:7-11 the suffering Israelities in Egypt are mentioned
Baha'u'l1sh associates the "hidden people™ with the "Land of the One

Who is Invoked" ( barr al-mustaghith ). By means of the latter expression
allusion is made to qabbalistic prophecies of eschatological import in

the writings of the Bab., In his Persian Bﬂ- and other writings the Bab
relates the time of the appearance of man yuzhiruhu'llah with the numerical
values of the words ghiyath, aghyath (= abjad 1511 ) and mustaghgth (=
abjad 2001 ) which are all derivitives of (Arabic) <X 3 = (IV) tto help,
succour, go to the ald of . (see Pergian Bayén I11.16,17; III.15; VIL.1O ),
In certain of his writings Bah@a'u'lléh has claimed to be the BabT Messiah
man yuzhiruhutllgh ( = 'He whom God shall make manifest'! ) who appeared in
the time of al-mustaghdth (= the eschatological terminus ad quem ). Paragraph
V then,has eschatological implications. The "hidden" people™ lament in the
"land of sl-mustagh&th" inasmuch as they yearn for the advent of Divinity
through Bahatu'llgh at the eschatological consummation. The lamentation of
the Israelites in Egypt .has become the: tortured cries of those who yearn
for the advent of Baha'u'llEh in eschatological times, for the Kawthar (=
paradisical fountain ) of God's 'Hidden and Treasured Name" ( = Baha' as the
greatest name of God; .Cf. IX )

(VI ] This paragraph is a midrashic rewrite of the Van Dyck Arasbic version
of Exodus 3: 13=~15. Before Moses goes to God!s "hidden people' he asks God
to divulge His name;"The Speaker" (al-kalim ) is a common Islamic title
accorded Moses, BahE'u'llZh goes beyond the Exodus text in stating that the
celestial realms ( Lahiit= the sphere of Divinity,(above) Jabarit = the sphere
of the exalted angels or of t:he Divine Decree )( above) Malakiit= the 'Kingdom
of God' ) were thunderstuck and ancient mountains displaced at God's declar-—
-ation: " I AM WHO I AM,.I AM hath sent me to you.." (= Exodus 3'11, ).

In the Van Dyck Arabic at E)codns 3: ;I.L we read du)J AT Js
o %

ST B 8 B 065 L 50 oIF T
= (Literal ans. ) " God said to Moses, EHYRH who EHYEH ( a_l;xnhi']ladhi ghyah
[sic.] .And He [God] said, *Say this to the children of Israel, BHYEH (ahyah)
hath sent me [Moses] umto you.t
The Hebrew -“-‘8 = WL AM" has been transliterated into Arabic as
‘,_izf\ sghysh. The declaration "I AM WO I AY, Hebrew= NTARUR TN
EAYEH ASHER BHYEH has become Jip] 6,.“ /,.a\ ghyshitlladhi shysh, the two
uy AMWtg (EHYEH's) being transliterated and the ASHER (TYOR = the Hebrew
{indeclinable] relative pronoun= fwho, which,etc. ) being translated by the
masc. sing, Arabic relative pronoun \_Sy[‘ alladhi (= 'who, which,ebs. ).
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Bahatu'llah's version of Exodus 3:1; is modelled on the Van Dyck
rendering though the text printed in MA and as contained in the MS
differ: The MS but not MA includes an Arabic transliteration of
the Hebrewn?'ﬁg ‘J,\jl’ - gh®1ahnt alekem = "sent me unto you!
(= [ms] (.d.." ’y)\b [s1c1] ) as well as its Arsbic translation

( araalﬂ ﬂszkum )0

Exodus 3 i,

Vz_,g;\,l..r._____iii "'mm,,,.w.
o g:&@wrﬂf’hﬂf #30 g

Trans.= " Say: FHYEH [= "I AM"] who EHYEH [= #I AM" ] ASHER [= WHO ] BMYHH
[= "I AM) SHALAHNG ALAKHIM [ (sic! MS only)= hath sent me ] hath sent me

unto you,"

It is not clear which if either of these texts (MA or MS ) might have

the correct reading. Though the Van Dyck translation appears to have been

drawn on, both MA and MS (unlike the Van Dyck version ) transliterate the
Hebrew “VWR , ASHER = "MHO" despite its also being translated by .
The ‘-ﬂ‘ ‘,Zb‘).’ of MS (only ) is a rather garbled transliteration (see
above ) not found in the Van Dyck translation. All things considered the

text of t he Lawh-4 Khalll appears to be corrupt at this point-doubtless due

to copyists being ignorant of the Hebrew at Exodus 3:14 and the fact that this
verse is partly transliterated and partly translated into Arabic., Transliterated
(into Arabic ) versions of Exodus 3:1), it should also be noted, are contained in
Islamic occult.literatures.i e. in Kitab Shams al-Ma®arif of :al-Buni

(d. 1225 CE ).

9T AM WHO T A (IVIWTIOR N'AR ).

At Exodus 3:1J God introduces his name to Moses by stating - #T AM WHO I
AMM (EHYEH ASHER FHYEH ). The Hebrew of this statement could be translated
in various ways. or mean something other than God's being self~e:d.stent It

could be rendered, "I AM, THAT IS WHO I AM® or * I WILL BE WHAT I WILL BE®

(cf. The New English Bible ). Tt could imply that God does not wish to disclose

his name, that He is eternally existent or that He' will ever be what He intends
to be. Whatever the exact sense 6f EHYEH ASHER"EHYEH it is clear that the
first person form FHYEH (= "I AM" ) 1g closely related to the mysterious
tetragrammation, YHW ( on this see below ).
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The latter part of paragraph VI is based upon the Van Dyck (Arabic)
version of Exodus 3:15a, God tells Moses to inform the inhabitants of
the pre-eternal realm that He is YHWH ( Heb.= JUIN*, Arabic= ‘M)
the tetragrammaton, ‘It is YHWH who has sent Moses to communicate the
glad tidings of His ( = Bah&'u'11Gh's ) eschatological advent, Bahatu'llzh
replaces the words "the God of your fathers, the God of Abraham, the God
of Isaac and the God of Jacob™ with the expression "your Beloved",

e, AIRY (= epg).

The name of God YHWH contains four Hebrew consonants( 1)l = s )

and is thus somstimes referred to as the tetragrammston (Greek = thaving

four letters! ). After the Babylonian exile ( 539 BCE ) or in late t'02d
Testament? timesJews refrained from publicly pronouncing this most sacred

name' of God, It ias sometimes represented by the artificial, hybrid form
JEHOVAH which 1s a 16th century CE result of the combination of the
tetragremmaton ( IN?) dth the substitute vowell reading of

Adonal ( ".'i'm = the Hebrew term for'lord®). From about the 6=7th

centuries CE the Haa"‘aretic text ( the received text of the Hebrew Bible

punctuated and furnished with vowell points ) cams to be fixed and Adonai

was read instead of the tetragrammaton ( hence a) = J[Y]‘uow[nqﬂ )R
JEHOVAH is thus an artificial form of the name of God JW NV resulting

from the pronunciation of the ' consonants of Y[JLH.MYVLH (= JVRY)

and the vowells of Adonai, namely “e' (- 3) "8F (°) and “E" ( v ). Many

other possible pronunciations of JU)P™ have been proposed;including,for

example; (most commonly ) w (x%) " go the Jerusalem Bihle );

YOHOH® , YPHOH, YaHUH and YeHOH. The promumcistion JEHOVAH has becoms well
known in view of its use in early editions of the King James Bible (1611 CE>)
and in the American Standard Version (1901)and other editions. Today there is

no certainty as to the original or "correct® pronunciation of the tetra=—
~gramation or what its Moriglmal® form was: M "TAH" (X 25 ,cf. Hallelu-yah,

8 cultic cry ), and other shortened forms of YHWH are found in the Hebrew Bible,
Among other names for God ( e.g. 719X ELGIIM ) YHWH occurs more than 6,000
times in the Hebrew Bible though there is no attempt to make its meaning clear.
If the search for the original form of YHWH: is not to be found in the form 'TAHU",
rooted in the interjection YA HUWA (= "O He/ O That One" ) or associated with
Ugaritic HWT (= "to speak ") or Arabic HWY ( ™o be passionate" ) then it may be
that (for example) it is patterened according to the finite verb as descriptive
of the God of Moses. The tetragrammaton may be a verbal form, an imperfect of the
simple (Qal) stem of the verb "o be'" expressing the meaning "The One Who is® (or
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the like ). or a causitive (Hiph'il/ H-Stem ) form of the verb indicating
the God who is 'He Who causes to be, creates, brings to pass,® (or the
like Jor who is "The Sustalner®, "Maintainer" or "Establisher™ (causitive
passive ). It should be noted however, that the basic sense of the root
T later form )= 71778 (*HWY >*HwH)> [Bib.Heb.] HYH ? ) is uncertain.
Details cannot be given here, ‘

Of more direct interest in comection with the first part of Baha'u'llzh's
Lawh-1 KhalTl is that the Baha!T Prophet claimed to be the eachatological
manifestation of YHWi in epistles (slwsh ) written during the AKKE period
of His ministry (1868-1892 ). This claim appears to be presupposed in the
Lawh—-i KhalTl and is in line with Baha'u'llah?s claim to be the eschatolog—

-ical advent of the Godhead predicted in the Bible and the Qur'an &s well
aa the "Speaker on the Mount" (Sinal ) or One who conversed with Moses
from the ‘Buming Bush,?

In an unpublished epistle of Baha'u'llzh addressed to a certain Aqi Jan
and other Baha'Is of Jewish background we, at one point, read:

"The Face of the Ancient One [ Baliatu'llah ] hath turned towards the
sages (hukama' ) in al-ha@' and al-mTm [= Hamad@h ] and announceth

unto them the glad tidings of the Ridwan of God, the Lord of all the
worlds. So rejoice}l for He Who sitteth upon the Throne hath mentioned
thee and since these who are nigh unto God hath caught from Him the
sweet fragrance of God, the King, the Mighty, the All Praised, By God!
He hath come who hath been named Jehovah ( elfld= Yahweh/Jehovah, YHHH)
in the Torah and the " Comforter" (gk-mu‘azzY ) in the Gospel (al~injTl )
as well as the "Creat Announcement® ( al-nabd! al-az¥m ) in the Qurfan.."

Not only did Baha'u'llzh claim to be YHWH but also YHWH 38°B3F, the
"YHWH = of hosts", ™he Lord of Hoste", (FIVNIY TINY ,occurs 267
times in the Hebrew Bible ). This Divine epithet, originally expressive of
God as lord of the Israelite army, heavenly, beings, stars,.- gods or angels
(there are several possibilities the meaning of ™hosts' is uncertain ),
is accorded Baatu'11Eh in the letters of SAbdutl Baka and Shoghi Effendi
and in the writings of Baha'l apologists. As the pre-existent Divinity
the Baha'I Prophet represented Himself as the God of the patriachs and
prophets of oldjthough not the absolute and transcendent Godhead. Though the
names YHWH and YHWH Sﬁal are expressive of the transcendent God Baha'u'llh
applied these names éo himself as the eschatological manifestation of
Divinity: The latter day advent of YHWH/YHWH s°BAr 1s explicitly announced
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in the Hebrew Bible.Cf., the eschatological "meeting with God" (liqa'

allah ) mentioned in the Qur'sn.

[VII] Moses is here addressed by God from an holy and celestial realm.

He is commanded to announce unto the inmates of the primordial realm that
it is none other than YHWH whom he has encountere&. YHWH 1s, furthermore,
connected with or located in the ghayb al=Camat , the depths of the
*cloud of unknowing' which is the transcendent sphere of occulted Divinity
associated with the Divine Essence. Though Moses heard the voice and was
attentive of the call of YHWH he must confess to the celestial soul's that
he has not seen Him, Both the Bible and the Qur'in teach that Moses was
unable to see God directly (see Exodus 33: 17-23; Qurfdn 7:143 ). As proof
of his encounter with YHWH the Israelite Prophet is to commnicate "a
fragrance of the garment of the Beloved One" (= YHWH [= Baha'u'llah] ).This
in order that God's primordial "hidden people ,those who long for _Il{_m"s

(= Baha'u'llahts ) eschatological manifestation, might be comforted for they
must endure "many days" before the Divine theophany (of Baha'u'llazh ).

(VIII] Here God (YHWH) again addresses Moses from the celestial Sinaitic
sphere of Mivinity; from the "Furthermost Tree" ( this expression is Qur'anic;
see Qur'an S3:/4« ). The Divine address 1s rooted in Exodus 3'15b.

(Van Dycl=) ',55),> J&J)‘b 135 3 »\-"\s“ 6"“1 154

Trans, ="., 'l'his is My Name for ever, and this is My Memorial throughout
all generations."

These words are expanded and become words OfM to Moges about the

all enduring nature of His Name (YHWH) as a sign of God's (= Bahatu'llgh's)
advent in eschatological times. The Divine name ln_x__m is a sign, not for the
historical Israelites but for God's primordial "hidden people'. These lofty
souls are to bescome privy to God's special namelH___V&l and thereby invoke him
in mystic pre-eternity. Exodus 3:15b is transcendentalized and set in
pre-eternity.

That the primordial souls to whom Moses 1s to appear are said not to
have prostrated themselves when God created Adam 1s a teaching relsted to
those Qurtanic texts that outline the legend of the prostration of -the angels
before Adam and the fall of Iblis ( Satan ;for details see Qurtan 2: 30f;
T7:11f; 15:260;17:61f; 18:50; 20:116 ). That there were elevated souls who
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did not prostrate themselves before Adam is a notion found in Islamic
sources (see for example, Dabist@h al-Madhehib{ "The School of Religions";
written in Persian in . the 17th ceptury CE and well known in 19th century
Iran ] trans., Shea and Troyer{ 3 Vols. Paris 18,3 ] Vol. IIL.pp, 146=7
referring to the Rasa'il Ikhwin al-Safd ). Bah&'u'llah in paragraph VIII
associates these souls with - pre-etornal beings who are perpetually
mindful of YHWH; that is, such as adore God as W or pre-existent
Baha'utllah; 'proto—Bah&'Ts? who inhabit the most elevated realm and about
whom the loftiest celestial beings are uninformed.

That the latter part of paragraph VIII 1is to be understood in this way
is.indicated in & number of Baha'u'liEh's writings in which those who
did not prostrate themselves before Adam are identified with the souls
of the Bahd'Is in mystic preveternity. In his Sirat al-Haykal ( early
CAkka period ) Bahda'u'llzh at one point (- spesking with the voice of
God ) addresses the "Maid of Paradise" ( g yyat al-firdaws ) and bids
her : emerge from the sphere of Divinity (lahub ) and proffer the "“wine
of the spiritual realm" (khamr al-jabarit) to the "people of the human
sphere" ( ahl al-nasit ); that is, announce unto mortals the advent of
Bah@'u'llzh. Should this Maiden not find anyone ready to receive the
"crimson wine" (khamr al~hamra' ) or accept the Baha'T revelation she is
to leave the inhabitants of the mortal world to themselves and return to the
celestial "Pavilion of Grandeur", In this "Pavillion of Grandeur" there
exist a company of souls the. 'lights" (mwir) of whose "faces radiate light
like the sun" &t iza senith, ‘l’hq ocoupy themselves "praising and
magnifying their Lord" according to the name al-abha' ( "The ALl Glorious®
= Baha'/ Bahatu'llah ). and are such an heavenly host that:

"', .thou shalt not hear from them aught save My holy and beloved
remembrance ( dhikrT al~mugaddas al»mahbub ),"

They are, furthermore, elevated beings of whom Bala'u'llah says:

" And none hath comprehended [or: kmown ] them amorg such as were created
through the Word of God (kalimat all&h ) throughout the ‘eternity of
eternities.. They,verily, were not commanded to prostrate before Adam
and were not bidden to divert their faces from the Face of thy Lord,
At all times are they graced through the sanctified [Divine] Bounty.."

Evidently identifying the heavenly beings who ever adore God through His
name BahB! (al-abhi') as Behi'ls, Bahitu'llsh states:
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"God shall manifest these[souls ] on earth. Through them shall His
remembrance be lifted up, His traces be spread abroad, His Word
validated and His signs [or verses] - promulgated in spite of
[the existence of ] such as disbelieved,turned aside and were veiled
from the signs [or: verses ] of God,"

( See Surat al-Hayksl in Athar-i Qalam-i A®1& Vol, IV [pp.268-300 ],
24-5 ).

In spite of BabT/AzalT opposition to his claims, Baha'u'llah indicates
that there exists a company of his devotees in the mystic realm who
will appear on earth and p/romlgate His Cause. These are those who,in
primordial times, were not commanded to prostrate before Adam and who were
an heavenly host ever mindful of God through his name al-abhat!,

What Bah@tu!llah says about his celestial devotees in the Surat al-Haykal
is then, similar to that which is said in the Lawh-i KhalTl (I ) about the
"hidden pecple® of God  whom Moses is to comfort with the knowledge of
the name YHWH and the eschatological advent of Divinity through Bahatu'llah,
In both of these alweh it is indicated that the Baha'Is were those who, in
view of their transcéndent holiness, were exsupt from prostrating before
Adam,

[1X] The first part of this address of God to Moses is an expanded
rewrite of Rxodus 6:2-3 (Van Dyck Arabic ):; the WP account of God's
call of Moses parallel to the original call in Exodus chapter 3. In their
pentateuchal setting these verses express the teaching that YHWH used the
name ELGHIM (= God ) before the time of Abraham and then made Himself known
as EI, SHADDAI (ses asbove ) to Abraham and his degcendants. Israelt's ancest
~ors worshipped the same God as Moses but did not know His name _ﬂﬂ.‘

In IX. Baha'u'llzh transforms Excdus 6: 2-3 into a testimony of God
about the original hiddeness of His essence and the successive disclose of
His special names. Moses is informed that God will not become known as Baha!
{through Baha'u'llsh ) until "the end of all ages". God appeared to  the

Though the name YHWH was doubtless given new currency in Mosaic circles
it is clear from the "J" strand of pentateuchal tradition that the worship
of YHWH pre-dated Moses (13th century BCE ; see for example Gen, 4:26 ).
It Ts in the Mater" pentateuchal traditions { "P"; cf, "EM ) that it 1s
congistently maintained that YHWH first made himself known by this name to
Moses (Exod. 6: 2=3 ), While some modern Biblical scholars maintain that
the name YHVH was unknown before the time of Moses others subscribe to the
so~called "Kenite hypothesis", the view that YHWH, God of Israel was in pre-
Mosaic times the God of the Kenites or Hidianitea from whom Moses learned this
name ( through his father in law Jethro ).
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patriarche as "God Almighty" (EL SHADDAI) and disclosed His name YHWH

to Moses but will not be made manifest as lﬁﬁuﬂtﬂ the Matter days".
It seems most likely that it is not YHWH but BAHR'as the "Greatest Name
of God" that is referred to by Bah@'u'llah as God's "Hidden Name", stc.
(as in many other glyah of Baha'u'llah ). This "Conceale'd Name" is to be
divulged in a mystic "land" at a time lmown to and determined by God. The
words, "And He, verily, is I Myself in al-mustaghath" (so MA., M3 corrupt)
indicate that Balia'u'l1dh as the hidden and "Greatest Name® (Bahadt) will
appear at the eschatological consummation ( &)~ mstaghiath [abjad 2000.];see
above on V ) as the manifestation of Divinity ( ™And He [= Baha'],verily,
is I [= God] Myself..." ).

[X] In this final paragraph it is indicated that after God's address to

Moses in mystic pre-eternity the archetypal letters of the alphabet assumed

the form of the "Greatest Name", Bah®f,relative to the pre-existent reality

of the person of Bahafu'llEh whose name is Husayn °A1T. In somewhat abstruse
qabbalistic/talismmﬂc terms it is taught that the alphabetic locus of the
person of Bahatu'llgh mounted the throne of Divinity "upheld by Meight )
11lumined Letters" in primordisl times. As the "Innermost Mystery and Secreted
Treasure" the name of God Baha' was "sealed with a sacred, guarded seal" for
it is not to be divulged until the eschatological consummation, the time of
the advent of Bah@atutllah. as the manifestation of the "Greatest Name", Something
of the sealed mystery of the "“Greatest Name" , it is elso intimated, can be
learned from the Holy Books, the "Books of old" (= the Bible ).

The "form of a Triad in the Fourfold Temple"

The expression "form of a Triad in the Fourfold Temple" ( haft al-~tathiith
£T haykal al-tarbI® ) could be translated in various ways; alternatively,for
example, "“Triangular shape in Quadrgte form®, " Threefold form in Fourfold
shape™. <WJAT ) tathlth could be translated "Triad" (so above),"Trinity"
(this would be misleading-), "Threefold", “Triangular" or the like and cﬂ)’
tarbi®, "Fourfold", "Quadrate!, "Quadrangular" or "Square". The basic sense

ip that certain "Mighty,Hidden Letters"( of the alphabet) assumed triangular

or threefold shape relative to a fourfold or quadrangular form or "temple',

As 1indicated in the translation it seems very likely that the letters of
the "Greatest Name" as Bahi' ( s ) are intended by the "Mighty, Hidden

Letters®. That they "came to be in the form of a Triad in the Fourfold Temple™

perhaps signifies the primordial association of the name of God Baha! with
the locus of the person of Baha'u'llzh whose name, [Mirza] Husayn °nT ,1s
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made up ef‘two names’ having four and three letters respectively. i.e,
Husayn=[1] € +[2] ¢* +[3] & H4l =0, (> = “the Fourfold
Teuple® ( haykal al tartI® ); AT =[1] £ +[2] J 3] § =d*
"the form of a Triad" { hai't al~tathlIth ). Other explanations “are however
possible for in both the writings of the Bab and Baha'u'llah various forms
of the talismanic/ gabbalistic expression "form of a Triad in the fourfold
Temple" are to be found in a variety of contexts. In considering the following
notes it should be borne in mind that the kalimat al- tawhTd, "There is no god
except God™ Os" A/} h“‘} s 1% 11dha 111a alldh ( a sentence of cantral .
importance in Islamic theosophy and B&bY gabbalism ) is composed of three
different letters of the Arabic alphabet ( [1] ! ,[2] 3 and [3] B,there
are 12 letters counting without repetition ) in four words ( [1] 'V [2]
st [3] Yt [4] AN ). This fact is fundamentel to expressions like
AN e £ S8 32D s is the fact that the names of the Prophet
Muhewad and Inam °AIY have four ( [1] p 2] T #3] ¢ +Hul> =
>ees Muhammad ) and three ([1] & +[2] & {3l g = J° ,°M1)
letters respectively. Cf, also the name of the Bab, [M{rza] ©¢AI Muhammad =
34, letters. ]

Having madé these points the following are a few examples of passages of
interest in select writings of the Bab and Baha'u'llah along with occasional
notes,

a) Writings of the Bab

Many of the writings of the Bab are permeated with talismanic and
qabbalistic speculations which are often difficult to interpret including
a good many uses of phrases like M"triadic shape in threefold form", In
the XCth gira of the Qayylim al-Asmd' the following 1inés are found:

" 0 Solace of the Eyes!

" The denizens of the Divine Cloud (ahl al-®amd?! ) will enquire:
tArt thou indeed the Joseph of the Divine Unicity?!
Say: ! Yea! By my Lord! I am the Fourfold Form (shakl al-rubC®)
in the Joseph of Origination'and this is my brother the Threefold

" Form (shall’ al-thulth ) in the image of the Seal (siirat al~khatm )"

These words and those following constitute the Bab's exegetical rewrite
of Qurtan 12:90, Without going into details it appears to be indicated that

RSN
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the Bab 1s to inform celestisl souls that he, as the mystic Joseph and one
named AT ( 3 letters ) Mihamusd ( 4 letters ),is the locus of the kalimst
al-tawhid. Alternatively, it may be that the intimate relationship betm.en
Imam Husayn (or the Hidden Imam as the colestiai Joseph ) and the Bab
(Joseph's "brother® and the bab to the Hidden Imam ) as the alphabetic
incarnations of the principles of nubuwwa (= prophethood; cf. the 4 letters
of Muhammad and Husayn ) and wildya (= guardianshipjcf. the 3 letters of
°A1T ) is intended. By the "image [or: shape } of the Seal® the pentalpha

( % ) as the talismanic sign of the human form of the Bab may be alluded
to (cf. paragraph X of the L&\d"l-i KhglYl translated above ).

The second section of the Bibts early SahTfa Bayn d;ﬂnrmg (" Epistle
[written] between the Two Shrines [= Mecca end Medina 1)) deals with talismanic
mysteries 1n  response to a question bosed by the leading ShaykhI Mirza
Muhammad Husayn, MuhIt~i KirmanY, The Bab first refers to KirmanI's question.
It had to do with the"paths of the Triad and the Rectangle® ( .subul al-
tathlIth wa'l-tarbI® );with » "that which, with the permission of thy
Lord, pertaineth to the decree regarding talismans (tilism@it ) according to
an upright Path." He then exhorts KirmanT to-seek fox" certain knowledge of
the science of talismans by. directing his gaze towards the ™ Face [or:shapelof
the [Primal] Will® ( wajh sl-mashiyyst ; the creative hypostasisc): .) in the
light of the impossibility of comprehension outside of Divine guidance, Having
made these preliminary points the Bmb writes' ( the translation is
tentative ):

"Consider thou the Face[or;Shapelof{the Paradise of] the Sixth (wajh [ jannat)

al-gadis ). Then differentiate ,. _by virtue of thy Lord ,7 _ between )

two talismans; the Triadic form { shakl al-tathlTth) and the ~Fourfcld Temple
or: Rectangular Tabernacle; ht_lzl;mI al~tarbi® ), And be not like the "Associate
or: Master | of the Fish"(gahib hit = dhu'l nin = Yunus,Jonah; see Qurf'an
21:87; 68:48 )[who was] in a’ fathomless ocean.

Then know thou that God hath forbidden the [spiritual] wayfarers in the
firmament of this Air mention of aught save the mention of the Fire in line
with their particular modes of being. And He, verily, mo god is there save
Him, the Mighty, the Wise.

Fill, as thou desirest, the houses of the talismans (byylt gl tiligmgt =

the divisions within the talismanic form ) with the Names of thy lord.

And naught shalt thou witness within it save Water alone., With the permission
of thy Lord the Letters (gl-huriif; in the talismans ) shall radiate forth

in all directions. They [ the Letters] shall conjoin contrarities (al-muta-
daddat ) in the Word of the Guides ( kalimat al-dal@lat ) and shall differ~
-entiate homogeneities (al-mutg st ) in the Letter of the Indicators (or:
erudite ones; : B alll|amat ). From the inmost hearts of the Letters
in the world of’ splendors ( Silam al—gubhat ) shall be manifested that which
forms no part of the knowledge of the people of the Book ( ~kitab =
primarily, Jews and Christians ), For this is the provision of God ( hukm
allgh ) for the [trus] believers whom God hath created in [or: established
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upon ] the [heavenly] Throne of the Divine Purpose ( Carsh al-iradat ).
So be thou conscious of the command of God ( amr allah ) 1T thou be of such
as are righteous. - . : ... . : LT L TRRTA
And if thou art numbered among the denizens of a [celestial] Ocean
) which surgeth amidst the sublimity of rapture,then know thou of
thine own self the wisdom of the Triad[ic talisman; hulm al-tathlTth )

and view it not acco to the Christians who deri e form o [}
cross { haykal al-sallb )} from this shape and [taught] the descent of the
Divine in the human sphere ( gl-nasGit ). Praisedbe God and

exalted be thy Lord, 6levated and Mighty,above that which the doubters
allege!..% - Sl L.

Know thou of a certainty that God, praised be He, created this Depth(or:
[celestial ocean/abyss/desp; al~lujjat ) and what is in it from Fire the
exterior of which is Water and t h;me interior of which is Air [= from the
three archetypal elements ]; from Water the exterior of which is Fire and

the interior of which is Fire, namely, Fire upon Fire., The Air is not
touched by the heat of the Fire nor - sprinkled upon by the Water. Thus

doth God strike similitudes (al-amtha@l ) in the Book perchance the peopls
might be certain about the signs [or: verses] of God [cf. Qurfan 24:35b ].®

In these paragraphs ~ which cannot be commented on in detail—the Bab
invites Kirmani to differentiate between the "trianguldr" ard “rectangular®
talismans; that-is, to first consider the ™riangular" talisman ( shakl al-
tathlTth )= :unlike Jonsh whose being in the "fish" is.symbolic of the
‘conjunction of the “riangular" and "rectangular®™ talismans or of the
celestial and terrestrial spheres, The ™riangular! talisman is not the
Christilan cross but symboliges the celestial :Ocean’of the -Primdl Will made up
of three of the four elements (not earth ) in perfect equlibrium,the element
Fire predominating (i.e. Fire= Air + Water ). Talismanic speculations are
related to Jsbirian type cosmological theories and to the Qur'aZnic light
verse ( Qurtdn 24:35 ). Letters forming names of God ingcribed in the "“triang-
ulartalisman maintain the equilibrium ( Fire =Air=-Water ) and also the
differentiation ( Fire+ Air+ Water ) between the inseperable yet distinct

archetypal elements.

After some further paragraphs £he Bgb comments on the significance
of the Mriangular® as well as the "rectangular" forms of talisman.He relates
the former f.alisman,as the "threefold word" ( kalimat al~tathlith ), with the

"mystery of [ the letter ] al-kaf ( sirr al-kaf )"which, it should be noted, is
the first letter of the creative Qurfanic imperative (_,.{ Skun= "Bel't-the
utterence of which brought all things into being,.Allusion may be made to the
three letters which make up the formula la ilgha illa allah (= | ;J and
D ) viewed as a creative '"word® or gabbalistic extension of kun, "Bel",
Aternatively and more probably, it is presupposed by the Bab (see below )
that the "threefold word" is the name [of Imam ] SAIT ( which has three
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letters: £+ J + 5 ) the first letter of which ( & ) has an abjad
value of 70 1like the- imperative lun, "Bet" ( . = J =20+ =
50 =70 ). The probable correctness of this latter line of interpretation
is  supported and clarified by the fact that the Bab associates the
"rectangular' talisman, as the *word of praise” ( kalimet al-hamd ),with
the Prophet Muhammad whose name has four 1etters ( ( +zz+ f +> =
Muhammad ) andthen writesy = - . N T T

[N

"The Threefold [or Triadic] Word ~tgth1Tth )’ indicateth nsught
but His legatee ( wally = Imim ©A1Y ) and the Fourfold Forn [of talisman]
( shakl al-tarbi® )'—u%;t save His Beloved (= Muhammad ).,

That, it may be noted here, such : talismanie .. ; expressions as shakl al—

tathlith and haykal al-tarbI®  are to be equated on one level with the
names of Imam A1T ( as the principls of wilays ) and the Prophet Muhammad
(as the locus of nubuwwa ) is also clear from a letter of CAbdutl—
Bah@'. Responding to a question about the significance of the number twelve
the son of Baha'u'llah draws attention to the outer sun and 12 zodiacal
signs and to the "Sun of Reality" (shams-i hagfgat ) and 12 zodiacal signs of

the inner '"heaven of the Divine Unicity" ( falak-i shadiyya ).In the latter

connection he equates tathlTth (= ttriad! or the triune astronomical aspect)

with the "reality of wilayat" and tarbI® (= *fourfold! or the quartile astron-

omical aspect ) with the "reality of nubuwwat™ .also pointing out that 3x4

=12. He quotes a maxim ascribed to astrologer/astronomers (munajjiman ),namely,
that " The triune [aspect] is the essence of the quartile [aspect]" ( inna al-

tathlTth Sayn al tarbI® ) and notes that both the "Word of the Divine Unity®

(kalimat-i tawh¥d = AV WP A3V ) and the "Word of Prophethood" (kalimat
~1i nubuwwat = BV Sy seoe , Muhammad is the Messenger of God ) contain

12 letters of the alphabet. (For full details see Mi'ida-yi Ksmani, Vol.9.
[ Tehran 129 BadI® },pp.L5 6 ).

Within the writings of the Bab there are many more uses of the terms
tathl¥th and tarbI® in talismanic and other contexts. In the Tafsir Sirat

al-Hamd for example, the Shirazi Siyyid mentions one in whose name is "manifest
the Fourfold Temple (haykal al-tarbi® ) befors the Triple Countenance (talCat

al-muthallath ) in the shape of a convex cross (shakl al-gsalib al-muhaddab )"

possibly slluding to a Babl named Muhammad AT (for whom this comuentary was

In suming up and translating parts of the second section of the Saghifa B

al-Har I have consulted the MS Or,Ms.F,7 (9) [ not a very satisfactory
‘Ms"]‘—a‘mmof the E.G. Browne collection (Cambridge University Library; pp. 27-37 ).
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written ? ; see the text in INBA (MS),Vol.69.p. 123 ), It is the name

of Eve ( Hawd; *}lps sbjad = 15 ) which is sald to have "tripartite
form (shakl al-thulth ) according to the number of gl-h&! (_3 = abjad

53 mb. 5x3 = 15;cf. Adam = abjad 45 + 3 =15 ) in the Bab's Risdla~yi
Nubunwt~d ~Ehaseih ( text in INBA (MS),Vol. 14  p.235[b) ).Apart from
the verses of the Qayylim al AsmB' referred to above there are others in
this work in which 'are of particular interest..in sira XXXII for example,
the Bab . tu‘iteu..‘:hr:n'"pericope'éddx'eued to the "people of earth and heaven™

"God did not fashion you on the part of Our most:exalted Servant ekcept according to
the shape of the Triad ( ha't al-tathl¥th ) in the Fourfold Form (ff,

shakl ®an al-tarbt" ) in an ocean of congealed blood which existeth about
the Gate ( al-blb

- Expressions in which the terms tathl¥th and tarbt® are variously related
have then, talismanic,.cosmological and . prophetological import in the writings
of the Bib,

b) Writings of Bah&'u'l1dh,

Like the Bab, though to a lesser extent, Baha'u'llah Jjuxtapoaes
the terms tathl¥th and tarbI® in certain of his more recondite alwsh
of the Baghdad as well as the Constantinople~Adrianople and CAkka periods
of his ministry ( between 1853 and 16892 ). His use of these and related
terms is not always easy to understand.

In an untitled revelation of the Baghdad period {most probably )
Baha'u'lldh says:

He is the Living One (al- gy_)
The [Primordial] Point of the realm of the Divine Cloud ( nugta-yi Sama' )
was set in’ motion until "4t~ cried. out-. from thé [ heavenly] t’I"h—.r§m of
Utterance ( Carsh-1 nutq ). Then were the tabernacles of the Abha! Letters
huriif-4 abhl' = 'most ' splendid letters'[of the alphabet ) set In the edifice

of a wondrous garment., The Blessed Word was made manifest from the evident

eeee | 7 ~1i mubIn ; text unclear ] and perfected through the [letter ]}
thi! of the triad before the quadrangle ( tha'-yi tethlTth gabl-i tarbi¢’).
until it became concealed in the wondrous robe of "So blessed be Uod, the
Best of Creators" [= Qurtan . And from the graces of "He is  the
Absolute, no god is there save Him" the whole earth was blessed such that
the power of the Divine Word ( kalimat~i ill1&hT ) was established and the
lordly, All~Enduring Fruit ( tﬁamarat-I samadbxiyya-yi rabbaniyya ) was
made manifest,
May peace be with thee (wa'l-galam ).

.. This brief text evidently has to do with the coming into being of
the locus of the Divine Manifestation from the primordial Point, By the
[letter] tha' of the [loosely] ! triad before the quadrangle! an exalted
individual is  most likely intended, }Ez}! standing for thamara (= "Fruit";
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being its first letter ) and the 'triad before the quadrangle' being

(in all likelihood ) CAIY (= 3 letters ) before Muhammad (= L letters).
By the !'Fruit of SAIT before Muhamad! Mirsl Yahyk, referred to as
thamara, the 'Fruit [of the Bayiin ] and the one time sucessor of the Bib
may be indicsted ( especially if this letter of BahE'u'115h dates from
the early Baghdad period ), Bah&'utllgh,alternatively, may be alluding to

himself as the representative of Siyyid ALY Muhammad the BBb, 1.

Another brief revelation probably also dating from the same period
is reminiscent-of parts of the second section of the SahY¥a Bayn al-—
. —

Haramayn. It begins,

He is God
The Point of Origination ( nugta-yi bad'iyya ), after traversing heavenly
worlds (®awalimei malakiyya ) was made est in a sealed Ornament (tiraz

~4 khatmiyya ). It was on account of .its “being built up that diverseforms
appeared % the Most Great Form ( shakl~i azam ) was completed,..,. -®. 1.

In a fairly lengthy epistle of the Adrianople periocd Bahatu'llhh
describes various celestial "Ridwans" or paradises from each of which
flow seven ever more spiritually elevated “rivers", Of the sixth (nb,
3= 1+213 = 6 ) of these "rivers" he writes: "

" And among them is a river which floweth in the form of a Triad

( ©ald hai't al-tathl¥th ) in the Fourfold Word ( kalimatf?] al=

tarbI” ).And God is mentioned through its flowing 'if thou o e
that comprehend. Assembled about it are the denizens of Paradise who
desire to hearken unto that which is mentioned of the remembrance of

God, the Triumphant, the Powerful., Whosoever drinketh but a drop of it

[ the river ] shall be united with that which protecteth [?] him and shall
attain a station which none hath ever attained save such as God [ and His
Hessenger ? text unclear ] hath willed. Thus do We commnicate unto thee
the wonders of the artistry of God perchance thou mightest hasten towards

Him,® 2. :

The phrase " Fourfold Temple in the form of a Triad" occurs in an
important revelation of the early Adrianople period (c. 186l ?) addressed

to MIYzZ Hablballh-i MaraghI'I (= Agi-yi MunTb ) and variously known as the

Lawh-i HabIb and Siurat al-Ash@b; ~°

The text of the two glwah of Baha'u'lldh referred to above are contained
in INBA (MS) Vol. 38, pp. 56 and 80 respectively.

Text in INBA (MS), Vol. 36 ,pp. 19 . (lines translated= pp. 4k=5 ).
Full text in Athar-i Qalam.i A%1a Vol.,. ( 132 Badi® ), pp. 1=22.

cf. Ishraq Khavarf, Ganj-i Shayigan, pp.77-8.
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" Say: 'The pre existent Tent hath been raised up. O people of the
Bayan [BEbis]! withold not yourselves therefrom. Dwell then at
its threshold] By God! The ILote Tree of Baha' hath borne fruit
in this Ridwan which hath appeared in the Fourfold. Temple (haykal
al-tarbI® )°in the form of the Triad ( hai't al-tathiXth ). O
denlzens of the arks of Bahl'! ( sufun al~bahaf ; or sufun al-baga!,
;rrtztof“etemity ), draw thou nigh unto find pleasure 8

"

Hore, as in the epistle referred to above, the " Fourfold Temple in
the form of the Triad" 1s related to paradise or Ridwin. It almost
certainly indicates the person of Baha'u'llzh as l:lusqn (= 4 letters
= the haykal sl-tartI® ) “AlY (= 3 letters = the haitt al-tathl¥th ).

-4 .

Probably written during the Adrianople(or SAkka?)period them exists an
epistle of Baha'u'llah/ Khadimallah to a certain Hajji Mulla Mihdi

( resident in Y&' = Yazd )which contains,among other points of interest, the
following lines: '

" And when He desired to announce unto the world the Most Great Mystery
( -gCgam ) Me manifested He who had settled upon the Throne of
the Triad arsh gl~tathlTth ) in order that the people might attain
unto the Hidden Secret sirr al-makntin )Jand Concealed Treasure
vhich appeared as the Fourfold Temple ( haykal al~tarbI® ),..®
Alusion may hers be made to the advent of the Bab as 'he who settled
upon the Throne of the Triad " or was named °AIT and the manifestation
of Baha'u'lYah as the mystery of the "Greatest Name" ( BahZE' ) and the
(loosely ) "Pourfold Temple" or one named Husayn. (cf. Bahdtu'llshts
claim to be the return of Infim Husayn expected by SHI°T Muslims ).
As one named Husayn CATT Balia'ufllth alone may however, be intended.
Finally but not exhaustively, reference should be made to an Arabic and
Persisn letter of Bahitutllih of the ®Akka period (s0 it seems ) wxjiften
in reply to questions posed by the Baha'l Mirza Ibrahim (= Khalll ) Mubelligh
~1 ShirazTf. 1. Most of this epistle consists of an explanation of the
talismanic and prophetic implications of the latter part of the Bab's Kitab-i
Panj Sha'n referred to as the KitEb-i Hayakil-i Wehid, >

1. Bahgtu'lldh?s letter to Mirsa Ibrahim ShirBzY ( incorrectly attributed
to the Bab ) is catalogued as MS, 3003C in the Iran National Baha'i
Archives, I am grateful to Dr. Denis MacEoin for loaning me a copy
(unfortunately incomplete ) of this text.

2. Refer D, MacEoin Identity of the Bab! -3 Hurlifgt, Basha'l
Studies nge%ﬁ ol,2.No, 1 (June 1983 ),pp. 78 idem,, Nineteenth
Century Babi ismans, Studia Iranica ].L %1985 ,
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It is in the opening part of Bal&'u'llah's rather abstruse epistle
to Ibrahim-1 ShirazI that reference is made to the gabbalistic and
talismanic importance of the creative potencies of tha"fourfoldm: (al~-
tarbi® ) and "triadic" ( al-tathlTth ) aspects of prophetological re:iity.
Baha'ufllah first pralses God in the light of His ornamenting the heav-—
-enly  "™ablets" (alwah ) according to the number of Aal-wahid which is
19 (p=6+t=L+g=8+> = 4, total =19 ), The Divine Epiphany
(tajallT ) wupon the “pillars" of this name 1is associated with the number
4 the sum of the integers of which is 10 ( 142%¥3H,= 10 ; symbolic of
totality ) and the emergence of the talisman of al-waw and al~hi' (nd,

D =abjad 6 andp =abjad 5, total = 11; 3+ = 5P e 1s [God]n,
representative of the Divine Ipseity ). This 'talisman, representative of
the Divine Ipseity, is the "First Talisman" haykal al-awwal ) and the
qabbalistic source of talismans up to the nineteenth. ™*

Having thus explained Baha'u'llah continues:

"Then Webaccom ﬁsh%% Etéhe rising um t!:& 1%513.1‘1@3:13) e | haya liand

the numbers -8 ;0r: arrange , Al- esignations
(2l-musammay&t ) of these [Divine] Names ( al-asma'! ) through the
manifestation of the al-tarb¥®; rectangular talismanic form )in
this Triad (al-tathllth ) at which all on earth were thunderstruck

save such as had taken hold of the Luminous Handle (al~‘urwat al-nurat).
It [ the Triad ] is the Triplicity (gl muthallath ) which was the origin
and genesis of forms and the source &f numbers (gl-a®dad ) and their
sovereign., Outwardly it hath equilateral sides the symmetrical lines of
which admit of no declivity. Its inward aspect is understood by none save
God, the King of the [ heavenly] Throne and the [lowly] earth ( [read] a1~
thard ) and the Cleaver of earth and heaven.," (M3, 3003¢ pp. 34 ).

It may be gathered from these difficult lines that the oem$umction of
the talismanic "Square" (gl tarbI® ) and "Iriad" (or: equilateral
triangle, al~tathlTth ) was of great moment. in terms of the gabbalistic
emergence of the succession of talismans,

It will be obvious from the foregoing notes that there exists a rich and
many faceted use of the terms tathlIth and tarbi’® in the writings of the
Bab and Baha'u'l1sh. In a variety of contexts they may be said to have
talismanic, gabbalistic, cosmological, prophetological and cther senses
including their being indicative of the personal names of the Eab and
Bahatu'lllh,

1, For background details reference should be made to D.MacEoin's excellent
paper, Nineteenth Century Babi Talismans ( see p.76 [above] . ).
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The “eight illumined Letters" that uphold the "Throne".

In paragraph X Bahatutllsh not only alludes to himself in terms of
the formation of the "First Talisman" and the "Greatest Name' but refers
to Meight 11lumined letters™ that support the heavenly “Thronet ( =
the talismanic locus of his being ). This teaching is rooted in gabbalistic
understanding of Qurtdn 69:17 : "And the angels will be upon its sides
and eight, that Day, shall support above them the throne of thy Lord.%
Taken literally and in context this verse indicates that with the cosmic
catastrophe of the time of the end the Divine Throne will continue to
be supported by eight angelic beings ('2 at each of the four corners of
the throne ? ). By *various Sufi and ShI®L exegetes however, Qurtdn 69:17
was mysticslly and gabbalistically understood.The Bab sometimes
interprets the mention of "eight" imamologically and sometimes qabbalist—
~ically in terms of the letter ‘C which has an abjad value of eight
and 1g the second letter of the name Hul.lsmad and the first letter of that of
(Inan) Husayn. ( see for example, TafoTr Bismillah,., Téhrah Baha'l Archives
MS 6004C pp. 326-7 ).

What exactly Bah@i'u'llzh intended by the "eight illumined Letters" which
support the "throne™ is not immediately obvious. The general implication is
that, qabbalistically speaking, eight letters of the alphabet ( possibly
symbolic of elevated souls ) support the talismanic locus of his being (=
the "throne" ? ). There may be some connection with the fact that the name
Behatu'llzh ( AN’ | ) contains eight letters ( & , B, I , 7,

' R d , 3 , B ) though this is far from certain ( cf. also the
abjad value of bahd?!,discounting hamza, = 8 ),

All things considered,paragraph X of the Lawh.i KhalTl could be
interpreted in a variety of waye — apart from the suggestions outlined
above. The basic sense appears to be that the reality of Husayn CArT
Baha'u'1llih as the "First Talisman" of the Primal Will wa.s enthroned in
mystic pre-eternity such that the secret of the "Greatest Name" of God
was expressed but "sealed" or kept secret.
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ADDENDUM

[VI ] The reference here to Mevery ancient mountain® being displaced
as a result of God's disclosure of Hig identity is probably inspired
by Qur'an 7:143b% , ® And when &8®. theophany of his [Moses?] lord
was realized before the Mountain [Sinai] it was reduced to dust..®

In addition to the passage . quoted 4n the commentary ( p“'
above ) in which BahZ'utlléh identifies himgelf as the eschatological
manifestation of YHWH the following lines may be noted:

" He [Bah&tut1lgh] it is Who in the (ld Testament [1it: Torah } hath
been named Jehovah <( @3 = YHWH ), Who in the Cospel inji1)
hath been designated as the Spirit of Truth ~alrh »
the Qur'an acclaimed as the Great Announcement, - t al~Cazim), "

(Text in Ath&Er-i Qalam-4 A®1E, Vol. 2. p. 28 { from a er o

Bahatu'llah addressed to za CAlY Ashraf, CAndalid and other

Baha'Is ] trans., Shoghi Effendi in The Digpensation of Bah&fu'llah

{ London 1981 },p. 13 ).

[x ] Commentary (p. 76 )
The complete Arabic text of the letter of Bah@'u'lXah/KhadimalYah

to Hajji Mirza Mihdi (Yazdf ) is contained in INBA (MS) Vol. 32 pp. 241-
~ 23 ( lines translated= p. 241 ).
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